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Commentator
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01 Chapter 1 

Verse 1
Observe here, 1. The apostle's asserting his commission for the work of the ministry to be from God: he was called to be an apostle by the will of God; he did not thrust himself into that high and honourable employment, but was chosen, called and sent by God. Such as exercise the sacred function without a regular call and commission, may expect a blast instead of a blessing. 

Observe, 2. The double object of St. Paul's salutation in this epistle: he first salutes the church of Corinth in particular, and then all the churches of Christ in general: To all that in every place call upon the name of Jesus Christ our Lord.
Where note, That they were not real saints, no, nor all visible saints, (but called to be both,) whom he calls the church. Many secretly vile and scandalously profane persons were found amongst them; yet the apostle salutes them as the church of God; To the church of God at Corinth.
Learn hence, That there may be a mixture of profane and scandalous persons with real saints in the church of God here on earth; there may be, I say. I mean, de facto, there have been, and there will be; not de jure, that there ought to be such a mixture; yet if so, this doth not unchurch the assembly in which they are; they are the disease of the church, but not its death; such corruptions and blemishes cannot consist with the well-being, but may consist with the being, of particular churches.

Observe, 3. The salutation itself, Grace and peace from God our Father, and the Lord Jesus Christ.
Where note, 1. A double blessing desired, Grace and peace; grace is of all blessings the richest, and peace is of all comforts the sweetest.

Note, 2. A double spring discovered from whence this double blessing flows, God and Christ: God, as the original source and fountain of all good in himself; and Christ, as the donor and dispenser of all good to us:

Note, 3. The order of the words, first grace, then peace: there can be no peace without grace, and no grace but there will be peace; there can be no peace but from God, no peace from God but as a Father; no peace from God as a Father, but as our Father; and he cannot comfortably be said to be our Father, but through our Lord Jesus Christ.

Learn hence, That all that grace and peace which believers share in, and are made partakers of, is derived from God the Father, through our Lord Jesus Christ.

Verse 4
As if the apostle had said, "I am very thankful to God for his grace and favour bestowed upon you through Jesus Christ, in and by the preaching of the gospel, and particularly for the gift of tongues, and other miraculous gifts of the Holy Spirit vouchsafed to you, whereby the divinity of the gospel (called here the testimony of Christ, because it testifies of Christ) was attested and confirmed. 

He farther tells them, he was firmly persuaded that God would confirm them unto the end, causing them to persevere unblameable in holiness, till the coming of Christ to deliver his faithful servants, and remarkably to destroy his crucifiers; because of the faithfulness of God, who having called them to the fellowship of his Son, and to partake of his invaluable benefits, will never leave them, but accomplish the whole pleasure of his will in them."

Observe here, 1. That the apostle in the third verse prayed affectionately for the grace of God to be bestowed upon the Corinthians; in his fourth verse he thanks God abundantly for the grace they had already received: and no man has such supplies of grace, but he stands in need of farther influences; and there is no such way to attain more grace, as to be thankful for what we have already received.

Observe, 2. To whom the apostle returns his thanks for all that grace the Corinthians had received; even to the God of all grace: I thank my God for the grace which is given you. All grace depends upon God, as to its being and production, as to its exercise and operation, as to its growth and augmentation, as to its evidence and manifestation, as to its perseverance and preservation; he is both the author and finisher of our faith. Both seed, increment, and perfection, the beginnings, increasings, and finishings of grace, are all from God the Father, but by and through our Lord Jesus Christ, who by his blood purchased grace for us, and by his spirit produceth it in us.

Observe, 3. That believers, in the first ages of the Christian church, received not only sanctifying graces, but the miraculous gifts of the Holy Spirit, particularly the gift of tongues and miracles.

Observe, 4. That they obtained these gifts by Jesus Christ, and through faith in him.

Observe 5. That by these gifts the testimony of Christ was confirmed, that is, the doctrine of the gospel, testifying that Jesus was the true Messias, by his being raised from the dead.

Observe, 6. That by these gifts, and by this earnest of the Spirit, they had encouragement to expect and wait for the approach and coming of our Lord Jesus Christ, ver. 7. Ye come behind in no gift, waiting for the coming of our Lord Jesus Christ.
Verse 10
These words are a pathetical exhortation to a most important duty. 

In which observe, 1. The duty itself directed and exhorted to; and that is, unity and unanimity amongst Christians: this is three-fold, the unity of the head, of the heart, and of the tongue: the unity of the head, and that is an unity in judgment and opinion; the unity of the heart, is an unity in love and affection; and the unity of the tongue, in an unity in language and expression, when we speak all the same things, and with one mouth, as well as with one mind, glorify God.

Observe, 2. The powerful arguments here enforcing this duty: the first is an apostolical observation, I beseech you; he that had authority to command, has the meekness to entreat, and in a supplicatory way to beseech.

The second is, the nearness of the relation, I beseech you brethren; an endearing expression, and full of affection: they were brethren by place and nation, and brethren by faith and profession, owning the same God, professing the same religion, animated by the same Spirit, encouraged by the same promises, partakers of the same hope, and heirs of the same glory.

The third argument is, the name he beseeches in, and that is Christ's: I beseech you by the name of our Lord Jesus Christ; that is, "I adjure you for his sake, and his authority, by all that he had done, suffered, and purchased for you. If you have any reverence for his authority as a sovereign, if you have any regard for his undertaking as a Saviour, look that there by no divisions amongst you, but that ye be perfectly joined together in the same mind, and in the same judgment."

Observe, 3. That so exceedingly was the apostle's heart set upon this duty, that in both his epistles to the Corinthians he presses them very earnestly to the love and practice of it; here, in his first epistle and first chapter; and in his second epistle and last chapter: Be of one mind, live in peace, &c.
From whence note, That the apostle makes this exhortation to unity among Christians the alpha of his first epistle, and the omega of his last; 'tis the first duty which he commends to their consideration in the former epistle, and the last which he recommends to their care and practice in the latter epistle; intimating thereby unto us, that this unity in judgment and affection is the first and last thing to be respected among Christians, as being both the beginning and perfection of Christianity.

Verse 11
Observe here, 1. The apostle declares a reason why in the foregoing verse he pressed his exhortation to love and unity with so much fervour and vehemency! namely, because he had received information that there were contentions and sidings, divisions and parties, amongst them, to the great scandal of Christianity, which was so newly planted amongst them. 

Whence learn, That divisions and factions do quickly creep into the best and purest churches. This church at Corinth was a garden newly planted by St. Paul; yet, notwithstanding all his care and personal inspection, these ill weeds of division and dissension grew apace; it was not while men slept that these tares were sown, but while the officers of the church were both awake and watchful.

Observe, 2. What was the cause of these divisions and dissensions that were found among them: it was having mens persons in admiration, factiously crying up one minister above another, naming themselves the followers of this and that man, setting up teachers one against another, and even Christ against his ministers.

Learn hence, That although it is the people's duty to have a great and high esteem of the ministers of Christ, yet must not their respect degenerate into a sinful admiration of their persons; for the factious affection of one minister above another, is both sinful and dangerous; it occasions enmity and dissension among ministers themselves, and their people also, when the gifts and abilities of one are cried up in contempt of others.

Observe, 3. That these Corinthians did not only sinfully admire the persons of their teachers, but also set up their teachers as heads of several parties, sinfully resting upon them, and glorying in them.

Learn hence, That it is not barely unlawful, but very dangerous and exceeding sinful, for persons to call themselves by the name of any men, though never so eminent, so as to build or pin their faith upon them: we are not believers in Paul or Peter, but in Christ; there is but one head of the church, and that is Christ, and he is not divided: his disciples we are in whose name we are baptized, and that is not in the name of any man, but in the name of the Father, Son, and Holy Ghost; to build therefore our faith upon any man, is to make him our Saviour, and to put him in Christ's room and place.

Verse 14
Observe here, 1. That though baptizing were God's ordinance, and St. Paul, as Christ's minister, had commission and sufficient authority to baptize, yet the providence of God so ordered, that he baptized very few, lest any should say he baptized in his own name. 

Observe, 2. That among those few he baptized, here is a whole household mentioned, The household of Stephanas.
Where learn, That as Abraham, and others under the Old Testament, were to bring their households into covenant with God by circumcision, so did those that had households under the New Testament endeavour to bring their whole families into God's covenant by baptism. The gaoler and his house, Lydia and her house, Stephanas and his household, are all baptized.

Observe, 3. The comparison here made betwixt baptizing and preaching, and the preference given to the one before the other: Christ sent me not to baptize, but to preach; that is, rather to preach than to baptize: this was his great business, his principal work; though baptizing was within his commission, yet it was not that, but preaching the gospel to convert souls to Christ, that he was called after such a wonderful manner, and endued with such extraordinary gifts for the performance of. It is neither wise, nor safe, to cry up one ordinance of God above another, but to have them all in estimation, and none more than the preaching of the gospel, which is one principal part of our commission.

Observe, 4. The manner after which Christ sent St. Paul to preach the gospel: Not with wisdom of words, lest the cross of Christ should be made of no effect; that is, not attracting and drawing men to the faith by the power of human eloquence, lest the doctrine of Christ should be rendered suspected by such a pompous way of preaching.

Plain truths, without art and varnish, may be conveyed with more warmth and vigour to the conscience, than all the charms of human eloquence from the most fluent and popular tongue. The way and manner of St. Paul's preaching was grave and serious, pious and ardent, plain and profitable. With what brevity, without darkness; with what gravity, without affectation; with what eloquence, without meretricious ornament, were St. Paul's discourses! solidly instructing men in the great and necessary duties of the gospel, and furnishing them with arguments and motives to a good life, and this in such a plain and familiar manner, that the success and prevalency of his preaching appeared to be of God, and not of man.

Verse 18
Observe here, 1. The character and description given of the preaching of the gospel: it is called the preaching of the cross, that is, of a crucified Saviour; it represents him who died upon the cross as the proper object of our faith and hope, of our affiance and trust. 

Observe, 2. The low and mean esteem which the philosphers and wise men among the heathens had of the doctrine of the cross, and of the preaching of the gospel; they esteemed it foolishness: The preaching of the cross is, to them that perish, foolishness.
So esteemed, 1. In regard of the subject of it; it is the doctrine of the cross, that is, of a crucified and despised Saviour; it accquaints us, that the eternal God, in the fulness of time, became a mortal man; that life became subject to death, and blessing subject to a curse; all which are such appearing contradictions, that natural reason is very prone to scorn and deride them.

2. The wisdom of the world, or the wise men among the Gentiles, did esteem the preaching of the gospel foolishness, in regard of the manner of it; because the gospel doth nakedly and barely propound some doctrines of faith, and positively requires our assent to them from the evidence if the things themselves, and from the authority of the principal speaker, God himself.

The mysteries of the Christian religion, though not contrary to reason, yet are above our comprehension; notwithstanding which, they do not only require our assent, but also challenge the obedience and adoration of our faith.

Now the wisdom of the world is not satisfied with God's autos efey, with God's authority in asserting; but requires that every doctrine of faith, and every mystery of the gospel, be made so plain and obvious, so clear and perspicuous, that their shallow reason may be able fully to comprehend it; for these reasons is the preaching of the cross, to them that perish, foolishness.
Observe, 3. What efficacy and virtue the gospel is of unto believers: Unto us which are saved, says the apostle, it is the power of God; that is, a powerful instrument in God's hand for men's conversion and salvation; the word preached is the organ or instrument through which the vital power of the Spirit is conveyed unto the souls of sinners, how much soever it is contemned and despised in the world.

Observe, 4. How the apostle upbraids the pride and folly of the learned philosophers and reputed wise men among the heathens, who, though they excelled in natural wisdom, yet despised evangelical truth, making reason their supreme rule, and philosophy their highest principle: "Where," says the apostle, is the wise? where is the scribe? where is the disputer of this world? That is, where is the wisdom now of the wisest philosopher among the Gentiles? where is the wisdom of the scribe, or the interpreter of the law among the Jews? where is the disputer of this world, or the curious searcher into the depths and secrets of nature? Let them show so many brought, by all their wisdom, learning, and eloquence, to the knowledge of God, and to the practice of their duty, as the preaching of a crucified Christ hath done; yea, all their natural wisdom is mere folly, in comparison of the glorious effects which the preaching of the gospel has produced.

Verse 21
Observe here, 1. That the frame of this world, or the work of creation, is here called the wisdom of God; the name of the cause is given to the effect, because divine wisdom shines so clearly forth in the work of creation; the beautiful frame of heaven and earth doth discover the several excellences and perfections which are in God, and amongst the rest his admirable and unerring wisdom. 

Observe, 2. What is here affirmed concerning the most wise and learned men among the heathens, namely, that with all their wisdom they knew not God: that is, they did not own and acknowledge him, serve and glorify him, as they should and ought to have done. The world by wisdom knew not God, that is, they knew him confusedly, but not distinctly: they knew in general, that a God there was, but knew not particularly who the true God was; they knew him notionally, but not practically; their knowledge had no influence upon their hearts or lives; they knew him as essentially considered in himself, but knew him not relatively, as considered in Christ; they knew not Immanuel, God with us, and becoming a Mediator for us, him they did not know.

Learn hence, That the greatest wits of the world, having no more but the common light of nature, and the advantage of human accomplishments, are oft-times exceedingly ignorant as to the spiritual and saving knowledge of God and Christ; human wisdom and divine knowledge, as they are distinct in their nature, so they are separable in their subject: let those that have both, bless God with eternal thanksgivings.

Observe, 3. God's gracious supply of that defect which the world laboured under: when by all their wisdom, collected from the book of the creature, they could not arrive at the right knowledge of the true God, then it pleased God by the foolishness of preaching to save them that believe.
Where note, 1. The persons described whom the wisdom of God thinks fit to save: them that believe; them exclusively, and none but them.

Note, 2. The great instrumental means which the wisdom of God ordained in order to the believer's salvation, namely, the preaching of the gospel; it pleased God by preaching to save them that believe.
Note, 3. The mean and low opinion, the vile and base esteem, which the world have of this venerable ordinance of God, the preaching of the gospel; they think fit to style it foolishness, the foolishness of preaching.
Note, 4. The moving, impelling, and impulsive cause of this gracious dispensation, to wit, the preaching of the gospel in order to men's salvation; and that is, the goodwill and pleasure of a gracious God: It pleased God by the foolishness of preaching to save them that believe.
Verse 22
Observe here, 1. How both Jews and Gentiles conspired together in their contempt and rejection of the gospel; the Jews require a sign; that is, besides all the miracles and the resurrection of Christ, the Jews require some sign from heaven to prove that Christ was sent from God: so unreasonable and obstinate was their infidelity, that all the miracles of our Saviour's life, death, and resurrection, could not remove it. And the Greeks seek after wisdom, that is, they look for profound wisdom, eminent learning and deep philosophy, in the gospel; and scorn it, because they find not there what they expected: The Jews require a sign, and the Greeks seek after wisdom. 

Observe, 2. The apostle's peremptory resolution to preach Christ crucified, though he were to the Jews a stumblingblock, and to the Greeks foolishness.

But how was Christ a stumbling-block to the Jews?
Answer, In regard of his poverty and sufferings, the meanness and misery of his condition in the world. They expected that their Messias should be a victorious prince, one that should rescue them from their enemies; instead of which they find this Jesus to be overcome by his enemies; that he had no power to defend himself, much less to deliver them; that was deserted by God, whom he called his father, forsaken by his followers, whom he styled disciples, scourged with rods, crowned with thorns, ignominiously treated, shamefully crucified; this was to the Jews a stumbling-block, and continues so to be.

But how was Christ to the Greeks foolishness?
Answer, The Gentiles despised the gospel of Christ, as an absurd, ridiculous, and ill-contrived fable; for what appearance could be more unbecoming God, and injurious to his perfections, than to take the frail garment of flesh, to be torn and trampled upon? They concluded the incarnation impossible, that a being infinitely perfect should unite with a nature so inferior to itself; and rejected the doctrine of our Saviour's death, as an impiety contumelious to God: they could not reconcile servitude with sovereignty, punishment with innocence, the lowest of human miseries with the highest of divine honours; and accordingly they esteemed it foolishness to expect eternal life from him that was put to death, and that he should bring them to the highest glory, who suffered himself in the lowest weakness. Thus was the preaching of Christ crucified to the generality of the Jews a stumbling-block, and to the Greeks foolishness.
But observe, 3. It was not thus unto all; there was a number of both converted and saved by the doctrine of the cross, unto whom Christ was the power of God, and the wisdom of God.
Here note, 1. That Christ was the power of God: Isaiah styles him the mighty God, Isaiah 9:6.

Works of mighty power were performed by him; as the work of creation, By him were all things created in heaven and in earth. Colossians 1:16.

The work of providence, He upholdeth all things by the word of his power. Hebrews 1:3.

The work of redemption, Christ hath redeemed us from the curse of the law, being made a curse for us. Galatians 3:13.

The curse and wrath of God was a burden that would have broke the back of angels; none could stand under it but Christ, and not he neither as mere man, but as supported by the infinite power of his Godhead.

2. Christ is the wisdom of God: his divine nature had a fullness of infinite and uncreated wisdom found with it; also his human nature had a fullness of infused and created wisdom found in it; and the redemption of man by Jesus Christ was a design of admirable wisdom.

3. He that turns his back upon Christ, rejects the wisdom of God, and renders his ruin both dreadful and certain; they must perish eternally by the hand of strict justice, who will not be saved according to the methods of divine wisdom, which are to save us from hell by saving us from our sins.

Observe, 4. The reason assigned, why the preaching of Christ crucified became the power of God unto salvation: because the weakness of God is stronger than men; that is, the ordinances and institutions of God, though they seem weak and foolish in the eye of the world, yet are more efficacious and powerful than all the wisdom of worldly men.

Learn hence, that the ordinances and institutions of God, and particularly the preaching of the gospel, though despised by the men of the world, yet by the power of God have glorious operations, and produce wonderful effects. The weakness of God is stronger than men, that is, the weakest instruments which God uses, are stronger in their effects than the strongest which men can use: and the foolishness of God is wiser than men; not that there is either foolishness or weakness in God, but that which men account foolishness and weakness, and deride as such, doth yet overcome all their admired wisdom and strength: and if the wisdom of man cannot match the foolishness and weakness, much less before the wisdom and power, of God: The foolishness of God is wiser than men, and the weakness of God is stronger than men.
Verse 26
Observe here, 1. The singular favour which our apostle calls upon the Corinthians to eye and view, namely, their effectual vocation and calling out of heathenism to the profession of Christianity: You see your calling brethren. Such as are exalted by God in any kind, ought to call to mind their former meanness; but those that are persuasively called by God out of a state of nature, ought frequently to observe and consider the worth and weight of that mercy, and the freeness of that divine favour: Brethren, see, and take notice of your calling. 

Observe, 2. That God has in all ages called some of all ranks and degrees of men, of the wise and great, the rich and noble, to the knowledge of himself and his Son. Not many wise, not many mighty, not many noble, are called; he doth not say, not any, but not many, lest the world should think that Christians were deceived through their simplicity and weakness; one rich Joseph of Arimathea, one honourable Nicodemus, one Crispus, a ruler of the synagogue, but not many men of might and power.

Men of strong reason and sharpness of wit, are too proud and stout to stoop to the simplicity of the gospel, and the humbling, self-denying terms of it; yet some of the wise and mighty are called, lest any thing in man should seem too hard for the grace of God; but not many, lest worth and worthiness in us should be thought the motive that rules God.

Men of greatest fame and renown in the world, have been the fiercest enemies against Christ and Christianity. Galen, the chief physician, Porphyry, a chief philosopher, Lucian, a chief orator, with many others, were all professed enemies of the Christian religion.

Wherefore observe, 3. That although God called some of the wise, rich, and noble, amongst the Jews and Gentiles, to espouse Christianity, yet the far greater number of those which hear his voice, and obey his call, are poor and mean, and in the world's esteem weak and foolish, base and despicable: God hath chosen foolish things to confound the wise, and weak things to confound the mighty.
This was verified in the choice which God made of the apostles, who first planted Christianity in the world, and though illiterate fishermen, confuted and confounded the wisest among philosophers; and also in the choice God made of the primitive Christians, who first entertained the gospel, who were a poor, despised company, Hath not God chosen the poor of this world, rich in faith and heirs of the kingdom? James 2:5
This choice Christ thanks his Father for, Matthew 11:25 and the wisdom of God therein deserves our highest admiration; because thereby,

1. God plainly showed that Christianity needed do worldly props to support it. As it was first planted and propagated by weak and contemptible means and instruments, so it is still upheld and supported without human policy or riches: God can outwit wise men by fools, and overpower mighty men by those that are weak; witness the apostles and primitive Christians.

2. God by this choice of the weak and foolish, of the base and despised, does pour contempt upon those things which are most admired among men, namely, the internal endowments of the mind, strong reason, and sharpness of wit; and the external gifts of providence, nobility of birth, riches, and honours.

Lord! what shame and confusion of face will cover the noble and honourable, the great and mighty, the rich and wealthy, in the coming world, when they shall see those poor Christians, whom they despised for their poverty, scorned for their meanness of parts, as unworthy to come into their presence, highly exalted in the favour of God, and proclaimed the heirs of his kingdom!

For as here God has more rent, and better paid him (as the great Landlord of the world) from many smoky cottages, than from divers great palaces, where persons wallow in plenty, and forget God; so will God own his faithful, though despised servants, at the great day, and make it evident to angels and men, that he accepteth not the person of princes, nor regardeth the rich more than the poor; but every one that here feared him, and wrought righteousness, shall be accepted of him, and rewarded by him.

Verse 30
Our apostle had in the foregoing verses acquainted the Corinthins how low and despicable their outward condition was in this world; he tells them the world looked upon them as weak and foolish, and, as such, despised and disdained them, but as a superabundant recompence for the despicable meanness of their outward condition, he tells them what they are in Christ Jesus, how rich they are as Christians; that Christ is made unto them wisdom, righteousness, sanctification, and redemption. 

Observe here 1. An enumeration of the believing Christian's privileges, received by virtue of his interest in Christ, and union with him; and they are wisdom, righteousness, sanctification, and redemption; to relieve us against our ignorance and blindness, he is our wisdom, the fountain of divine illumination, enabling us to see both our sin and danger; to discharge us from the burden of our guilt and obnoxiousness to divine wrath, he is our righteousness, the author of justification, procuring for us remission of sin, and acceptance with God; to free us from the pollution and power of sin, he is our sanctification; purging us by his Spirit, as well as pardoning by his blood, coming both by water and blood into our souls: and to set us at liberty from captivity and thraldom to sin and Satan, and the law, he is made our redemption, that is, the blessed author of a beloved redemption, not from Egyptian bondage or Babylonish captivity, but from the dominion of sin and servitude to Satan, from the wrath of God, from the curse of the law, from the danger and dread of death.

Learn hence, That God hath stored up in Christ all that we want, a suitable and full supply for every need, and made it communicable to us: he is our wisdom, our righteousness, our sanctification, and redemption, our all in all, our all in the want of all.

Observe, 2. The method, way, and manner, by and after which believers come to be invested with, and made partakers of, these glorious privileges: Christ of God is made unto us; this denotes,

(1.) That Christ with all his benefits becomes ours by a special and effectual application: he is made unto us.
(2.) That this application of Christ is the work of God, and not of man; of God he is made unto us.
Learn hence, That the Lord Jesus Christ, with all the precious fruits and invaluable benefits of his death, became ours by God's special and effectual application.

Observe, 3. The reason here assigned why the whole economy of grace is put into the hand of Christ, why all is communicated by him, and derived from him, namely, that all the saints' glorying may be in him, and not in themselves: That no flesh should glory in his presence, but as it is written, Let him that glorieth, glory in the Lord, ver. 29, 31.

Infinite wisdom and sovereign pleasure has centered all grace in Christ; it hath pleased the Father that in him should all fullness dwell; and the fullness that is in him is a ministerial fullness, it dwells in him on purpose to dispense to us, according as our exigencies do require, and our faith deserve; for of him are we in Christ Jesus, who of God is made unto us wisdom, righteousness, sanctification, and redemption; that, according as it is written, He that glorieth, let him glory in the Lord.
02 Chapter 2 
Verse 1
Our apostle had, in the foregoing chapter, declared how Christ had sent him to preach the gospel in the plainness and simplicity of it, not with the wisdom of words, ver. 17, that is, not in a pompous and flourishing way and manner of preaching, mingling the simplicity of the gospel with human wisdom: accordingly in this verse he tells them, that when, pursuant to his commission, he came and preached to them at Corinth, he came not with excellency of speech; that is, he studied not to gratify their curiosity with rhetorical strains or philosophical niceties, to please their wanton wits, but solidly to inform their judgments with the great and necessary duties of the gospel, and to furnish them with the strongest arguments and motives for a good life. 

This is preaching: but had he come with human wisdom, this would have detracted,

1. From the excellency of the gospel, which, like the sun, shines best with its own beams, scripture eloquence is most piercing and demonstrative, and convinceth a man by its own evidence; human wisdom charms the ear, but this strikes the conscience.

2. It would have detracted from the glory of God, which is more honoured by the plainness and simplicity of the gospel, than by the luxuriance of wit, or the most admired oratory in the world; all human wisdom must be denied when it comes in competition with, or stands in opposition to, the doctrine of the gospel.

Observe farther, The title given to the gospel, which he preached amongst them in so much plainness and simplicity; he styles it the testimony of God.
Where note, That the testimony of the apostles concerning Christ's death, resurrection, and ascension, is called the testimony of God, because God testified and bare witness to the truth of these doctrines by signs and wonders, and divers miracles and gifts of the Holy Ghost.

Verse 2
That is, "I determined not to discover to you, or display before you, the eloquence and wisdom of the Greeks, or to give you any other knowledge but that of a crucified Saviour, which, alas! is to them foolishness." Yet must not these words be understood absolutely, but comparatively; not as if the apostles did absolutely despise or contemn all other study and knowledge, much less vilify true philosophy, logic, or oratory; for all knowledge is useful to him that knows how to refer it to right ends, and God has made nothing knowable in vain; but that all other knowledge, without the knowledge of Jesus Christ, is insignificant and ineffectual. 

Note here, 1. The subject-matter of St. Paul's study and preaching, it was Jesus Christ: not Jewish traditions, not the Gentiles' philosophy, but him in whom are hid all the treasures of knowledge.
Note, 2. The special relation in which our apostle chose to study and preach Jesus Christ: and that was as crucified; Christ above all other subjects, and Christ crucified above all other considerations, because Christ crucified was to the Jews a stumbling-block, and to the Greeks foolishness: human wisdom despised the sufferings of Jesus Christ, but the apostle made them the subject of hes study, and the scope of his study, and the scope if his preaching.

Learn hence, 1. That as all of Christ, so more especially his death in all the mysteries of it, ought to be the principal subject of a Christian's study and knowledge.

Learn, 2. That as there is no doctrine more excellent in itself, so none more necessary to be preached, than the doctrine of Jesus Christ, and him crucified.

Oh! let ministers then preach, and by preaching prepare their people to receive the knowledge of Jesus Christ, and him crucified. And let both ministers and people count all things but dross in comparison of that excellency which is in the knowledge of Christ Jesus our Lord.

Verse 3
Observe here, 1. How the apostle declares that his person was suitable to his preaching, both plain, neither pompous. 2 Corinthians 10:10 He tells us, That his bodily presence was weak and mean, and his speech contemptible. Tradition tells us, that Paul (according as his name signifies) was a man of a very little stature, his voice small, and wanting that presence which some others had. 

Observe, 2. Some pain that the apostle was in, fearing lest the infirmity of his flesh should render him as a minister despicible in the eyes of any, or the course of the gospel be hindered and obstructed by his bodily infirmities; for this was he with them in fear and much trembling. Nothing doth so much affect and afflict the ministers of Christ, as an apprehension and fear lest any thing in or from themselves should obstruct or hinder the success of the gospel which they teach. It is sad when our poverty or mean appearance, to despise our message, or from any natural imperfections found with us; but much sadder, when such moral blemishes are found with us, as to render us the occasion of our own contempt, and the cause of our ministry's unsuccessfulness.
Verse 4
Here our apostle goes on, declaring after what manner he did, and did not, preach the gospel of Christ to the Corinthians. 

Note, 1. How he did not preach unto them: he tells us, that his preaching was not with enticing words of man's wisdom; that is, his preaching was not garnished with human eloquence, did not consist in rhetorical tropes, was not accompanied with the witty insinuations of artificial learning, which pleases the ear, but affects not the heart: therefore the apostles did not, like rhetoricians and orators, polish their discourses with an affected curiosity and exactness of language: but although they came in plainness, yet not in rudeness of speech; our apostle's preaching at Corinth was great and serious, pious and ardent, plain and profitable. With what brevity, without darkness; with what gravity, without affectation; with what natural eloquence, without meretricious ornament, were St. Paul's discourses! A minister's words ought not to be instantia, but inflammantia; not high-swelling, but heart-in-flaming words.

Note, 2. How the apostle did preach unto the Corinthians; namely, in the demonstration of the Spirit, and of power; that is, the doctrine he preached was accompanied with, and confirmed by, the miraculous gifts of the Holy Ghost, to convince them that Jesus was risen from the dead, and was made Lord of all, whom therefore they ought to believe and obey; he did not go about to bewitch men with eloquence, nor to entangle their minds by subtle reasonings, but he offered to men a sensible proof and demonstration of the truth of what he delivered, in those strange and miraculous operations to which he was enabled by the Holy Ghost.
This demonstration of the Spirit accompanying the preaching of the word, we are not now to expect; but the ministry of the word is still attended with a divine power of the Spirit, enlightening the understanding, and persuading the conscience; which may be called a demonstration of the Spirit, because the evidence of truth is no longer disputed or contradicted, but the ministry of the word is still attended with a divine power of the Spirit, enlightening the understanding, and persuading the conscience; which may be called a demonstration of the Spirit, because the evidence of truth is no longer desputed or contradicted, but the understanding assents to the word as true, and the will embraces it as good.
Note, 3. The reason assigned by the apostle why he preached the gospel in and after this plain and in artificial manner, namely, That their faith should not stand in the wisdom of men, but in the power of God; that is, that your faith or belief of the gospel should not seem to be obtained by human wisdom and eloquence, but be ascribed to a divine power, influencing such weak means as my plain preaching was amongst you; it is the praise of omnipotency to work by improbabilities: God delights to do great things by weak and unlikely means, knowing that the weakness of the instrument redounds to the greater honour of himself, the principal agent.
Human faith is an assent to any thing credible, as credible upon the infallible testimony of God, and is grounded on, and resolved into, the evidence of divine revelation. Upon this foot stood the Corinthians' faith, not in the wisdom of men, but in the power of God.

Verse 6
Our apostle here proceeds in discoursing to the Corinthins of the excellency of his ministry amongst them, to obviate the contempt which some might cast upon it for want of human eloquence, sublimity of learning, and accurateness of speech; as if the apostle had said, "Though the wise men of the world account me a fool, and my preaching foolishness, yet I speak the highest wisdom among them that are perfect, or fully instructed in the principles of the Christian faith." Although the discourses of the ablest ministers of the gospel seem jujune and dry to carnal hearts, yet they have an excellency of wisdom and depth of judgment in them, which spiritual and judicious Christians do own and acknowledge. 

Here observe, 1. The title which the apostle gives to the gospel of Christ, which he preached: he styles it the wisdom of God, the wisdom of God in a mystery, the hidden wisdom which God ordained before the world was;--the wisdom of God, because it makes men truly wise, wise to salvation, directing us to use the best means in order to the best and highest end; and the hidden mysterious wisdom of God, because it lay hid in the secret counsels of God from all eternity, and afterwards lay hid under the Jewish types, but is now revealed by the ministry of Christ and his holy apostles; revealed in due time to our glory, that is, to be the means of our happiness and glory. The gracious purpose and design of God in the recovery of a lost world to happiness and glory, by the death and sufferings of his dear and only Son, was so mysterious and surprising, that it could never have entered the thoughts of men or angels, had not God himself discovered it by the revelation of the gospel.

Observe, 2. The comparison which the apostle makes betwixt the wisdom of the gospel and the wisdom of this world: The wisdom of this world, and of the princes of this world, comes to nought.
By the wisdom of the world, understand the wisdom of the heathen Gentile world, the learning of their admired philosphers, all which comes to nought: that is, it is of no signficancy at all in order to the best and highest end, the salvation of the soul.

Christianity or the knowledge of the gospel, is the best knowledge of the truest and highest wisdom; 'tis the best knowledge, because it contains the knowledge of God and our duty, which is the most excellent, the most useful knowledge; and it is the truest wisdom, because it is to be wise for ourselves, and to be wise as to our chief interest; it propounds to us the noblest end, to wit, the glory of God, and our soul's salvation; and it directs us to use the best, the surest, and wisest means, for the certain obtaining of that end.

Verse 8
That is, which divine neither Caiphas, nor Herod, nor Pontius Pilate, nor any of the Jewish or Gentile rulers, did understand. 

Where note, The apostle calls the learned rabbis, the admired philosophers among the heathen, the celebrated doctors among the Jews, princes: but presently adds a diminutive term, which darkens all their glory: he styles them the princes of this world, utterly unacquainted with the wisdom of the other world.

Observe farther, What a clear and full proof the apostle gives of their ignorance of this divine wisdom which the gospel reveals: had they known it, that is, practically known it, so as to believe it, to be influenced and persuaded by it, they would not have crucified the Lord of glory.
Note here, 1. A royal title given to Christ, The Lord of glory.
There belongs to him, (1.) An essential glory as God, which is unspeakable, yea, inconceivable, He thought it no robbery to be equal with God, that is, to have a peerage or equality with his Father in glory.

(2.) A mediatorial glory as head of the church, which consists in that fullness of grace which is inherent in him, and in that dignity and authority which is put upon him.

(3.) A passive glory, (as some divines call it,) of a glory which shall to all eternity be given to him by his redeemed ones, by saints and angels, upon the account of his mediatorial work: Worthy is the Lamb to receive glory, and honour, and worship, Revelation 5:12 for he hath redeemed us, &c.

Note, 2. The indignity offered to this glorious person: They crucified him, they nailed him to an ignominious cross, and put him to death, as the vilest criminal, as the greatest malefactor.

Note, 3. The cause of this indignity, and that was, ignorance; had they known, they would not have crucified, that is, had the princes of this world known, either who Christ was, or the work which he came about, they would not have crucified him, but adored him.

But was their ignorance of Christ a sufficient excuse for crucifying him. In no wise, because it was not an invincible, but a willful ignorance: they had sufficient means of instruction, by which they might have come to the knowledge of him, and of their duty to him; but they closed their eyes, and would not see.

Verse 9
These words, Eye hath not seen, &c. do not immediately respect the happiness of heaven and a future state, though very often they are so applied; but they are primarily spoken of the gospel state, and of the blessings to be enjoyed by them that love God here: from whence a good argument may be drawn to prove the inconceivable happiness of the saints hereafter. Though they have felt and tasted joys unspeakable and full of glory, in the actings of their faith and love upon God at present; yet all that they have seen and heard, all that they have tasted and felt, in the way to heaven, falls infinitely short of the perfection and blessedness of that place and state. 

Lord! how will thy immediate presence, when we come into it, be a great surprise to those of us that have now the greatest acquaintance with it!

Observe farther, The care and kindness of God towards his servants, in revealing to them by his Spirit those great and good things prepared for them, which surpass man's understanding: though "eye hath not seen, nor ear heard, nor heart conceived, the things which God hath prepared for them that love him, yet God hath revealed them to us by his Spirit."

There is a two-fold revelation of the happiness of a future state: Revelatio fidei, et revelatio visionis, a revelation of faith, and a revelation by vision and sight; the former, believers have by the help of the Holy Spirit in this life, as viatores; the latter they shall ere long enjoy in heaven, as comprehensores, where they shall see as they are seen, and know as they are known.

Observe lastly, That the Holy Spirit, which thus revealeth hidden counsels to man, and searcheth the deep things of God, is omniscient, and really God.

Mark , 1. He searcheth deep things; he is not only acquainted with and privy to the surface and outside of things, but searcheth things to the bottom.

And, 2. He searcheth not only the deep things of man, as of kings and princes, whose hearts are a great deep, but the deep things of God: therefore the Spirit is God; for as the apostle argues, ver 11. No man knoweth the things of a man, save the spirit of man that is in him; even so, the things of God knoweth no man, but the Spirit of God, or he that is with God, in God, yea, God himself, as intimately with him as the soul is in the body. If the spirit that is in man were not man, it could never know the deep things of man, and if the Spirit of God were not God, he could never search and know the deep things of God.

Verse 12
Observe here, 1. The apostle declares what spirit they had not received, namely, the spirit they had not received, namely, the spirit of the world: We have not received the spirit of the world: that is, the spirit which suggests worldly wisdom, and savours only of worldly things: which acts and influences only worldly men. In the whole generation of worldly men there is the same worldly spirit, and this spirit of the world is an earthly spirit, it is a low, a little, and a narrow spirit: earthly things which are present and visible, such a soul gapes after, and grasps hard; but future and invisible things, which are far off and out of sight, are neither believed nor sought after. 

Observe, 2. The apostle declares what spirit they had received, namely, the spirit which is of God, and of what use that Holy Spirit is unto them: it teaches them to know the things which are freely given them of God: that is, the Holy Spirit showeth us both what God is, and what the things of God are; we are enlightened with the knowledge of that grace and goodness of God which is discovered to us in the gospel, we know both divine mysteries and divine mercies, both what God hath done for us, and what he hath wrought in us, which are the things that are freely given us of God.
Observe, 3. The apostle declares how he preached these spiritual things after a spiritual manner, not in the words which man's wisdom teacheth, but which the Holy Ghost teacheth: that is, not in the words and after the manner now counted by the Gentile philosophers to be learned and wise, but in the very words, and after the very manner, which the Spirit of God teacheth us.

Where learn, That the holy apostles spake and wrote by the immediate inspiration of the Holy Ghost, as well as the prophets of old time, and delivered nothing as from God but what God revealed to them by his Holy Spirit: and accordingly some interpret those words, comparing spiritual things with spiritual, that is, say they, comparing the things which were written by the Spirit in and under the Old Testament, with what is now revealed to us under the New.

Verse 14
Observe here, 1. The subject spoken of the natural man; not sarkhikhos, the sensual, but psnkhikhos, the animal man, who acts only by the principles of human reason and worldly wisdom; who, though well furnished with intellectual and moral improvements, is yet destitute of the enlightening Spirit and renewing grace of God. 

Observe, 2. What is here affirmed of the natural man, with reference to spiritual things:--That he receiveth not the things of the Spirit of God; and that he cannot know them.

Where note, That it is not said, that he knoweth not the things of God, but the things of the Spirit of God; for there are some things of God, which a natural man may know, but the things of the Spirit of God; as truths purely evangelical, these he receiveth not, neither in his understanding, nor in his will.

Note further, It is not barely said that he doth not, but that he cannot know them. Natural reason alone, by what helps soever assisted and improved, is altogether insufficient, without spiritual illumination, to apprehend supernatural and evangelical truth: not but that the Spirit of God in the work of illumination and conversion makes use of our reason; that flower of the soul is not blasted, but more opened, by the blowing of the blessed Spirit. Christianity doth not command us to throw away our reason, but to subjugate it; not to deny or disown our reason, but to captivate it to the obedience of faith; but the sense of the apostle is, that a person of the most exquisite natural accomplishments, and one that has improved his reason to the highest pitch, cannot behold evangelical mysteries in their proper light, or embrace them in their verity and bearty, without the superadded aids and assistances of the Holy Spirit.

Observe, 3. The reasons declared why the natural man receiveth not the things of the Spirit; because they are foolishness unto him: that is, he accounts them foolishness when propounded to him, because he doth not see them proved from principles of natural reason, and by philosophical deductions, which is the only wisdom that he seeks after.

The reason also is added why he cannot know them, because they are spiritually discerned; that is, the natural man cannot know divine things by that wisdom which he alone will be conducted by, and spiritual things must be spiritually discerned; for, being mysteries they are not knowable by human reason, but by spiritual revelation.

And if the wisdom of the world, that is, the learned and the wisest men in the world, were thus unable by the sharpest light of reason to discover evangelical mysteries.

Lord! how endearing are our obligations for the benefit of supernatural revelation, whereby the hidden wisdom of God is made known to us.

Verse 15
As if the apostle had said, "Although the natural man, who acteth only by principles of human reason, receiveth not the things of the Spirit, nor can know them by any study of his own, because they are spiritually discerned; yet he that is spiritual, that is, who hath the revelation and illumination of the Spirit of God, judgeth, or discerneth and trieth all things, that is, all spiritual matters; yet he himself is judged of no man, that is discerned by none who hath no higher principle than that of nature to discern things by." 

Learn hence, That such Christians as are enlightened and renewed with, guided and conducted by, the Holy Spirit of God, are the only proper judges of spiritual matters, able to understand their duty, and to discern between good and evil: He that is spiritual judgeth all things.
Verse 16
That is, "What man, without divine revelation and spiritual illumination, ever knew or understood the mind of God so well, as to be able to instruct, direct, and inform the spiritual man about it? But we who are spiritual have the mind of Christ, and so are able to discern and direct, to guide and instruct, others about it." 

Learn hence, That none are fit and sufficient to interpret the mind of God unto others, who are not acquainted with it themselves. We have the mind of Christ, saith the apostle of himself, and his fellow-labourers in the gospel: his meaning is not only this, that they had the mind of Christ written in a book, but that they had a clear understanding of it, and so were fitted to interpret it to others.

There is no such knowledge as the knowledge of experience, no teaching like unto experimental teaching.

03 Chapter 3 
Verse 1
As if the apostle had said, "My brethren, although I speak the highest wisdom amongst them that are perfect, yet could not I speak the unto you as unto spiritual persons, but as unto carnal: because the works of the flesh are found with you, and at the best you are but babes in Christ." 

Learn hence, That even amongst those who are the true and real members of the visible church, some are spiritual, some are carnal: some are men, some are babes. The apostle doth not call them absolutely carnal, as if they were wholly given up to the works of the flesh; but comparatively so, having too much carnality and corruption in them, and savouring too much of the flesh, though for the main truly pious: and therefore he uses the word as for mitigation sake; I could not speak unto you, but as unto carnal.

Verse 2
With milk, that is, with easy and common truths; not with the mysterious parts of gospel knowledge; with the first principles of the doctrine of Christ, and not with the higher doctrines of Christianity, which neither then nor now are ye able to bear. 

Learn hence, That it is great prudence and wisdom in the ministers of Christ to instruct people in the first principles of religion, in order to their regularly advancing higher in Christianity. Ministers are spiritual nurses; they first must feed with milk, then with meat, otherwise they will not nourish, but destroy.

Verse 3
That is, "Ye are in a great measure carnal; for your envy, strife, and divisions prove you to be so, and that you live according to the corrupt nature of man." They had the seed and root of grace abiding, and yet the relics of corruption remaining in them. There is a vast difference between weak grace and no grace, between the presence of sin and the power of sin. 

But how could the apostle here call the Corinthians carnal, and babes in Christ, when in 1 Corinthians 1:5 he affirmed that they were enriched with all knowledge and utterance?
Ans. That might be true as to some particular persons amongst them, who had those extraordinary gifts of tongues and miracles given them for the confirmation of the gospel; and yet what is here said be true, as to the generality of them, that they had too much carnality and unmollified corruption remaining in them: Ye are yet carnal.
Observe next, What proof he gives of it, namely, ocular demonstration; for, says he, there are among you envying, strife, and divisions. Envy, as the root, bears strife, and strife breeds divisions and factions. Envy is a pestilent lust; it makes another's good our grief. The devil envies God and man their happiness; he rejoices at the destruction of sinners, though he has no advantage by it; nay, though it increaseth his torment, because they were tempted by him to sin. There is nothing so like the devil as an envious man, with his cloven foot, to make division wherever he comes.

Learn hence, 1. That envy is the cause and companion of strife.

Learn, 2. That strife and contention, differences and divisions, are often found in the churches of Christ, and among particular Christians.

Learn, 3. That so far as these prevail in and among any, it evidences that they are carnal, and walk as men.

Verse 4
That is, one saith, in opposition to another, I am the disciple of Paul; and another I follow Apollos: and thus, probably, they call themselves after the names of their admired preachers, factiously crying up one minister above another. 

Hence learn, That although it be a people's duty to have a great and high esteem of the ministers of Christ, yet must not their respect degenerate into a sinful admiration of their persons; for their factious affecting of one minister above another, is both sinful and dangerous. When the gifts and abilities of one minister are cried up, to the contempt of others, it occasions enmity and dissension amongst ministers themselves, and their people also. Are ye not carnal, when one saith, I am of Paul; and another, I am of Apollos; And I of Christ; 1 Corinthians 1:12. That is, they factiously said they were of, or for Christ, in opposition to his ministers. They pretended to the immediate teachings of Christ, and had no need of the ministry either of Paul or Apollos.

Learn hence, That although Christ only is to be relied upon as head of his church, yet it is not his will we should despise his ministry, or contemn his ministers, under that pretence.

Verse 5
As if the apostle had said, "Neither Paul nor Apollos were the authors of your faith, but only ministerial helpers of it, as God is pleased to furnish them with gifts, and to give a blessing to their ministerial endeavours." Your ministers give out to you as God gives in to them: and therefore you ought not factiously to boast of their gifts, nor to make parties upon that account. 

Learn hence, 1. That the ministry of the word is the instituted mean and instrumental cause which God hath appointed for working faith in the hearts of men.

2. That God has furnished his ministers with variety of gifts and abilities; all which he makes use of in order to that end.

3. That therefore the ministers of Christ ought neither to be deified nor nullified, neither to be cried up nor trodden down; we are not efficient causes, but only instrumental means of faith. Render therefore unto God the glory of the author, and unto ministers the honour of the instrument. Who is Paul, and who is Apollos, but ministers?
Verse 6
I planted; That is, I first preached the gospel among you, and first instructed you in the principles of Christ. I converted you to Christ: after me came Apollos, and watered the seed which I had sown: but God it was, and God alone, that caused the seed (which I sowed, and Apollos watered) to fructify and increase. 

Learn, 1. That it is an act of discriminating grace and favour in God, to send out his ministers to plant the gospel amongst a people that never before heard it.

2. That it is an act of farther favour and grace in God, to follow a people with a succession of ministers in order to the watering of the seed formerly sown amongst them.

Learn, 3. That all that ministers can do, is but to plant and water; they cannot give increase, nor procure the success of their ministerial endeavours.

Blessed be God that he doth not require the success of their ministerial endeavours.

Blessed be God that he doth not require the success of our labours at our hands.

Woe unto us, should he say, "Either reconcile my people to me, or I will never be reconciled unto you." Diligence and endeavour is ours, the blessing and success is God's: he will never blame us for not doing his work.

Verse 7
The sense is, "Neither he that planteth is to be esteemed as any thing, nor he that watereth as any thing, but the glory of all must be ascribed to God that giveth the increase:" yet must we understand the apostle speaking thus not absolutely, but comparatively; "They are not any thing, that is, not any thing of themselves alone, without the concurrence of the Spirit; what excelleny gifts soever they have, they cannot of themselves make the word they preach effectual." 

Lord! how many souls do find both ministry and ministers to be nothing as to them; If they be any thing to purpose to any soul, 'tis God and not his ministers, that makes it so. The best and ablest ministry is nothing to any saving purpose, without God's power giving the increase.

Verse 8
He that planteth and he that watereth are one: that is, in their design and scope, in the aim and end of their ministry; therefore they should not be factiously divided, either among themselves or by their hearers. Although there is a variety and diversity in the gifts of Christ's ministers, yet the intent and design of their ministry being one, they all ought to agree as one. They should be one in doctrine, and one in affection; aiming at one and the same mark, namely, the glory of God, and men's salvation, as they are one in their office, institution, and end. 

It follows, Every man shall receive his own reward, according to his own labour.
Thence learn, That every man, especially every minister, is sure to receive a proportionable reward hereafter, according to his labour and working for God here.

Learn, 2. The approbation and distinction of this reward; He shall receive his own reward: implying that there are degrees of reward and glory in heaven, according as men have laboured more or less for God here on earth: according to this gradual diversity, shall be gradual degrees of reward and glory in heaven, according as men have laboured more or less for God here on earth: according to this gradual diversity, shall be gradual degrees of glory.

Learn, 3. The measure and rule of this reward: according to the fruit of his ministry. If he labours faithfully, God will reward him proportionably, though few or none have believed his report.

Verse 9
Observe here, 1. The honourable title put upon the ministers of God, they are labourers or workers together with God. 

But in what sense are they so?

Ans. Not so by any power or their own to produce any spiritual effect, as if they without God could work faith and repentance in the hearts of sinners; but they work only by an external application of the ministry of the work, and the means of grace to the souls of men. They are under-labourers to God, and God honours them by working by them, and working with them, for the conversion of men.

Observe, 2. The honourable relation in which the church stands to God: the church and people of God are his husbandry, and his building: Ye are God's husbandry, ye are God's building.
Which phrase implies, 1. Power and goodness in making them so: a building is not of itself, nor is a field clothed with goodly corn of itself.

2. It implies dominion and absolute sovereignty: the master is the orderer of the house, and the husbandman the disposer of his ground.

3. It denotes propriety and interest, that we are not our own, but God's. The house is the owner's, not its own. God is theirs, and all that God has is theirs also.

Verse 10
Observe here, 1. The character which St. Paul assumes to himself, namely, that of a master-builder, yea, of a wise master-builder. 

But was it not vain-glorious in the apostle thus to describe himself? Is not Christ the great and wise master-builder of the church?

Yes, undoubtedly: but the apostles were instruments in his hand, which he honoured with success: for which reason St. Paul thus speaks.

Learn hence, That in some cases it is not vain-glory, but a necessary duty, for the ministers of Christ to magnify their work and office received from Christ.

Observe, 2. The special work performed by St. Paul, the wise master-builder: he laid the foundation; that is, he first acquainted them with the rudiments and fundamental principles of the Christian religion, which they had never heard of before.

Learn thence, That it is a special part of divine wisdom in a minister to lay at first a good foundation of scripture knowledge in the minds and understandings of his people. Unless we having a knowing people, we are not like to have a gracious people. All our sermons will be dashed to pieces upon the rock of our people's ignorance, if they be not well catechised and instructed in the fundamentals of Christianity.

Observe, 3. How very careful our apostle is to ascribe all his strength, his assistance and success, as a master-builder, to the grace of God: According to the grace of God given to me.
Learn thence, That it is the property of every godly man, much more of every gracious minister, to attribute all that good which is either received or done by him, to the grace of God. What man ever received more grace from God, or did more service for God, than St. Paul? And so enlarged is he upon all occasions in magnifying the grace of God, that he is never satisfied in exalting of it: Not I, but the grace of God that was with me, &c.
Observe, 4. The cautionary direction by St. Paul, to all succeeding ministers of Christ, to take heed that they lay no other foundation than what was laid by him; and that they build suitably upon that foundation : Let every man take heed how he buildeth thereon.
Learn hence, That the ministers of Christ are to take especial care that they preach no other doctrine than what Christ and his apostles preached, and laid as the foundation of Christianity: and that they do not build upon that foundation any doctrine which may endanger their own or their people's salvation: I have laid the foundation, and let every man take heed how he buildeth thereupon.
Verse 11
That is, no other foundation can man lay, than that which is already laid by me; namely, the knowledge of Jesus Christ, and faith in him. 

The ministers of Christ ought to lay no other foundation than Christ: they are to lead their people to, and build them upon, no other rock but Christ.

All threatenings, promises, commands, duties, privileges, are to be preached and pressed with respect to Jesus Christ; he is to be laid as the only foundation in respect of knowledge, in respect of faith, in respect of justification, in respect of intercession and acceptance with God.

The minister's great work is to set Christ forth in all his glorious fulness, to represent him in all his offices, as a glorious object for the eye of our faith to look unto, and fix upon.

Verse 12
In these words the apostle speaks of two sorts of preachers, under the metaphor of builders. 

1. Some that are sound and orthodox, who hold the foundation, and build upon it gold, silver, and precious stones; that is, such sincere and wholesome doctrine as will bear the touchstone and trial.

2. Others that are unsound and erroneous, who hold indeed the foundation of Christianity, but build upon it such doctrines as will not bear the trial, expressed by wood, hay, and stubble, which are not proof against the fire.

Learn hence, That the doctrine of Christ, and the truths of the gospel, are very excellent and exceeding precious; compared to gold, silver, and precious stones, for their usefulness and preciousness.

Learn, 2. That all errors and falsehoods in religion, all erroneous and false doctrines, though not fundamental, are yet no better than hay or stubble, vain and unprofitable, vile and contemptible.

Observe, 3. As a twofold event declared: some men's works, that is, their doctrines and practices, will abide the fire; others will be burnt up, and suffer loss.

Where by the fire, understand the word and Spirit of God. A probatory, not a purgatory fire, is here intended: because it is said to burn not the person but the action, and every action too, of every man. Now the popish purgatory fire tries not all persons, some are exempted, as martyrs: and not all actions neither, but wicked ones only; whereas this fire shall try every man's work.

The meaning is, that the light of God's word and Spirit will manifest the verity or vanity, the soundness or falseness, of doctrines delivered by all preachers. Sound doctrine, that, like good metal, will endure the furnace, shall be rewarded; but such doctrines as will not endure the trial, shall miss of the reward.

Learn hence, 1. That all the ways and works of wickedness in general, and all hidden and secret ways of false doctrine in particular, God will one day reveal and make manifest: Every man's work shall be made manifest; for the day shall declare it.
Learn, 2. That the true and sincere doctrine of the gospel is firm and durable, and such as will abide the closest trial; yea, and will grow more illustrious and glorious thereby.

Learn, 3. That men may hold the foundation, and maintain the fundamentals of Christianity, and yet may so superstruct thereupon it, and superadd so many things unto it, whereby they may greatly endanger their own and others' salvation. They shall be saved, yet so as by fire: that is, with great difficulty, having exposed themselves to the utmost hazard and danger.

The speech is proverbial, and signifies both the greatness of the danger, and the difficulty of escaping it; intimating that errors in judgment endanger a person's salvation as well as ungodliness in practice.

He that has a due care of his soul's salvation, will be as well afraid of erroneous principles as he is of debauched practices; for error is as damnable as vice: the one is an open road, the other a by-path, to hell and destruction.

Verse 16
Our apostle here, in the judgment of some interpreters, makes use of a farther argument to convince the Corinthians of the evil of their divisions. They are the church and temple of God, therefore not to be profaned by divisions; Know ye not that ye are the temple of God? 

As if the apostle had said, "You Corinthians, by being converted to Christianity, are become a Christian church, an holy temple, in which the Spirit of God doth dwell, and where the spirit of division ought not to dwell; for if any man defile the temple of God by dividing the church into factions and parties, him will God destroy; for the temple of the Lord is holy, and not to be profaned by your dividing lusts: which temple ye are."

Learn hence, 1. That the people of God met together to worship him, are the church or spiritual temple of God.

2. That the Spirit of God dwells in the church, or temple of God; and this dwelling implies propriety, familiarity, authority, residency, and fixedness of abode.

Learn, 3. That such as defile the holy temple of God, either by factious divisions or erroneous doctrines, do provoke God to destroy them; that is, to punish them with temporal destruction, and, without repentance, with eternal damnation. If any man defile the temple of God, him shall God destroy.
Verse 18
Observe here, 1. A word of caution: Let no man deceive himself. Self-deceit is the ground of all other deceit. Whatever deceit is abroad, it begins at home. A deceitful heart will not spare so much as itself, although the self-deceit be most unnatural and monstrous, most fatal and pernicious. 

Observe, 2. A word of exhortation: If any man seem to be wise, let him become a fool, that he may be wise: that is, "If any man seem to be wise in the wisdom and learning of this world, let him embrace the doctrine of Christ, which the world calls foolishness, and so become a fool to them, that he may be wise according to the wisdom of God."

Learn hence, That all human and worldly wisdom cometh far short of, and is but a mere shadow and appearance, compared wiht the wisdom of God manifested in the gospel.

Observe, 3. A word of enforcement: For the wisdom of this world is foolishness with God. 'Tis so in God's opinion and estimation; he accounts it so. If we compare wit with grace, learning with religion, a rational head with a gracious heart, the latter infinitely transcends the former in the account of God. All the admired wisdom of worldly men is nothing but contemptible folly in the esteem of God. The world's wise man is God's fool.

Observe, 4. A double testimony which the apostle produces out of the Old Testament to prove his assertion, that the wisdom of the world is foolishness with God: the first is He taketh the wise in their own craftiness. Job 5:13
Learn hence, That no wisdom or craftiness of man can stand before the wisdom and power of God.

The second testimony is The Lord knoweth the thoughts of man that they are vain. Psalms 94:11 that is, the choicest and best thoughts of the wisest men are vain, yea, vanity.

Verse 21
Here the apostle closes his discourse with an inference not to glory in any teacher whatsoever, either in Paul, or Apollos, or Cephas, seeing they were all theirs; that is, all the apostles and ministers of Christ, from the highest to the lowest, from the greatest to the least, and all their ministerial gifts and labours, are all ordained and appointed by God for their use and service: All things are yours; whether Paul, or Apollos, or Cephas. 

Learn hence, That all ministers, and ministerial abilities, are wholly for the church's service, and spiritual advantage: all their power is for the church's preservation, all their gifts are for the church's edification. Their message is for the church's comfort and consolation: thus all things, in and belonging to the church, are ours.

Next he mentions the things of the world are ours. Or the world, that is, all the good things in the world are ours, houses, lands, honours, friends, relations so far as God sees them good for us.

But are there not many that are Christ's who want houses and friends, and other comforts; how then can they be said to have them?

Ans. 1. They have all things eminently and transcendently in God and Christ, by whom they have a title to all things, Revelation 21:7.

2. They have all things virtually, in their contentment and satisfaction of mind which they do enjoy.

3. They have all things eventually: they have the good of all things, when they have not the actual possession of all things; their very wants, in the event, work for good.

Or life; this is ours two ways; the comfort of life is ours, and the end of life is ours, with the true use of it; for the sincere Christian only lives to purpose, by answering the great end of life, which is the promoting God's glory, and securing his own salvation.

Or death; that which is in itself so terrible is for the believer's advantage, their friend, their privilege, their passage to heaven, their deliverer from sin, the perfecter of their grace; when we come at heaven, and not till then, we shall fully understand what this meaneth, Death is ours.
Or things present: that is, all the events of providence which befall us, whether prosperity or adversity, health or sickness, riches or poverty, they are all sanctified to us, and are instrumental for the sanctifying of us. They are covenant blessings, and dispensed in love to us.

Or things to come; that is, all future things which may befall us in this world, and in the world to come, shall be to our abundant advantage; whether they be merciful or good things, or grievous and sad things: particularly death is to come, but to die is gain.

Christ's death was the death of death; he has disarmed death of its sting; the believer fears not its dart; it is not an hurting, but an healing serpent: there is no venom or malignity in it, but that which was before in the number of threatenings, is now brought within the compass of the gospel promises: all things are ours, life or death, things present and things to come.

And ye are Christ's: that is, not Paul's or Apollo's disciples or servants, but only Christ's, therefore glory only in him, and in him only.

And Christ is God's: that is, as you are Christ's, and for his glory; so Christ, as Mediator, is God's, and for his glory. He is God's servant, to do his will, to execute his pleasure. he was begotten of his Father before all time. He sought not his own, but his Father's glory, in the doctrine which he preached, in the miracles which he wrought; but lived in an entire resignation to his Father's pleasure.

Lord! how will it shame us thy servants, to follow thy servant Christ, and to be called by his name, if we seek not his glory and exalt not his will, and live not to his praise, who died for us and rose again!

04 Chapter 4 
Verse 1
As if the apostle had said, "Although I warned you, in the foregoing chapter, against an undue esteem of your pastors, and against a factious preference of some before others, to the great scandal of religion, and the prejudice of the gospel; yet I speak not this to draw you off from paying that due honour and deserved respect which belongs to their character. But I desire you to account them all, neither more nor less, but as ministers of Christ, and stewards of the mysteries of God." 

Here observe, 1. A double character given of an evangelical pastor.

He is, (1.) A minister of Christ: that is, a person deputed by the command, and invested with the authority, of Christ, to administer in holy things, to preach the word, administer the sacraments, execute church censures; being in all things an example to the flock! and the people are to account the office and work of the ministry, as a divine institution and appointment of Christ in his church; whoever slights or opposes the ministry, flies in the face of Christ himself.

(2.) He is a steward of the mysteries of God; and that in a twofold respect.

First, He is a steward of the truths of God; secondly,

of the ordinances of God.

Of the truths of God he is a steward, to open and explain them for the spiritual edification of all Christians, and to defend and maintain them against the opposition of all adversaries: God's steward must not suffer vermin to destroy the provision of God's household.

He is a steward of the ordinances of God also: which he is obliged to dispense in all faithfulness to his congregation. As every man hath received the gift, even so minister the same one to another, as good stewards of the manifold grace of God. 1 Peter 4:10.

Observe, 2. As the ministers of Christ are described, they are stewards; so the qualification of a steward is declared, and that is faithfulness: It is required in stewards that a man be found faithful. What ground is there for trust, where there is no truth?

Now this faithfulness in our stewardship includes,

(1.) Purity of intention; a pure end in all our services will give us abundance of comfort at the end of our service.

(2.) Sincerity and integrity of heart: a faithful minister is a sincere-hearted minister, who preaches his sermons first to himself, and then to his hearers.

(3.) Ministerial diligence: a slothful minister can never be a faithful steward; we must study the truths of God to paleness, preach them to faintness, maintain and defend them with stedfastness: we look for happiness from God as long as he is in heaven, and he expects faithfulness from us as long as we are upon earth.

(4.) Faithfulness in stewardship includes impariality in all the adminstrations of Christ's house: we must take the same care of, manifest the same love unto, attend with the same diligence upon, the poorest and meanest in our congregations, as we do the rich, the great, and the honourable: for all our souls are at one price, and rated at one value in our Lord's book.

O! let us take care we be impartial stewards, for we must shortly give an account of our stewardship before an impartial God.

Verse 3
Not as if the apostle was unconcerned whether the Corinthians had a good esteem of him, or not; or were regardless of his reputation among men: but the meaning is, he did not much value himself upon the opinion and judgment which any persons had of him, knowing that his case would not be finally determines by any man's judgment, nor yet by his own. 

Therefore, says he, I judge not myself; that is, definitively, so as to acquiesce in that judgment: for I may be deceived in my judgment of myself, therefore I leave myself to the judgment of God. It is a singular support to all the members, but especially the ministers of Jesus Christ, that they and their actions have a more righteous judge to be examined and tried by, than either the world or themselves; the world's judgment may falsely condemn them, their own judgment may flatter and deceive them, but the judgment of God will deal impartially with them.

Verse 4
These words are not to be understood absolutely and universally, but relatively and respectively; not as if the apostle knew no sin in himself, (for he went groaning under a body of sin to his grave,) but with respect to his ministry; his conscience cleared him of all unfaithfulness and neglect of duty. Though I know nothing of unfaithfulness by myself, yet am I not thereby justified at God's tribunal; for he that judgeth me is the Lord. 

Note here, 1. St. Paul's justification of himself: before men he knew nothing by himself; that is, in general, his conscience did not charge him with any negligence or unfaithfulness, in respect of his office; he had not been an unfaithful steward of divine mysteries, nor guilty of any crimes that his adversaries could charge him with.

Note, 2. His disclaiming all justification thereby in the sight of God: Yet am I not thereby justified. His sincerity did comfort him, but could not justify him; the righteousness of the holiest and best of men, is not pleadable before the righteous and holy God for justification.

The reason given why the apostle did not, durst not, plead his own righteousness before God for justification. For he that judgeth me is the Lord; as if he had said, "Were I to appear at man's bar, I doubt not but to come off well enough, for none knows me so well as myself; but I have to do with an heart-searching God, who knows me better than myself; and when God comes to look over my work, he will spy that which the most eagle-eyed person cannot spy.

Therefore there is no standing for me, a creature, before God, in any creature-purity. Angelical perfection is imperfect in his sight: angels, though they have not the least spot of sin in their natures, yet are they chargeable with folly, their nature being potentially sinful, and the heavens themselves are not clean in God's sight.

Verse 5
Our apostle's design in these words, is not to condemn all judgment of persons, words, or actions, or to oblige us to suspend our judging till the day of judgment; but only forbids rash censuring, unadvised, uncertain, and unseasonable judging of the hearts and final states of men. We may judge what appeareth, but not what is hidden and unseen: for the judging of hidden things is referred to him from whom nothing is hidden. 

Learn hence, That to take upon us to judge the heart, or to judge that which doth not appear, is to assume the office, and to take upon us the place of God: only he that is invisible can look into that which is invisible.

Observe farther, The person spoken of, who makes manifest the counsels of the heart, and brings to light the hidden things of darkness: it is Jesus Christ. Judege nothing till the Lord come, the Lord Jesus Christ.

A strong argument to prove the divinity of our blessed Saviour; he that has knowledge of the heart, of the secrets of the hearts of all men, and has all these subject to his judgment, is undoubtedly God. But Christ ascribes all this knowledge to himself, All the churches shall know that I am he which searcheth the reins and hearts; and I will give to every one according to his works: Revelation 2:23 therefore he is essentially and really God.

Observe lastly, What will be the issue and consequence of our Lord's knowing and judging the secrets of men: Then shall every one have praise of God; that is, every one shall have praise that is praiseworthy; every good man, though now dispraised and despised, though censured and condemned, though loaded with scandals and false reports, yet then every righteous man shall have praise from Christ the righteous Judge.

Verse 6
Here the apostle prosecutes his former argument afresh, that neither the Corinthians, nor any other Christians, should so overvalue and magnify some ministers of the gospel, as to undervalue and despise others, making men of eminency the heads of factions and parties; but that they esteem all ministers as instruments only in Christ's hand, doing nothing of themselves, but assisted by the grace and strength of God, to whom therefore the success and entire praise of all their labours is due. This is to think of them according to what is written, Who then is Paul, and who is Apollos, but ministers? 1 Corinthians 3:6; 1 Corinthians 3:8. 

Learn hence, That it is too usual when people have a very great and high esteem of the ministers of Christ, to overvalue themselves by reason of their relation to them and dependence upon them; and whilst they honour and magnify some, to vilify and disesteem others. This is the fault which all along our apostle has been condemning since he began this epistle, and he has not yet done with it; for thus he proceeds:

Verse 7
As if the apostle had said, "Who is it that maketh one minister to differ from and excel another? Is it not God? If so, then let those ministers that have received the greatest gifts from God, whom the inspiration of the Almighty hath made most wise and understanding, be most humble themselves; and let none take occasion from thence to despise others who have received less. 

Learn hence, that ministers of great abilities, eminent for gifts and graces, are in great danger of being puft up themselves, and their people also too prone to glory in them. There is a temptation in good things, yea, in the best things, to pride; the best men on earth may be overheated by what they have received from heaven; and Satan may take occasion even from our raptures in spirit to puff us up with spiritual pride; therefore our apostle puts forth this soul-humbling and pride-mortifying expostulation, What hast thou that thou hast not received? who made thee to differ? There is nothing wherein one minister, or indeed one man, differeth or is distinguished from another, or wherein he excelleth another, but it is given him from God; it is God, and not himself, that makes him to differ. It is a high degree of pride for any man to say, Ego discrevi meipsum, I of myself have made myself to differ.

Verse 8
These words are looked upon by interpreters as an ironical reproof given by St. Paul to the Corinthians, in which with an holy derision he rebukes the over-weening and high opinion which they had of their present attainments and spiritual perfections; Ye are full, &c. 

As if he had said, "Now you think yourselves so full and rich in all kinds of knowledge, that you despise your spiritual fathers, myself and Apollos, who first converted you to the faith; we are looked upon as dull fellows, not worthy to be named in the same day with your new admired teachers. You advance yourselves as much above us, as a king is above his own subjects. I wish with all my heart your happiness were real, that we might be sharers in it; but verily I fear that you are only puft up with notions: I fear ye have little except in conceit, and there you have a great deal too much."

Learn hence, That spiritual pride (that is, boasting of, and glorying in, the gifts, graces, or privileges, which are conferred upon us) is a sin which the devil strongly tempts, and professors are extremely prone, to the practice and commission of. Now ye are full, now ye are rich.
Observe next, As the flourishing condition of the Corinthians is ironically described, so the afflicted and persecuted condition of the apostles is plainly declared: We are a spectacle to the world, and appointed to death. The original word is, We are set as upon a theatre or stage, in public view; heaven, earth, and hell, are spectators; God, angels, and men, wait to see the glorious triumphs of our faith and fortitude.

What a great solemnity is there at the sufferings of a saint! Bloody persecutors are for making all the members, especially all the ministers of Christ, a spectacle to the world: an allusion to the Roman spectacles, who carried those persons about for a sight that were to fight with wild beasts; and if they escaped, were only reserved for slaughter against another day. Thus the apostles in their martyrdom conflicted with all sorts of misery, and with death itself at last.

Observe lastly, How the false professors of Christianity branded the apostles with folly for exposing themselves thus to sufferings and death for the sake of Christ: We are fools for Christ's sake, but ye are wise in Christ; that is, in your account we are fools, because we run so many hazards for the sake of Christ; but you are wise in your profession of Christ, because you have an art to profess him, and yet enjoy outward prosperity with him. The wisdom of suffering Christians, in hazarding all for Christ, and laying down their lives in the cause of Christ, has been always accounted weakness and folly by the men of the world. We are fools for Christ's sake, but ye are wise in Christ.
Verse 11
Observe here, 1. The several kinds of sufferings which the holy apostles were exposed to, and exercised with; namely, hunger, and want, poverty, and reproach, persecution, and death. They suffered in their bodies by hunger, and nakedness, and stripes; in their names, by scandals and reproaches, being accounted the filth of the world, and the off-scouring of all things. 

The word, say some, signifies that dirt and filth which scavengers do rake together in the streets, and carry to the dung-hill. Others think it an allusion to the sacrifices which the heathens used for the lustration of a city, who when their city was under any great calamity, chose out some very base, vile, and nasty person, and burnt him in a ditch, and cast his ashes into the sea, as a sacrifice unto Neptune, saying, Be thou a purgation for us. Such a base and vile esteem had the world of the holy apostles and messengers of Christ.

Lord! to see such a man as St. Paul going up and down the world with a naked back and empty belly, without a house of settled abode to hide his head in; one that did more service for God in his day, than perhaps we have done him all our days: can we, the ministers of Christ, complain of hard usage form the world, when we consider that this great apostle suffered in the world?

Observe, 2. The duration and continuance of the apostles' sufferings, Even unto this day, and unto this present hour. It was not only at their first entrance upon the apostolical office, when all the world was set against Christianity, that they met with this usage, but all along, from the first hour they began to preach the gospel, even unto this hour, did they meet with opposition and persecution.

As long as there is a devil in hell, and wicked men upon earth, all that will live godly in Christ Jesus shall suffer persecution: but surely the dregs in this cup have in all ages been reserved for the ministers of Christ Jesus; as if to preach were nothing else but to stir up the rage, and be blotted with the obloquies of men.

Observe, 3. The holy and humble behaviour, the meek and patient carriage and demeanour, of the apostles, under all this load and burden of reproach and scorn, disgrace and shame, persecution and ill usage: being reviled, we bless. When we meet with opprobrious words, we are so far from rendering evil for evil, or railing for railing, that we speak well of, and wish well to, the persons that are thus injurious to us: Being persecuted by them, we suffer it patiently from them; being defamed by any of them, we entreat God for them, to pity and pardon them; and we entreat them to pity themselves.

To publish invectives against those, though the worst of men, who reproach and persecute us, is a modern piece of zeal, which the blessed apostles and holy sufferers in the primitive times were not only little acquainted with, but perfect strangers to.

Verse 14
Observe here, 1. The holy ingenuity of the apostle, discovered in the sharp reproofs given to the Corinthians: it was to warn them of their duty, not to reproach them for their crimes: I write not these things to shame, but warn you. The ministers of God take far greater pleasure in exhorting people to be good, than in complaining of their badness. 

Observe, 2. The relation which St. Paul stood in to the Corinthians: he was their spiritual father, and they his children. He first converted them to Christianity by his ministry amongst them. In Christ Jesus I have begotten you through the gospel.
In Christ Jesus: that is, by the gracious influence of the Spirit of Christ, accompanying my preaching, I have turned you from idols to serve the living and true God. Hence it is that I have such an endeared affection for you, and challenge a deserved respect from you.

Learn from hence, That persons may and ought to have a great value for, and bear a tender respect towards, those ministers whom God hath honoured, by making them instruments of their first conversion, and bringing home to Christ. These are in a proper sense their spiritual fathers: and verily there is no greater love, no stronger affection betwixt any relations upon earth, than between the ministers of Christ and such of their beloved people as they have been happily instrumental to bring home to God.

Observe, 3. The apostle having asserted his relation to them, that of a spiritual father, challenged from them their duty of obedient children; namely, to follow him in the steps of holiness and sincere obedience: Wherefore I beseech you, be ye followers of me.
Lord, what holiness of life, and exactness of conversation, ought to be found with the ministers of Christ, seeing they are to be patterns as well as preachers; and their people not only to be their hearers, but their followers!

We are to tread out before them the steps which they are to take towards heaven; and it will be found at the great day as dangerous to have misled them by our example, as by our doctrine. Happy those ministers that can safely say to their people, Be ye followers of us.
Verse 17
No sooner had St. Paul planted a church in Corinth, but, by the envy and malice of Satan, most notorious disorders, and scandalous abuses, were cast into it. To obviate which great and growing mischief, he writes them his mind in this epistle. But lest this method should prove ineffectual, because writing at a distance is not so moving as conferring face to face, he sends Timotheus unto them, to excite and persuade them to their duty, by bringing to their remembrance his ways which were in Christ, both what he had formerly taught, and did yet continue to teach in every church: I have sent unto you Timotheus, my beloved Son, and faithful in the Lord. 

Here note, 1. The messenger sent to them, described by his name, Timotheus, or Timothy; by his relation, his beloved Son; that is, his son in the faith, his spiritual son, possibly converted, undoubtedly instructed by him in the principles of Christianity.

He is farther described by his zeal and diligence in the work of the gospel: faithful in the Lord, that is, faithful in the work of the Lord.

A noble character of a gospel minister: faithful to God, faithful to souls, faithful in his intentions, faithful in his endeavours, faithful in all the administrations of Christ's house; faithful and affectionate towards the poor of the flock, remembering that all souls are rated at one value in his Master's book; faithful in public preaching, faithful in private inspection. Happy are the people who have such faithful persons for their spiritual guides and pastors.

Note, 2. The message and errand Timothy was sent upon, namely, to acquaint the Corinthians with St. Paul's doctrine and practice, and to excite and persuade them to their duty, by bringing his ways to their remembrance.

Where observe, That St. Paul had led so holy and unblamable a conversation in every place where he had lived, that he is neither afraid nor ashamed that his course of life should be discovered and made known to all the world. A great example for our imitation, to walk before God and our people with such care and caution, with such heedfulness nad circumspection, that we need not blush, when either our doctrine or practice are published before all the churches of Jesus Christ. Timothy shall acquaint you with my ways, and with what I teach everywhere in every church.
Verse 18
Observe here, 1. The advantages which the height and haughtiness of some envious teachers took, upon St. Paul's absence from Corinth; they entertained low and contemptuous thoughts of him, and vaunted that he durst not come before them, nor stand among them. 

Observe, 2. St. Paul's positive resolution to come again to Corinth, with God's permission, with the reason for that resolution: I will come, and know, not the speech of them that are puffed up, but the power; that is, I will certainly come and try your boasting, envious teachers, not by their plausible words and fine talk, discovering who hath the smoothest tongue: but I will examine the power; that is, first their authority to preach; and next, what power and efficacy there is in their preaching; and lastly, what power and influence their preaching has upon their own practice: I will find out what real good they have done among you, after all their ostentatious braggings. Behold here the true and great end of episcopal visitations.

For the kingdom of God is not in word, but in power; that is, Christianity doth not consist in talking, but in doing; not in vaunting, but in performing great things. But by power, here, may be understood, a power of working miracles for confirming and propagating the gospel, which the apostles had, but these teachers at Corinth had not. To convince men at first of the truth of Christianity, the dead were raised, the devils cast out, and many mighty wonders wrought by the apostles; by all which the gospel doctrine was planted, propagated, established, and confirmed. The kingdom of God, or the gospel church, was not raised at first, or carried on since, by the wisdom of words, by the charms of popular eloquence and rhetorical flourishes; but by a plain way, and familiar manner of preaching the doctrines of the gospel, attested by miracles, and accompanied with works of divine efficacy and power. Thus the kingdom of God was not in word, but in power.
Verse 21
As if the apostle had said, "Come I will among you, to regulate disorders, and to rectify abuses: now choose how I shall come; whether in the milder way of kindness, love, and meekness towards you, or exercising the power God has given me, of inflicting corporal punishments on offenders, by delivering them to Satan as God's executioner upon their bodies." 

Note here, 1. A power, which the apostle intimates himself to have in the Christian church; namely, the power of the rod, that is, a power of inflicting the severest of corporal punishments, even death itself, upon notorious offenders.

Thus Elymas the sorcerer was smitten with blindness by St. Paul, Acts 13:8-11.

Ananias and Sapphira struck dead by St. Peter, Acts 5:1-10.

Hymenaeus and Philetus delivered unto Satan, 1 Timothy 1:20.

It was usual with God, in the earlier days of the gospel, to give Satan leave to seize the bodies of such as were, for their obstinate perseverance in sin, cut off from the communion of the church; who plagued them with diseases, and sometimes with death, which is called the destruction of the flesh, 1 Corinthians 5:5.

Note, 2. The necessary reason for investing such a power, so great a power as this, in the apostle; because then there being no civil power of the magistrate on his side, had he been destitute of this extraordinary power, to punish bold and hardened transgressors, he could never have vindicated Christianity from contempt, much less have conciliated any tolerable respect either to himself or it. People would have despised his person, and made a mock of his new religion; whereas, finding him clothed with this power, great fear fell upon the church, yea, on as many as heard these things, and the name of the Lord Jesus was magnified, Acts 5:11.

Note, 3. How loath and unwilling the apostle was to exercise this power of his, and to come unto them with a rod, desiring rather to use fair and gentle methods, and to come unto them in love, and in the spirit of meekness. His paternal tenderness and fatherly affection prompted him to menace and threaten punishment, but only to the end that he might not execute and inflict it, provided they would by but obliged by kindness, and reclaimed by candid usage.

Note, 4. That the apostle was sometimes forced out of mere pity to take his rod into his hand, to use sharpness, though with great reluctancy; scourging them, to show his compassion to them.

In like manner must ecclesiastical rulers, to the end of the world, in order to maintain the church's purity and peace, by church-censures chastise that vice which doth deface the one, and those divisions that do disturb the other.

05 Chapter 5 

Verse 1
Observe here, 1. The persons, or the people blamed. The famous church of Corinth has fornication, nay, incest, charged upon her. Heinous sins may creep into the best and purest churches, yet doth not a church presently cease to be a true church; nor are Christians presently to separate from the communion of a church, because heinous sins and scandalous offences are found in it. This church of Corinth was a true church, and it was schismatical to separate from her communion, although erroneous principles and scandalous practices were found amongst the members of it. 

Observe, 2. The crime charged upon them; namely, that fornication was found amongst them, yea, the highest degree of fornication; to wit, incest. By the general name of fornication, all uncleanness is forbidden, all unlawful conjunctions and sinful mixtures are condemned. By incest is to be understood to uncleanness of a person with some near relation, as a mother, a sister, &c.

Observe, 3. The crime of incest is not barely expressed, but amplified and aggravated by its heinousness, such as was not named among the Gentiles. Not but that many of the more brutish Gentiles were guilty of this sin, but the more civilized amongst the Gentiles did by the light of nature detest and abhor it, condemn and forbid it.

Lord! how sad is it, that what is not so much as named among the heathens should be practised among Christians! whereas such sins ought not to be so much as named among Christians, which are practised among the heathen.

Observe, 4. The notoriousness of the crime: It is commonly reported; the fame, or rather the infamy, of the fact, spread far and near; the sin became so public, that it could not be coloured, much less concealed. All sin is a work of darkness. Uncleanness particularly delights in darkness; therefore the notoriety of the act bespoke the impudence of the agent.

Ah, sad day! when men declare their sin like Sodom, they hide it not. When both shame and fear are cast off, sin hath a hard forehead, a brazen brow.

Verse 2
Here note, 1. The fault charged upon the church: they did not censure this offender, therefore the apostle censures them. The tolerating of scandalous sins in particular members of churches, is a thing very displeasing to Christ, and offensive to his ministers. 

Note, 2. As they did not censure the offenders, so neither did they mourn for the offence, as they should and ought to have done.

Learn, That the falls of particular members of churches are a just cause of mourning to the whole church: as members of the same body, we should sympathize with one another; what the natural members do, the mystical members ought to do.

Note, 3. The cause of both, why they did neither censure the offender, nor mourn for the offence: they were puffed up; partly with pride of their own gifts, and partly with vain-glory, upon account of their admired teachers. Now this pride hindered their sorrow; a proud man is seldom a compassionate man; true humility will teach us to lament and bewail others' frailty. Ye are puffed up, and have not mourned; the original word, to mourn, seems to refer to a custom in the primitive time, when Christians put on solemnly mourning attire, and bewailed excommunicate persons as those that are dead. These Corinthians being puffed up with pride, were so far from their compassionate mourning over this incestuous person, that they rather rejoiced at it, and insulted over that party to whom this person belonged. So prone are persons to rejoice at the downfall of others, either by sin, or by affliction!

Verse 3
As if the apostle had said, "Although I am absent from you in body, yet in mind and consent I am present with you, and also by my discerning spirit, by which I am enabled to discern things done at a distance; and accordingly by the authority and power given me by our Lord Jesus Christ, I have already determined, that when you are solemnly gathered together in the name of Christ, and have my spirit concurring with you, and the power of Christ confirming the sentence pronounced by you, that you deliver this incestuous person unto Satan, by casting him out of the church, and leaving him to God's executioner to inflict destructive punishment on his body, to bring him to repentance on his body, to bring him to repentance for the saving of his soul." 

Here note, 1. The censure and sentence pronounced: excommunication, which consisteth of two parts,

(1) Privative, in a separation from the communion of saints.

(2) Positive, which is here expressed by delivering unto Satan, who had then a power over the excommunicated person's body to torment it with diseases; which power though now ceased, yet the Christian church has at this day a power to exclude enormous offenders from the ordinary means of grace and salvation, and to expose them to the malice and temptations of their grand adversary the devil, by depriving them of church communion, which is a more dreadful punishment than persons are sensible of.

Note, 2. The person inflicting this censure, St. Paul, I have judged already. He pronounced it judicially, and requires the Corinthians to denounce it solemnly. I have judged already; implying that he did not determine rashly and suddenly, but advisedly, as became a judge.

And mark, they must denounce solemnly what he had determined judicially, and this in the face of the whole church, when ye are gathered together; that is, in the presence of the chief pastor, and all his flock at Corinth.

A public crime must have a public doom, that others may hear and fear: yet remark, the congregation or church were witnesses of the censure, but they did not judge and determine it: the apostle did that. The power of the keys is in the hand of the church only, quoad khreysin not quoad khteysin: that the church may have the benefit of them, not the managing of them, for that is committed to the pastors only, as appears, Matthew 16:17-20.

Note, 3. The solemn and awful manner in which the censure and excommunication was and ought to be pronounced, In the name of our Lord Jesus Christ; that is, having first, in a solemn manner, called upon the Lord Jesus Christ for his direction and benediction; or, in the name of our Lord Jesus, that is, according to the command of Christ, by the power and authority of Christ, and with an eye to the glory of Christ; this should be the ends, in denouncing church censures: and then Christ will by at the consistory, and his co-operation will make good the censure, as his commission was our warrant to pronounce it; and then the penitent may and ought to dread the sentence, as coming out of Christ's own mouth, and to be inflicted by Christ's own hand.

Note, 4. The miserable case and state which the person that is duly excommunicated is in: by is then delivered unto Satan, as God's executioner, to inflict severe punishments on the person's body, now cast out of God's special protection, deprived of the church's communion, and exposed to the temptations and snares of our grand adversary, Satan. St. Austin in his time declared, that it was then thought gravius quam gladio feriri, much more grievous to be excommunicated than to be beheaded.

But, Lord! where are the persons at this day, who tremble when their sins have brought them into this miserable case and state?

Note, 5. That persons ought not to be in this severe and solemn manner proceeded against, but for notorious, scandalous sins. To denounce this awful censure upon every slight and trivial occasion, is to prostitute one of the most venerable ordinances of Christ to contempt and scorn.

Note, 6. The great and special end for which the ordinance of excommunication was instituted by Christ in his church, and executed by his apostles; namely, to recover the fallen person by repentance, and to be a warning to others. The reforming, and not the ruining of men, was the intention of this ordinance: the censure is not mortal, but medicinal.

It is, 1. For the destruction of the flesh, so lasciviant in him; for the mortifying his lusts, by afflicting him with grief and sorrow.

2. For the saving of his spirit, that is, his soul, that this may be recovered out of the snare of the devil.

Lastly, The time is expressed, when the penitent person shall find the benefit of this painful ordinance; namely, in the day of the Lord Jesus; not but that a penitent in this life shall find some ease in his conscience, and satisfaction in his spirit: but the full benefit of ecclesiastical censure is reserved to the day of the Lord, the day of judgment: then will Christ manifest to the church triumphant the good effect of the power of the keys, which he hath committed to his ministers, to be exercised publicly in the church militant; he will then reveal how all stand bound in heaven, whom his church never loosed on earth; and all whom his church hath loosed on earth, shall then appear to be loosed in heaven.

Verse 6
As if the apostle had said, "You Corinthians are prone to pride yourselves, in the numbers of wise and wealthy men that are found among you; you glory that Corinth is the eye of Greece, and Greece the eye of the world; but what do you glory in this for? When you have such a scandalous person among you, (the incestuous man,) who is a blot and a blemish to your whole society, know ye not that as a little leaven leaveneth and soureth the whole lump; so such a member continued among you, will defile the whole body or society of Christians with you? Therefore purge out this old leaven, (cast this scandalous person out of your communion,) that ye may be a new lump (your whole church an holy society) as ye are unleavened; that is, forasmuch as ye are by your profession of Christianity obliged to be unleavened, that is, separated from sin and sinners." 

Learn hence, 1. That all sin in general, but the sin of uncleanness in particular, is as leaven in regard of its spreading and diffusive nature: old leaven it is here called, because the Corinthians had been long infamous for this sin of uncleanness, even to a proverb.

Observe next, That the apostle having used this similitude of leaven, he pursues it in allusion to the Jewish custom before the celebration of the passover, who were to cast all leaven out of their houses with detestation and cursing, upon penalty of being cut off from the congregation of Israel. Thus the holy profession of Christianity obliges every one of us to cut off every notorious sinner from our society, every lust from our hearts, every member of the old Adam, that we may be a new lump, answering our holy and heavenly calling.

Observe here, The apostle's reason why the old leaven of uncleanness and malicious wickedness should be put away by us; namely, because Christ our passover is sacrificed for us. We should therefore be as careful to put away sinful lusts out of our hearts, as the Jews were to cast the material leaven out of their houses.

Learn hence, 1. That Christ is our passover, or paschal lamb, in allusion to which he is often called a lamb in the New Testament. We do not find him expressed in the New Testament by the name of any other animals which typified him, but only this of a lamb, this being more significant of his innocency and sufficiency than any other. John 1:29 He is called God's lamb; here he is called our passover or paschal lamb; God's in regard of the author, ours in regard to the end; God's in regard of designation, ours in regard of acceptation.

Learn, 2. That Christ is our sacrifice. A sacrifice was necessary for a sinful creature, to atone divine displeasure: a sacrifice for sin must be pure and sinless; no such sacrifice could be found but the eternal Son of God; for whatever any creature could do or suffer, had been but a debt or duty, and that could never have made compensation or satisfaction for a debt of rebellion.

Learn, 3. That Christ was a sacrifice for us, not for himself; for being perfectly sinless, he needed no sacrifice. Now the notion of all sacrifices, both among Jews and heathens, was this, that they were substituted in the room and place of the offender, to appease an offended deity, and exempt the guilty person from punishment.

Accordingly our sins were imputed to Christ, and he died under the imputed guilt of them, as a reputed sinner; for we cannot conceive how divine justice should inflict the punishment upon Christ, had it not first considered him under guilt. The weight of all our sin was laid upon his innocent shoulders: our guilt became his, by a voluntary susception of the punishment, and consequently the sufferings of this sacrifice are imputed to us. He took our sins upon himself, as if he had actually sinned; and gave us the benefit of his sufferings, as if we had actually suffered and satisfied.

Observe next, The inference drawn by the apostle from Christ's dying a sacrifice for us: Therefore let us keep the feast; not an anniversary, or yearly, but a daily feast, even all the days of our Christian life; let the whole of our lives be as the Jewish feast of passover was, free from leaven, from the leaven of malice and wickedness, and full of sincerity and uprightness both towards God and man.

Learn hence, The duty of every particular and individual Christian; seeing Christ has died as a sacrifice for his sin, his duty is to live unto Christ, by living up to the rule which Christ has given him, abhorring all malice, abandoning all wickedness, acting all that sincerity towards God, and exercising that truth and uprightness towards man, which will be an ornament to our profession whilst we are upon earth, and will bring us at length to the fruition of God in heaven.

Verse 9
Here our apostle tells them, that he had written to them in this, or some other epistle, before he was fully acquainted with their affairs, not to company with fornicators; that is, to shun all intimacy and familiarity with infidels: but he did not mean or intend that they should have no converse or commerce with them, because they lived among unbelievers, and could not go out of the world. 

But now since he heard of the miscarriage of this incestuous person, who was certainly a Christian, and probably a doctor or teacher among them, he warns them to avoid all brotherly intimacy and familiarity with scandalous Christians, lest the church be thought to favour such: With such an one, says he, no, not to eat; admit not such to your own table, much less to Christ's.

Learn from hence, 1. That all necessary society, and intimate familiarity with scandalous professors, ought to be avoided, that religion may not be thought to favour them, and the church may not suffer by them.

Learn, 2. That as it ought to be the church's care to purge out such, and separate them from her communion; so is it every private Christian's duty to avoid that familiarity with them which is in their power, even that which lieth in friendly eating with them.

Learn, 3. If civil eating with scandalous professors of religion be forbidden at our own table, much less ought any church to permit and suffer them a religious eating at the Lord's table, which was never spread for such guests.

Verse 12
As if the apostle had said, "My jurisdiction extendeth not to the heathens, I have nothing to do to judge and censure them that are without the church: but such as are within the pale of the church, your own members, who own your jurisdiction, these you have an undoubted right and power to judge, leaving the other to the judgment of God: therefore I advise, nay, charge you, to put away from yourselves that wicked and incestuous person, by excommunicating and banishing him from your communion." 

As banishment is a civil excommunication, so excommunication is a spiritual banishment: magistrates must drive malefactors out of civil societies, and church officers must expel enormous offenders out of their religious societies; for they who are unfit for civil converse, are much more unfit for spiritual communion.

The last words, Therefore put away from among yourselves that wicked person, help us clearly to understand the former precept, 1 Corinthians 5:7. Purge out the old leaven, &c that they are not in their first and proper sense to be interpreted of particular persons purging out their lusts, and mortifying their corruptions, though that be a very necessary duty; but it is to be understood of every Christian church's duty to pruge out from among them all flagitious and enormous offenders.

06 Chapter 6 

Verse 1
Observe here, 1. That it was not simply and absolutely their going to law which the apostle condemns, but their impleading one another at pagan tribunals, and before heathen judges; the law is good, if used lawfully; but the best thing may be abused; so is oft the law itself. Most evident it is, that the apostle, who was offended at their using the law before infidels, allows it before Christians, as the first verse implies. 

Observe, 2. The title given to the Corinthian converts: they are all called saints, because they were all so by outward profession, and many of them so by inward sanctification.

Whence learn, (1) That all those who take upon them the profession of Christianity, are obliged to be saints, and may be so called, being such by visible profession.

(2) That the true and real Christian is a true and real saint: his heart is inwardly renewed and sanctified, his life thoroughly reformed and changed.

Observe, 3. The several errors enumerated by our apostle in the Corinthians, going to law,

(1.) In regard of the adversary, Brother goeth to the law with brother; not infidel with infidel, nor infidel with Christian; but Christian with Christian, brother with brother: which seems both unnatural and unchristian.

(2.) In regard of the judges chosen to decide and umpire their controversies; they were infidels and unbelievers, not saints. If brother will go to law with brother, let them make choice of Christian judges; but for Christians to refuse Christians, and to choose to be judged by infidels, was highly scandalous! What will heathens say, when Christians are together by the ears, and infidels live in unity.

Observe, 4. The great argument used by the apostle to dissuade them from this practice; he argues a majore ad minus, from the greater to the less. The saints shall judge the world, the wicked world; yea, the apostate angels in another world: are they not fit then to judge and determine trivial matters between man and man, between one Christian and another, here in this world?

Learn hence, That the saints, as assessors with Christ, and approvers of his righteous judgment, shall at the great day judge the wicked world, and the apostate angels.

O ye wicked world! you that now revile and scorn, that injure and wrong the saints and servants of the most high God, know, that they shall one day be your judges.

O ye saints! who shall be judges of the world, know that your time of judging in this world is not yet: do not anticipate your work, nor antedate your commission: Judege nothing before the time, till the Lord comes.
Verse 4
It must be still obsreved, that the apostle, doth not go about to abolish the use of secular judgments, or condemn going to law; but only reproves the abuses that were found among them therein. Brother going to law with brother; that is, one Christian with another: and this not before a Christian but an heathen magistrate; by means whereof the Gentiles became acquainted with the covetousness, ambition, and revenge, which was among Christians, to the dishonour of God, and to the discredit of the gospel. 

More particularly, the apostle farther censures and reproves them, first, for going to law about trifles and small matters; Are ye unworthy to judge the least matters? Should Christians thus implead one another before infidels for mere trifles? It seems it has been an ancient and too common fault, that every petty difference has pestered the tribunal.

Secondly, for their impleading and persecuting one another; it was with heat and passion, with impatience and impetuous anger. Going to law is one of those duties which is difficultly managed without sin; it is an hard matter for a man to right his estate, and not wrong his soul.

Thirdly, He reproves them, because they did not choose rather to put up with some wrongs, than right themselves by going to law? Why do ye not rather take wrong? why do ye not suffer yourselves to be defrauded?
Teaching us, that something should not only be hazarded, but parted with, for peace sake. Peace is a jewel worth our buying at a dearer rate than most men are willing to give for it; and a peaceable Christian will put up with many injuries patiently, rather than use extremity, referring his cause to Him that judgeth righteously; who very often in this life repays us what we part with for peace sake twice over. Blessed are the meek, they shall inherit the earth.
Fourthly, The apostle blames them for their precipitation and haste, in going to law one with another; the law should have been their last refuge after trial of all other means.

First, they should have referred it to their brethren; if they could not end it, then the law was open. But instead of this, as soon as any difference arose, they sent presently for a writ to the heathenish courts of judicature.

Fifthly, He blames the ignorance which was found amongst them, that there was no wise person found with them, who could compromise and compose differences before they went too far; 1 Corinthians 6:5. I speak it to your shame. Is it so, that there is not a wise man amongst you, that is able to judge between his brethren?
As if he had said, "What, will ye all stand and look on these unkind bickerings; and is there not one among you, that has so much skill as to quiet and compose them? I am really ashamed of it."

Sixthly, He rebukes their slothfulness, together with their ignorance, that they were lazy as well as unskillful, and unwilling to interpose for the composing of their brethren's differences. A little pains timely taken by us, may prevent abundance of strife and dissension between contending brethren. These are the principal faults which the apostle condemns in these Corinthians going to law: it is not the action, or thing itself, but the circumstances attending it, and the mismanagement of it, that is here condemned; which being rectified, law is no doubt lawful, whatever some erroneous persons have affirmed to the contrary.

Verse 9
Observe here, 1. Our apostle's positive assertion, and categorical proposition, That the unrighteous shall not inherit the kingdom of God; where by unrighteousness, is meant injustice and injuriousness towards our neighbour, as appears by the context, which speaks of defrauding: unrighteousness will as certainly shut out of heaven, as ungodliness. 

Observe next, The large catalogue of sins which the apostle reckons up, that will shut out of heaven: uncleanness, idolatry, inordinate love of this world, drunkenness, &c. For the confirmation of his proposition, he proceedeth to the enumeration of the several sins destructive of salvation: which are not to be understood copulatively, but disjunctively: not as if he only who is guilty of all these shall miss of heaven, but he that lives in any one of these unrepented of; if he doth not forsake his wicked course of life, he shall never see the kingdom of God: whoever allows and tolerates himself in any one sin, is certainly in a state of damnation.

Lord, how many thousand vain hopes are laid in the dust, and how many thousand of impenitently wicked souls are sentenced to hell, by this one scripture!

Observe lastly, The caution or cautionary direction given by St. Paul to the Corinthians, not to deceive themselves with a contrary expectation, (though one would think men could hardly be deceived in so plain a case,) as if their bare profession of Christianity would save them, whilst they allowed themselves to live in the practice of any of the aforementioned wickedness: Be not deceived.
Learn thence, That men are very prone to deceive themselves in this, that though they live wickedly, yet they shall die happily, and go to heaven gloriously. They have such unlimited apprehensions of the pardoning grace and mercy of God, that they bound it not to faith, and repentance, and an holy life; never considering whether they are qualified subjects or no for that grace and mercy. God is a merciful God, says the wicked man, therefore I shall not go to hell; God is a merciful God, says the devil, therefore I hope to come out of hell. No, say you, that doth not follow, for God has decreed and declared the contrary. And has he not decreed and determined, has he not said and sworn, That the impenitent sinner shall never enter into his rest? Be not then deceived, oh sinner; whilst thou continuest unreformed, thou canst not inherit the kingdom of God.
Verse 11
Here we have another argument, which our apostle uses to dissuade them from all gross wickedness in general, and from such unchristian behaviour one towards another, as he had before reproved in particular: namely, that great and mighty change which had been wrought upon several of them by means of their conversion to the Christian religion, or the faith of Christ; Such were some of you; but ye are now washed. As if the apostle had said, "You are no longer swine, but sheep, and therefore must not wallow in the mire of sin as you formerly did." 

Note here, 1. The black and filthy condition of a sinner, before conversion; the apostle had reckoned up the vilest and worst of sins that could be mentioned, and then says, Such were some of you. The original word is in the neuter, not in the masculine gender; not dtoi, such persons, but tanta, such sins; as emphatically demonstrating their wickedness, that they were not so much peccatores, sinners, as ipsa peccata, the very sins themselves.

Learn hence, That the converting grace of God is sometimes vouchsafed to the vilest and worst of men; and where it is vouchsafed, makes a very great and mighty change.

Note, 2. The particular expressions by which this change is represented: ye are washed, sacramentally washed in baptism; ye are sanctified, purified in your hearts and natures by the sanctifying influences of divine grace; ye are justified, that is, acquitted from guilt, and approved as righteous.

Note, 3. The means by which this change was wrought and effected; in the name of our Lord Jesus, and by the Spirit of God. In the name of our Lord Jesus, that is, through the sanctifying influences of the Holy Spirit.

1. Here we have the defiling nature of sin supposed; all men by nature are polluted and defiled, and stand in need of washing.

2. Our Lord Jesus Christ will not disdain or refuse to justify by his blood, and sanctify by his Spirit, the greatest sinners, and the filthiest souls, that apply unto him, by faith, for pardoning mercy and sanctifying grace: Such were you, but ye are washed.
4. Though justification and sanctification are distinct and different in their nature, yet are they always inseparable in their subject: no person is justified but he that is sanctified: Christ justifies none by his blood, whom he doth not sanctify by his spirit. Though justification and sanctification are not the same thing, yet are they always found in the same person: by the former there is a relative change in our condition; by the latter, a real change in our conversation.

Verse 12
Our apostle still proceeds in the reprehensory part of his epistle, and begins here to reprove the growing heresy of the Gnostics and Nicolaitans among them, who allowed the eating of things sacrificed to idols, and fornication, as things indifferent. 

The apostle grants, that all indifferent things are lawful, and may be used, first, when they are expedient, that is, when they may be used without hurting ourselves and others: and, secondly, when they do not get such a dominion over us, as to enslave us to an intemperate and immoderate use of them; he instances particularly in meats, and grants that it is lawful to use any kind of meat, because God hath ordained it for the good of man's nature: meats are ordained for the belly also, as to the use it now hath; for in the resurrection men shall neither hunger nor thirst any more.

Learn hence, That Christianity doth not barely restrain us from the doing of what is unlawful, but from doing of what is inexpedient also: an action in itself lawful may by circumstances become sinful, and it is both wise and safe to forbear the use of our Christian liberty, when it becomes an occasion of offence unto our neighbour.

Verse 13
From this verse to the end of the chapter our apostle labours, by sundry arguments, to convince the Corinthians of the exceeding sinfulness of the sin of fornication; partly, because they reckon it amongst the number of indifferent things, and also because the Corinthians before their conversion to Christianity, were so notoriously addicted to this sin, that they consecrated a temple to Venus, at which a multitude of virgins prostituted themselves; for which reason St. Paul makes use of a six-fold argument here, to prevent the Corinthians' relapse into this sin of fornication after their conversion, which they had been so notoriously guilty of before conversion. 

The first argument is in the words before us, Now the body is not for fornication, but for the Lord; and the Lord for the body.
As if he had said, "You put the body to a use for which it was never intended: the belly was made for meats, but the body was not made for fornication, but for the Lord, that is, for the Lord's use and service; and the Lord is for the body, that is, for the good and salvation of the body."

Whence note, That such is the wonderful goodness of God towards us, his creatures, that look in whatsoever we are for him, he is for us; as our bodies are for the Lord's service as well as our souls, so the Lord is for the good of our bodies as well as our souls, and therefore our bodies ought to be employed in his glory for every thing: this is the apostle's first argument against fornication.

Verse 14
Here a second argument against fornication is taken from the body's resurrection: Our bodies are to be raised, therefore not to be defiled; to be fashioned like unto Christ's glorious body in heaven, therefore not to be defiled with lusts here on earth. 

As if he had said, "Were your bodies to be finally lost in the dust, then were it no great matter how you used them, or abused them: but as God hath raised up Christ's body, so he will raise up your body; and seeing your body is the garment which your soul is to wear to all eternity in heaven, keep it pure and undefiled here on earth."

Verse 15
A third argument here follows: "Our bodies are the members of Christ, as well as our souls; that is, the union is made between Christ and us, consisting of soul and body both. 

Now, shall we dispose of our bodies, the members of Christ, to so base an use? Shall our bodies, which are joined to Christ, ever condescend to so base a conjunction, as that of being joined to an harlot? God forbid that such an indignity be done by us."

Verse 16
The sense is, "That as wedlock makes man and wife one body lawfully, so fornication makes the man and the harlot one body sinfully; all the difference is in the morality of the act, but the species or kind of act is the same: thus the fornicator and the harlot are one flesh; but he that is joined to the Lord, namely, by faith and love, hath a nearer and more noble union than that of flesh, for he is one spirit with Christ; not essentially and substantially one, but mystically and spiritually. Christ and the sincere believer are led and guided, actuated and influenced, by the same Spirit; therefore take heed what you do, for in making your bodies the members of an harlot, you dissolve the union betwixt Christ and them. 

Learn from hence, How closely and intimately believers are united unto Jesus Christ: they are nearer than one flesh; they are one spirit with him, they have both one Father, one house, one home, one heart, one interest, one acquaintance. Happy they who are thus joined to the Lord, for they are one spirit.

Verse 18
Flee fornication. 

Note, 1. The apostle's advice to escape fornication; and that is, to flee it, namely, by shunning all occasions of it, all temptations leading to it, all incentives and provocations of it, not suffering our eye to wander, or our thoughts to muse, much less to dwell, upon any unlawful or ensnaring object.

Flee fornication.
Note, 2. The argument our apostle uses to flee fornication; because other sins are without the body.

Quest. But how is the apostle to be understood when he says, all other sins are without the body?

Ans. Thus, though all other outward sins, as drunkenness, murder, theft, &c. have the body as an instrument for committing them; yet in this sin of uncleanness the body is not only the instrument, but the object also, for the unclean person doth not only sin with his body, but he sins against his body.

Uncleanness leaves that blot and brand of ignominy and baseness upon the body which no other sin doth: degrading it from that excellent honour whereunto God advanced it in its natural condition, by making it the member of an harlot.

Verse 19
Here we have the apostle's fifth argument against fornication and uncleanness, and it runs thus: "Temples which are peculiarly consecrated unto God and his service, ought not to be profaned or polluted; but the bodies of Christians are the temples of God, the Holy Spirit dwelling in them, and therefore they ought to be kept pure and undefiled. Know you not that your bodies are the temples of the Holy Ghost, as well as your souls?" 

Our bodies are called temples of the Holy Ghost, because he hath sanctified them for himself, for his habitation, and for his service: from whence the divinity of the Holy Ghost may be strongly inferred, a temple always supposing some deity to dwell in it; the tabernacle and temple are God's habitation. Now if the Holy Ghost dwells in good men as a temple, he is truly and really God.
In fine, since all Christians are become the temple of God, by virtue of his Holy Spirit sent into their hearts, consecrating their bodies to his sacred service, let us not desecrate or pollute this temple by defiling it with filthy lusts, but make chastity the keeper of this sacred house, and suffer nothing that defileth to enter into it, lest that God who dwelleth in it, being offended, should desert his house thus defiled.
Here we have the sixth and last argument which the apostle makes use of to flee fornication: Our bodies are not our own, but God's; they are his by creation, his by preservation, his by purchase and redemption. We are bought out of our own hands, as well as out of the hand of divine justice; therefore we sacrilegiously rob and wrong God, when we alienate any part of his own from him, and glorify him not, whose we wholly are, by the faithful service both of our souls and bodies, which are his.
Learn, 1. That Christians are not their own, but God's; not their own, and therefore not in their own power, not at their own disposal, not to live after their own will or by their own lusts, but according to the will and to the ends and uses of their principal Lord, whose they are.
Learn, 2. That as Christians are not their own, so must not act and live, and dispose of themselves, of their souls and bodies, as if they had an original propriety, a plenary possession, and a full dominion over themselves: a Christian must not make his own reason a supreme rule, nor his own will his chief law, nor his own interest his ultimate end, for he was made neither by himself, nor made for himself.
Learn, 3. That all of us are God's, and therefore we cannot without great sacrilege invade his right, and give that body to an harlot which is consecrated unto him.
Learn, 4. That though we are all God's, yet we have alienated ourselves from God, and withdrawn ourselves from his disposal.
Learn, 5. That being thus alienated form God, he has once more bought us, bought us with a price, a great and full price, the blood of his Son; and we are now God's own again by redemption and purchase.
Learn, 6. That our bodies and spirits being thus the Lord's, we should glorify him both in our souls and bodies which are his; glorify him in our bodies by external purity and exemplary sanctity, glorify him in our spirits by internal purity of heart.
Thus if we glorify him in our body, and in our spirits, in a way of obedience, he will at last fashion our vile bodies like unto his glorious body, and make our spirits as the spirits of just men made perfect, in that great day, when he shall come to be glorified in his saints, and admired in all them that believe.
07 Chapter 7 

Verse 1
The first scruple or case of conscience which the Corinthians wrote to the apostle about was concerning marriage. Amongst many other wicked opinions, which the Gnostics, those ancient heretics, maintained, this was one, That marriage was from the devil. 

Our apostle elsewhere, Hebrews 13:4, asserts marriage to be holy and honourable; here he determines first in general, that such as have the gift of continency, and can live chaste in a single state, do well; and in particular, that a single life at that time was most advisable, and most agreeable to the calamitous and afflicted state of the church; so that when the apostle says in this verse, It is good for a man not to touch a woman, his meaning is, it is more agreeable to the present necessity, more convenient in regard of the persecuted state of the church, as being a condition less disturbed with cares, and less troubled with distraction: for marriage plunges men into an excess of worldly cares, it multiplies their business, and usually their wants, and those wants are hardlier supplied than in a single life, and more difficultly borne; it is much easier to bear personal wants than family wants: with respect to all which, says the apostle, especially as the present state of the church stands, it is good for a man not to touch a woman: not that it is at any time simply unlawful, but at sometimes manifestly inexpedient.

Verse 2
As if the apostle had said, "Such are the inclinations of human nature, that every man cannot always do that which is most for his own quiet and ease, but men find the strength of lust and the power of concupiscence so strong in themselves, that marriage, which is God's ordinance for avoiding fornication, and for the propagation of mankind, is of absolute necessity to some persons; therefore for avoiding fornication, and all sorts of uncleanness, (which was so common at Corinth) let every man retain his own wife, and every woman her own husband." 

Here observe, 1. The apostle's expression: he says, Quisque et quaeque, not quidam et quaedam; let every man and every woman marry, not some men and some women only; he excepts none, neither priest nor nun, but every one is here permitted, yea, for avoiding fornication, commanded, to marry.

Observe farther, How the apostle directs every man to have his own wife, and every woman her own husband: more than one is forbidden; and polygamy, or the sin of having either more wives or more husbands at a time than one, is here condemned. To bridle and restrain men's extravagant lusts, the wisdom of God has directed every man to enjoy his own wife, and every woman her own husband.

Let the church of Rome consider how she will answer at the bar of God, for spitting in the face of this ordinance of God, for denying the lawfulness of marriage to her priests and nuns, when God has told her, that marriage is honourable in all, and that all unclean persons God will judge; Hebrews 13:4 and such too often have their priests and nuns been one with another.

Verse 3
Observe here, 1. That matrimonial conversation, or the husband's and wife's performing towards each other all the duties of marriage which they promised, is an act of justice, which they owe to one another: this is intimated in the word render, and consequently to deny the same is injustice and fraud: Defraud not one another. Marriage takes away from persons that power which they had over themselves and their own bodies, and transfers it in some sort to the person they are married to. 

Yet observe, 2. That persons in a married state may, and in some cases ought, (namely, for religious ends and purposes,) by mutual consent to abstain from a conjugal duty for some time: Defraud not one another, except it be with consent for a time, that ye may give yourselves to fasting and prayer.
Observe, 3. The apostle lays no obligation upon any single persons to take upon them a vow for a single life, nor doth he direct married persons to those perpetual divorces from the marriage-bed, which the papists practise, under pretence of religion: for the apostle admits of no perpetual separation between husband and wife, upon any pretence whatever: no, not that they may give themselves to prayer and fasting; but only permits it for a time, upon condition that they come together again. So far was this holy man from laying a snare upon the consciences of any persons, either in a single or married state.

Verse 6
As if the apostle had said, "Mistake me not, as if I imposed marriage upon all persons as a duty: no, but I declare it is permitted to all as a remedy against fornication; for so far am I from that, that I could wish all men were unmarried, even as I myself am, and that they had the gift of continence with myself; but God, who will have the world yet farther continued and increased, hath not given this gift to all, nor to all alike in the same measure. 

Therefore to the unmarried I say, that so many are the advantages of a single life, that if they can abide chaste and single, as I do, it will be many ways for their advantage: but if they cannot, let them use God's remedy, which is marriage; for it is better to marry, than to burn in lust, to be perpetually assaulted with unclean desires, and subject to the ravings and insults of lust."

Learn hence, 1. That marrying or not marrying is according to several circumstances, matter of advice and counsel, but neither of them absolutely of precept.

2. That second marriages are not only lawful, but an incumbent duty, if persons cannot contain themselves within the bounds and rules of chastity: To the widows I say, if they cannot contain, let them marry.
Verse 10
As if the apostle had said, Although it be no sin to marry, yet it is a sin to depart when married; herein I lay the authority of God's command upon you, that you agree together, and that no difference which may arise between you cause you to separate and live asunder. But to marry upon departure, is a double sin. 

Therefore if any disagreements and discontents between husband and wife cause you to live asunder for a time, think not either of you of marrying to another person; but be reconciled to each other, and live together in love, as it becometh persons professing godliness.

A civil war in families is fatal, as well as in the commonwealth. Domestic contentions, especially betwixt husband and wife, are dangerous and destructive of love and peace. If at any time they arise to that height as to cause a separation betwixt them two who are one flesh, yet nothing of that nature can warrant their divorce; nothing but death or adultery can untie the marriage knot, and release them from their obligation to each other.

Verse 12
1. Here we have another case of conscience put by the Corinthians to the apostle; namely, whether such husbands as had heathen and infidel wives might put them away? 

And whether such wives as had infidel husbands, might not, and ought not, to depart from them?

The apostle resolves the case, That they ought, according to the intent and end of marriage, to cohabit and dwell together: and he assigns the reason for it, because the unbelieving or infidel wife is sanctified to the believing or Christian husband.

How sanctified?

Not in her nature, but in her use; so that they might lawfully cohabit and converse together, being by marriage made one flesh with him or her that is holy.

"And for our children," says he, "they are not seminally unclean, like the children of Heathens, but federally holy."

How are they holy?
Not with an inherent, internal, personal holiness; for the holiest man's child is born in sin, and by nature a child of wrath; but with an external, relative, and federal holines. They are not common and unclean, like the children of infidels, but fit to be partakers of the privileges of the church, to be admitted into covenant with God, as belonging to his holy people: Else were your children unclean, but now are they holy.
Observe, He doth not say, Else were your children bastards, but now are they legitimate, (as the enemies of infant baptism, those duri infantum patres, would make them speak:) but else were they unclean, that is, Heathen children not to be owned as a holy seed, and therefore not to be admitted into covenant with God as belonging to his holy people.

If by holiness here the apostle means a matrimonial holiness, as the Anabaptists dream, then, according to their interpretation of the word holy, the apostle speaks neither pertinently nor truly.

Not pertinently, 1. For then the answer had been nothing to the purpose. The case put was concerning husbands and wives, not concerning men and whores; and the question propounded by the Corinthians, was not, whether a believing husband, and an unbelieving wife, were lawful man and wife together? nobody questioned that: but, whether the Christian husband might put away his heathen, wife?

The apostle answers, he ought not, if she were willing to dwell with him, for she is sanctified to him; not sanctified in respect of her personal condition, but in respect of her conjugal relation, otherwise their children would be looked upon as unclean, like the children of heathens: but now are they holy, that is, to be accounted visible saints, and as such to be admitted to church-privileges.

2. According to this interpretation of the word holy, the apostle had not spoken truly: for the children of heathens born in lawful wedlock, are no more bastards than the children of Christians; for their parents' marriage frees them from the charge of illegitimacy as well as others.

Add to this, that in all the New Testament, though the word holy be used above five hundred times, yet in never once signifies legitimacy, but is always used for a state of separation to God.

Therefore, to make it signify so here, is a bold practising upon scripture a racking and wresting of the word of God, to maintain a private opinion, to make the text speak what they would have, and not what the apostle intends.

But the argument for infant baptism from this text runs thus: "If the holy seed among the Jews were therefore to be circumcised and made federally holy, by receiving the sign of the covenant, and being admitted into the number of God's holy people, because they were seminally holy; for the root being holy, the branches were also holy: then by like reason the holy seed of Christians ought to be admitted to baptism, and receive the sign of the Christian covenant, the laver of regeneration, and so be entered into the society of the Christian church."

Verse 15
Here another doubt is resolved by the apostle, in case the unbelieving party, either husband or wife, depart, that is, refuse to cohabit and dwell with their believing yoke-fellow, and so make void, as much as in him or her lieth, the marriage-bond, out of hatred to the faith. 

In that case, if they will go, let them; you are not bound to leave your family to follow them. However, let every Christian husband or wife omit nothing, but endeavour in every thing to the utmost, to oblige and win, to incline and engage, their unbelieving yoke-fellows to live quietly with them: for God hath called us to peace; and therefore we must give no occasion of quarrel with, or separation from, so near a relation.

And besides, by the peaceable dwelling together, there is hope of, and a fair opportunity for, the gaining and bringing over the unbeliever to the faith of Christ, and of being the instrument of his or her salvation. But however that may be, let every Christian discharge his duty in every relation in which God has set him.

This order I appoint in all churches to Christianity, knowing it to be agreeable to the mind of God, "That no Christian could pretend his profession of religion to excuse him from the duties of any relation."

Verse 18
Here the apostle proceeds to exhort the Corinthians to be content with the lot and condition which God had distributed unto them, and to frame themselves to walk Christianly in it. 

Particularly he shows, That if any person amongst them were a native Jew, and so circumcised, and afterwards converted to Christianity, he should neither trouble himself to get off that mark from his flesh, nor affect the state of him who, being a Gentile, had never been circumcised.

On the other side, if any of them were native Gentiles, and never circumcised, but now converted to Christianity, let him not affect the state of one who was a native Jew, and circumcised: For circumcision is nothing and uncircumcision is nothing; that is, nothing now available to salvation, nothing that renders persons more or less acceptable in the sight of God; but the keeping of the commandments of God, this is all in all. For God regards not men's outward conditions, but obedience to his commands.

Christianity consists not in a warm zeal, either for or against outward ceremonies, but in positive holiness, and a strict conformity to divine precepts.

Verse 20
The apostle seems to intimate from these words, that some persons converted to Christianity in the primitive times, apprehended that thereupon they must leave their worldly callings and employments, as if they were snares to them, or unnecessary diversions from better things. 

No, says the apostle, Let every one in his calling, wherein he is called, therein abide with God; that is, look in what honest, civil calling they were found when they became Christians, let them keep to that calling still. For God doth not call us from our worldly employments and business, but calls us to be holy in them ; nor doth our serving God any whit acquit or discharge us from serving one another.

But particularly it was the opinion of some servants converted to Christianity, that their spiritual freedom by Christ exempted them from all civil service to their masters. The apostle therefore tells them they are indeed freed by Christ, from sinful slavery, but not from civil servitude and subjection; from Jewish bondage, but not from Christian obedience.

Learn hence, That Christianity doth not free men from any civil obligations which before they lay under. Our advantages by Christ are spiritual, and not secular; no man's outward condition is changed by his becoming a Christian; though he be now the Lord's freeman, yet he is a servant still, if he was so before; nay, their Christianity did not exempt them from their secular relation to their heathen and infidel masters. A service to man doth not exempt us from, nor is inconsistent with, the service of God; so our spiritual calling doth not make void our civil; Therefore let every man abide in the same calling wherein he was called.
Verse 25
The next case, which our apostle comes to resolve, is concerning virgins; whether they, being at their own disposal, should marry or keep themselves single? He tells them, first, that he had no special command whereby the state of virginity was either enjoined or prohibited, but he would faithfully give his advice according to the best of his judgment. And this he doth in two particulars: 

First, That by reason of the present distress, and danger of persecution, which threatened the church, it was most convenient, that such as were single should continue so, if it might lawfully be done.

Yet, secondly, He declares, that if they marry, they do not sin; only they will be exposed to more troubles as the church's troubles do increase.

Here note, 1. That the apostle pronounces marriage lawful in all persons of both sexes, and not sinful at any time, or in any state or condition whatsoever.

Note, 2. That he signifies to all persons, That the troubles of a married life are more than those which attend a single state: Such shall have trouble in the flesh.
Marriage plunges men into an excess of worldly cares; it multiplies their business, and usually their wants; and their wants are far hardlier borne than in a single life.

Note, 3. That besides the ordinary inconveniences of a married life, which all persons are to expect, such as enter the married condition, when the church is under persecution must prepare to meet with more than ordinary troubles.

Such, that is, in those times of persection, shall have trouble, that is, more trouble in the flesh. But I spare you; that is, "I forbear to speak any more of that matter, lest I should seem to dissuade you from marriage, which is the ordinance of God, more than is fit, and be thought by any to lay the yoke of celibacy, or a single life, upon you. I only tell you, that when Christians are under persecution and distress, it is much more for their ease and quiet to be single, than to have a wife and children to care for in poverty or flight."
Verse 29
As if he had said, "Let all persons, both married and unmarried, consider that the time of this life is short and passing; it is but a point of time we have to live, and shortly it will not be a pin to choose whether we had wives or not, or children or not; but before the expected fruits or the comforts be ripe, we ourselves may be rotten. It is therefore true spiritual wisdom to look upon these things now, as they will be shortly; to be very moderate in the enjoyment of them, not to be too much affected when we have them, or too much afflicted when we want them." 

Observe here, 1. The apostle's proposition: The time is short. This is true in all the notions of it.

Take it first for the whole duration of this world, from the day of its creation to the hour of is dissolution; compare it with what succeeds it, eternity; and it is very short, but a moment.

Secondly, Take time for the whole duration of any one man's life, so 'tis shorter; so short, that it is nothing.

Thirdly, Take time for the special season, either of doing or enjoying good in this life, so 'tis shortest of all.

Observe, 2. The inference which the apostle draws from this proposition: therefore let them that have wives, be as if they had none, &c.
Learn thence, That the consideration of the great shortness of time, and the uncertainty of human life, should keep our hearts in a great deal of moderation towards the best and sweetest of our outward comforts and enjoyments: That we neither love inordinately any mercy when we enjoy it, nor mourn immoderately for any contentment when we come to be deprived of it. They that weep as though they wept not; and they that rejoice as though they rejoiced not.
Observe, 3. The advice which the apostle gives to such as have great possessions and revenues in this world.

(1.) To take heed that though they possess these things, that they be not possessed by them.

(2.) That they so use them as not to abuse them, nor be abused by them.

There is much evil in the world; yet we may, we must use it, and it will be our wisdom to make a good use of this world while we are in it; otherwise we neither answer the end of God in sending us into the world, nor the design of God in trusting us with the good things of this world.

Observe, 4. The reason assigned why we should use the world in the aforementioned manner: because the fashion of this world passeth away. Here the apostle compares the things of this world to a scene which is presently changed,and vanisheth almost as soon as it appears. As fashions in this world alter, so doth the fashion of this world alter every day. There is a world to come, the fashion whereof shall never pass away; but the fashion or scheme of this world passeth away continually. This world is like a stage, persons interchangeably act their parts upon it, but they soon disappear, and the stage itself ere long will be pulled down; The fashion of this world passeth away.
Thence learn, That this consideration, that all the comforts and conveniences of this life are fading and passing away from us, should be a strong motive and inducement to us not to set our hearts upon them.

Verse 32
Here our apostle subjoins another reason why a single life is to be preferred before a married life; namely, because single persons are comparatively more free from cares and distractions, and have commonly more time and leisure to attend upon the Lord in religious duties. For the unmarried man has but one care upon him, namely, how he may serve and please God; but the married man has another care upon him, to wit, how he amy oblige and please his wife. 

In like manner, a married woman is encumbered with household affairs, disturbed with domestic affairs, and concerned in lawful things to please her husband; and consequently has neither so much time nor freedom for holy exercises. But the virgin that has no family to care for, no husband to seek to please, has more leisure to attend upon God in his holy duties and religious exercises; therefore he advises them to choose that state of life in which they may attend upon the Lord without distraction.
Learn hence, 1. That a married condition is certainly and necessarily attended with many diversions and distractions, from which a single life is free.

Learn, 2. That persons in a conjugal relation may and ought to seek the obliging and pleasing one another with their utmost endeavours, without violating their duty to Almighty God.

Learn, 3. That persons in a single state have great advantages (may they improve them!) of serving God above others, in regard of their freedom from domestic cares, troubles, and temptations; they have time and leisure for pious performances, if the heart be disposed for them.

Learn, 4. That it is the duty, and ought to be the endeavour, of all persons, both married and unmarried, not only to serve God in religious duties, but to attend upon him in them, as much as may be, without distraction.

Distractions are the wanderings of the heart, mind, and thoughts, from God in religious duties. The nature of God requires, that we watch and strive against them; his majesty and greatness, his purity and holiness, his omniscience and all-seeing eye upon us, and within us, do oblige us to this careful endeavour; and the nature of his worship calls for it, which is a reasonable service, and a spiritual service; and the nature of distractions should make us dread them. They divide the heart, they deaden the duty, contract guilt, and provoke displeasure. Lord, help us, in all the services we perform unto thee, to attend upon them without distraction!

Verse 36
The next case, which our apostle speaks to, is concerning virgins, who are under the power of others, (and not at their own disposal,) as parents and guardians, namely, whether it be best and most advisable for them to dispose of their virgins in marriage or not? 

The apostle answers, that in this case particular respect must be had to particular circumstances; as, namely, if she be of marriageable years, and be fully satisfied in his own mind that he wrongs not his daughter in declining to marry her, if he has a perfect freedom in his own will, and his will is not contradicted by his daughter's desire, he doth well, yea, he doth best, not to marry her; best, with respect to the distressed condition of the church, best, with respect to the troubles of the world, which she will be the more free from; and best, with respect to the young woman's liberty and freedom for the service of God, and the exercises of religion.

Learn hence, That although children are to be disposed of in marriage by their parents, yet parents have no such absolute power over their children, as to hinder them from marriage, or to compel them to it. To do either is very sinful, very unnatural.

Verse 39
The apostle concludes the chapter with a resolution of the case of conscience; namely, whether second marriages of widows were lawful or not? 

He answers, They were. After the first husband was dead, the widow might marry again, provided that she married in the Lord: that is, with a believer, not an infidel; with one of the same faith with herself.

It is very dangerous and sinful for persons professing the true faith of Christ to match with idolaters. There is far greater ground of fear that they will pervert you, than there is ground of hope that you shall convert them.

But though the apostle asserts it lawful for widows to marry again, yet he declares, that in regard of the present danger which the church was in of persecution, they would be more happy in their widowhood.

So that the determination of the apostle, as to the case of marriage and a single life is concluded thus: "That ordinarily, where there is no necessity, a single life is more for a person's peace, more free from distractions in God's service, and therefore best."

08 Chapter 8 

Verse 1
It was the opinion of the Gnostics and Nicolaitans, those early erroneous persons in the apostle's days, that from the knowledge they had of their Christian liberty, they might either be present in the idol temples, or eat of the idol sacrifices, as they pleased. 

The apostle here tells them, that he knew many of them had a good degree of knowledge, but desires that they might not be puffed up with it, but that their knowledge may be accompanied with charity, which respects the edification of others; and puts men upon considering not only what is lawful to be done in itself, and with respect to ourselves, but what is expedient or inexpedient in relation unto others.

True love, or Christian charity, will put us upon consulting the good of our neighbor's souls, as well as our own; and will not suffer us to do that thing which may offend our weak brother, that is, lay a stumbling-block before him, to tempt him into sin.

Knowledge puffeth up: this is to be understood of a notional, literal, and speculative knowledge only; not of a spiritual, practical, and experimental knowledge.

The more a gracious man knows, the more humble he is, because his knowledge shows him his own vileness and emptiness: but the more a carnal man knows, the more proud he is, because he knoweth not himself: his knowledge is not only a temptation to pride, but the very matter of his pride.

Such knowledge doth not build up, but puff up: whereas charity edifieth; that is, applies itself to the instruction of others, and accommodates itself to the edification of others; and considers not only what may lawfully be done, but what is fit and expedient to be done; as in the case here before us, eating things offered to idols.

Verse 2
That is, "if a man have ever so much knowledge, yet if it be not accompanied with charity and humility, if he improve not his knowledge to the glory of God, and the good of others, he knows nothing to any saving purpose, as he ought to know." 

Learn, That Christians should by no means content themselves with an empty speculative knowledge, but labour to know as they ought to know.

Observe farther, The apostle says, He that thinketh that he knoweth any thing, that is, he that is conceited of his own knowledge, that thinks of it with insolency and pride, and speaks of it with affectation and vain-glory; he who is thus conceited of his own knowledge, knows not himself, yea, he knows nothing as he ought to know.

Learn hence, That it becomes us to have very humble thoughts of ourselves, and of our own knowledge, how much soever we really know: that man's wisdom is but conceit, who is only wise in his own conceit.

Verse 3
Observe, The apostle doth not say, if any man know God; but, if any man love God, the same is known; that is, allowed, accepted, and approved of him. A man may know much of God in this world, and yet God may be ashamed to know him in another world; but the soul that sincerely loves God, is certainly beloved of him, and shall be owned and acknowledged by him. 

Now, true love to our neighbour is a good evidence of our sincere love to God; and if we love our neighbour truly, we dare not scandalize our neighbour sinfully, nor offend our Christian brethren. Only here we must take notice, that by offending the weak, is not meant displeasing them; but by offending them, is meant laying a stumbling-block before them, which may occasion their falling into sin.

Verse 4
One argument which the Gnostics used to prove the lawfulness of eating things offered unto idols was this, That an idol was nothing in the world. 

But how nothing? It was not materially nothing, for it was wood or stone: but formally it was nothing, it was nothing of God's creation, nothing that the idolater took it to be, there was nothing of a deity in it, and nothing of a deity could be represented by it: an idol is the vainest thing in the world, it is a mere vanity, a perfect nothing, (called therefore the vanities of the Gentiles,) it is of no worth or value, it has no power or virtue.

Some observe, That the same Hebrew word signifies both an idol, and sorrow,and labour; partly because idols are made and formed with much labour and great exactness; the wood or stone, figuratively speaking, is put to pain; you must cut it and carve it to make an idol or statute of it; partly because idols are served and worshipped with much pain and labour.

False worship is more painful than true: the service of the true God is an holy and honourable service, and noble and ingenuous service, an easy and delightful service; but the service of idols is slavish, a toil rather than worship.

Idols are troublesome both in making and worshipping, and after all the bustle made about them, an idol is nothing in the world, because there is no God but one.

Verse 5
Here the apostle tells them, that although the heathen idolaters acknowledged a plurality of gods, some in heaven, as the sun, moon, and stars; some on earth, as men and beasts, they having their celestial and terrestrial gods and lords; but these were only called gods, that is, gods in name, not in nature, not in reality. 

Yet, says he, we Christians do own and acknowledge but one living and true God, one in nature, not one in person, to whom all our prayers must be directed; and one Mediator, by whom all our prayers are to be offered: To us there is but one God, the Father.
This text the Arians, Socinians, and Unitarians, exceedingly boast of, as if it expressly confined the Deity to the Father, as distinct from Christ and the Holy Ghost.

Thus they argue:--"He who says there is one emperor, to wit, Cesar, says in effect there is no other emperor but Cesar: so when St. Paul saith, there is one God the Father, he doth (say they) in effect declare that there is no other God besides the Father."

To this the orthodox answer, 1. "That God the Father is often put in scripture for the whole deity, comprehending the three persons; he being Fons Deitatis, and Fundamentum Trinitatis, as the schoolmen speak. So that the application of the word God here unto the Father, doth not exclude the Son from being God, but only from being the Fountain of the Deity, as the Father is.

Christ says, I am Alpha and Omega, the first and the last. Revelation 1:17
Will any conclude thence, that God the Father is not Alpha and Omega? Is not he the first and the last, as well as Christ?

Again, We call our Lord Jesus the only Saviour: do we therefore exclude God the Father from being a Saviour: Is he not styled the Saviour of all men? 1 Timothy 4:10
Again, God the Father is called the Creator of all things: yet it is asserted that all things were created by Christ, the Word, John 1:2.

In short, we assert as well as they, the unity of the Godhead, and that Christ is not another God, but only another person from the Father.

We answer, 2. Their own argument may be thus retorted upon themselves: As the apostle says here, there is but one God the Father, so he adds in the next words, there is but one Lord Jesus Christ.

Now if the saying that there is but one God, doth exclude Christ from being God, , then the saying that there is but one Lord, doth exclude God the Father from being Lord; and if it be blasphemy to exclude God the Father from being Lord; it is no less to exclude Christ the Son from being God."

Know then, that as Christians have in all ages of the church acknowledged one God only, even God the Father, so have they also owned that Jesus Christ was truly God, of the substance of the Father, God of God, very God of very God. The Lord keep us stedfast in this faith! seeing he that honoureth the Son honoureth the Father that hath sent him; but he that denieth the Son denieth the Father also.

Verse 7
These words are brought in as a reason by the apostle why strong Christians should not eat meat offered unto idols, with respect to those that are weak; as if he had said, "Though many of you know that an idol is nothing, and that meat is neither sanctified nor polluted which is set before it, and therefore you can eat or not eat without any scruple as to yourselves, yet you should consider what is safest to be done with respect to others; for every man has not this knowledge that an idol is nothing, but some persons having a conceit of the idol's being something, eat what is offered to it as a thing offered to an idol; that is, not as common meat, but as a sacred banquet in honour of the idol; and so his conscience, being weak, that is, erroneous, is defiled." 

Learn hence, That an action which is lawful in respect of ourselves, may yet be a sin if done by us with respect to others; another, encouraged by our example, may do the same act, but not do it with the same intent, as in the case before us. The sight of one Christian's eating things offered unto idols, who knows that an idol is nothing in the world, may harden, embolden, and encourage others to do the same, who really intend some honour by it to the idol: the outward action is the same, but the opinion and intention widely different.

Verse 8
As if the apostle had said, "It is not the eating or not eating, barely considered, that makes a man either better or worse, more or less acceptable in the sight of God, but we must take great heed lest by our example others take occasion to worship the idol; you therefore ought not so to eat as to give occasion to the fall of your weak brother." 

Still the apostle holds forth this truth unto us, That such a man certainly sins, who uses his liberty so that it becomes a snare and a stumbling-block to his weak brother, by emboldening and encouraging him unto sin.

Verse 10
The meaning of the apostle seems to be this: If any man with an erroneous conscience goes to these feasts, and there sees thee, (who he thinks has more knowledge than himself,) sit at meat in the idol's temple, will not his conscience be the more emboldened by thy example to eat things offered to idols in the honour of the idol, or, as thinking it no hurt, to worship the idol? 

And thus by occasion of thy knowledge, a weak brother is in danger of perishing, for whom Christ died. An indiscreet use of that liberty which our supposed knowledge teaches us to make use of, doth that, if we be not careful, which may be accounted a destroying of our weak brother, by causing him to fall into sin. By all which the apostle lets us know the obligation which lies upon every good Christian not to use his liberty to the prejudice of others' souls, by doing any action which may be let alone, but if done, may really become a snare to others.

Verse 12
The apostle goes on to show, that such an use of our Christian liberty as doth embolden and encourage others to do that which is evil, is both an act of uncharitableness towards our brother, and also an act of sin against our Lord Jesus Christ, in betraying a soul to ruin as much as in us lieth, and hindering his salvation, for the saving of whom Christ died; wounding the members of his body, defeating the great end of his death, and destroying them whom he designed to save. 

Learn, 1. That Christ, in dying for the weakest believers, hath shown the highest degree of love imaginable unto them.

Learn, 2. That such as will not abate or abridge themselves of their Christian liberty, when the use of it may probably be an occasion of sin, and the ruin of their brethren's souls, do at once wound their weak brethren, and sin against Christ.

Verse 13
A twofold sense and interpretation is given of these words. Some understand the apostle speaking thus: "If my eating meat offered to idols be a stumbling-block to any persons, and confirm them in their sinful practice, or be an occasion of sin unto them, I will certainly deny myself the use of that liberty which may prove of such dangerous consequence to my fellow-Christians." 

Others carry the thing higher, and understand it of all flesh in general, that rather than the apostle would offend his weak brother, he would not eat any flesh to his dying day; an hyperbolical expression, by which the apostle declares how far one Christian should condescend to another, to prevent each other's sinning against God. As if the apostle had said, "Verily I do not make so light of another's sin, nor set so light by the soul of my weak brother, nor by the blood of my blessed Saviour, as for flesh, that is, for an unnecessary thing, to make use of my liberty, when it may prove a temptation unto sin."

From the whole of the apostle's discourse in this chapter, we learn, That it is the duty of Christians, in matters wherein they are at liberty by the law of God, to do a thing, or not to do it, to take that part which they see will give least occasion of sin unto their brethren, and to avoid that part which, if taken, will certainly give occasion unto others to sin.

Although we be ourselves never so well satisfied as to the lawfulness of the action, yet we ought to deny ourselves in some things, rather than be an occasion unto others to fall into sin: he forfeits the name of a Christian, who will not abridge himself of his Christian liberty to preserve his brother from sin and temptation.

09 Chapter 9 

Verse 1
The first instance which the apostle gives of his freedom and liberty was this, That when he preached the gospel amongst them at Corinth, he had a liberty either to live on the gospel, and take maintenance of them for preaching, or to live upon his labour, following his trade of tent-making, according as he saw it best for the furtherance of the gospel. 

Am I not free? As if he had said, "Have not I as good a claim to freedom and Christian liberty as any man?

For, Am I not an apostle? or an extraordinary messenger of Jesus Christ? And though I never saw the face of Christ upon earth, yet have I not seen him and heard him speaking to me from heaven? And is not the conversion of you, the Corinthians, to the Christian faith by my ministry, a fruit and seal of my ministry, a fruit and seal of my apostleship? Now if I be all this, certainly I have as great a right and claim to the use of Christian liberty as any of you can pretend to have; yet will I only make use of it for the benefit of others, and for the furtherance of the gospel."

Learn we from the apostle's example in abstaining form that liberty and power which God had given him for receiving maintenance from them to whom he preached the gospel, how much it is the duty and concern of all Christians, to the end of the world, to abstain from the exercise of that liberty and rightful power granted to them by Christ, for avoiding the scandal of the weak, and promoting men's spiritual welfare.

Verse 2
As if he had said, "Whatever others do, you of all men should not question my apostleship, for you were converted by it. You confirm and ratify my ministry, that it is of God, and that God is in it of a truth: the conversion of sinners, and the building up of saints, is God's seal to our ministry." 

Learn hence, That there is no such argument to prove a minister sent of Christ, as the success of his ministry in the conversion of souls unto God. This is God's seal to his office, that he is a minister called of God, and sent by God. Happy those ministers who can say unto their people, Ye are our work, and the seal of our apostleship are ye in the Lord.
Yet must it not be concluded from hence, that a person is not a true minister of Christ, because he cannot produce this seal: the good of our ministry is not always known to ourselves, much less published to the world; more good is done many times by the ministry of the word than the minister knows of; the seed sometimes lies long under the clods before it fructifies; what is sown in one minister's time, comes up in another's; so one soweth, and another reapeth, but both he that reapeth and he that soweth shall rejoice together. But where this seal can be produced, it is a certain sign that such a minister is sent from God, and that God is with him, and owns him; yet it must be added, that though the success of our ministry to others is a seal of our office, and assures us that we are true ministers, yet it is the efficacy of the word we preach, upon our own hearts and lives, that is the witness of our sanctification, and the seal of our salvation.

Lord, how sad will it be for any of us to have been instruments for the helping of others to heaven by the soundness of our doctrine, and go to hell ourselves for the badness of our example, and the wickedness of our lives?

Verse 3
Here the apostle instances in another branch of his Christian liberty, and that was marriage; he could have taken a wife, as Peter and other apostles did, had he pleased, and have put the church to further charges in maintaining himself, a wife, and family, as did others, without blame: and he and Barnabas had power to forbear working for their living, and maintaining themselves with their own labour in tent-making; they had power to ask maintenance of the Corinthians, if they pleased. But they considered the low circumstances which the church was in and under at that time, and continued both in a single state, and wrought with their hands to maintain themselves, when they might have expected maintenance from the church. Have we not power to lead about a sister, a wife? that is, to marry, if we saw fit. 

Hence learn, 1. The lawfulness of the ministers of the gospel marrying, as well as other men: neither the prophets of the Old Testament, nor the apostles of the New, did abhor the marriage-bed, nor judge themselves too pure for an institution of their Maker. The doctrine forbidding marriage to any, (which the apostle says is honourable in all,) is called a doctrine of devils.

Learn, 2. That no Christians, much less ministers, have power, (that is, any lawful power,) to marry such as are no Christians: their wives must be their sisters in Christ, that is, Christian women, at least by external and visible profession.

3. That husband and wife ought to be undivided companions one to another. Have we not power to lead about a wife? that is, to take her with us in our travels and journeyings from place to place, for our comfort and assistance. Husbands and wives are to be mutual companions, sharers in each other's sorrows, and partakers of one another's comforts.

Verse 7
As if the apostle had said, "As soldiers are paid by those that employ them, and as husbandmen and shepherds live upon the fruits of their labours, so may I, and all the ministers of the gospel with me." 

Where note, 1. That the ministerial function is represented here as a warfare: the ministers of Christ are spiritual soldiers, they have many enemies to encounter with, and contend against. They are also planters, vine-dressers, husbandmen, shepherds: all which titles given to them do intimate and signify what care and painfulness, what diligence and watchfulness, should be found with them.

Note, 2. That maintenance, a comfortable maintenance, from the people, is a debt due to the ministers of the gospel, who labour in the word and doctrine amongst them: Who planteth a vineyard, and eateth not of the fruit thereof?
This is the first argument which our apostle here makes use of, to prove the minister's maintenance a duty, taken from the law of nations, equity and custom; which do appoint and allow in soldiers, vine-dressers, and shepherds, yea, to all that labour for the use of others in their respective callings, a due reward of wages. What soldier goes to war at his own charges?

Verse 8
A second argument produced by the apostle for the people's cheerful maintenance of the ministers of the gospel, is taken from the Levitical law: Say I these things as a man; or saith not the law the same also? 

As if he had said, "I do not speak this only rationally, as a thing very agreeable to the light of nature, and the law of nations, but the Levitical law says the same. For when God, in Deuteronomy 25:4 forbids to muzzle the mouth of the ox, who by hard labour treadeth out the corn with his feet, his design therein is more than the bare taking care of the ox; for thereby he shows in general what equity should be used in the just rewarding of all men that labour for us; and in particular the spiritual labourers, and such as plough, and sow, and thresh, in the spiritual husbandry, should labour, in hope of a livelihood and subsistence, and eat their bread when they have earned it. If all men are encouraged to work, by a just expectation of the fruit of their own just labours, why should not the ministers of the word meet with the like encouragement, which all mankind look upon as their just due?

Verse 11
A third argument for the ministers' maintenance is here taken from common justice: they sow spiritual things. That is, they dispense the word and sacraments, and endeavour to make men spiritual and holy here, and happy hereafter; and therefore they ought to reap some of their people's carnal things, things for the support of their lives, and subsistence for themselves and their families: so that the ministers of God are not indebted both to God and them; they give their people things of a much greater value, and more excellent use, for things of a much lesser value, and more inferior use; for their carnal things they give them spiritual things. 

Verse 12
Here we have a fourth argument for the Corinthians allowing St. Paul and other apostles a sufficient maintenance; namely, from their own example to other teachers at Corinth: as if he had said, "You maintain others, why not us? do not you owe more to us, who first laid the foundation of a Christian church amongst you, and have begotten you through the gospel, than you do to others?" 

Nevertheless he tells them, that himself and Barnabas, although they had this unquestionable liberty, yet they never made use of it, but suffered hunger and thirst, weariness and want, lest it obstruct the course, and hinder the progress, of the gospel; whilst some might, though very unjustly, charge them with covetousness; and others, to save charges, might decline hearing of them.

Verse 13
A fifth argument is here produced for the ministers' maintenance, which is taken from the example of the Levites, who lived upon the things that were offered in the temple, and at the altar, and had a considerable part of the sacrifice allowed them by God himself for their ministration, under the law. 

In like manner, says the apostle, "It is the Lord's pleasure and appointment now under the gospel, Matthew 10:10; Luke 10:7 that they who preach the word should be maintained for it, and not diverted from their work by the cares and business of the world, but have a livelihood from their labour.

Hence it clearly appears, that a maintenance for the ministry under the gospel; for so, says the apostle, God has ordained. God's will in this matter is the same under the New Testament as it was under the old; and and as a maintenance in general is of divine right, so tithes may make thus far a claim to be of that nature, that it is believed the wisdom of man cannot find out any better expedient, than by them to support a ministerial maintenance for the preachers of the gospel to the end of the world.

Verse 15
The apostle having thus asserted his liberty, now shows his great moderation in the use of it: although he had a liberty to marry, and to demand maintenance for his ministry as well as others, yet he denied himself in both. 

The apostle was charged by false teachers, that he preached the gospel for his profit and advantage; whereas he gloried in the contrary, that he made the gospel without charge; looking upon it as his great honour, that he could and did preach the gospel freely, for sincere ends, and not out of sinister respects; and professes he had rather die by starving, than lose his advantage of glorying.

Now the inference which St. Paul draws from all this discourse, of his declining the use of his lawful liberty, is this: If I your minister, for your profit, and the advantage of the gospel, abate of my own just right and unquestionable liberty, why should not you abate of yours, in the case of eating things offered unto idols, to keep your weak brother from destroying his soul by sinning against God?"

Verse 16
That which the apostle glories in, is not his bare preaching of the gospel, but his preaching of it freely and without maintenance: "For, says he, though I preach the gospel, that has nothing singular in it, others do it as well as myself, and I am bound to do it as well as others; for necessity is laid upon me, by special call and command from Christ, so to do; yea, woe is unto me for my disobedience to Christ in the heavenly vision, Acts 26:12-18 if I preach not the gospel. 

Now if I do this thing willingly, that is, freely, without demanding any thing of you for my pains, which I might do, I have a reward: that is, a special reward from God, and may glory in it: but if I preach unwillingly, (demanding a maintenance for my pains, and refusing to preach without it,) all that can be said is this, that a dispensation of the gospel is committed to me; and so in preaching I only discharge a trust of which I cannot boast or glory."

The strength of the apostle's argument lies here: "No man can reasonably boast of, glory in, or expect an extraordinary reward for, the doing of that under a command from his superior to do, and that under a penalty too."

Now this was his case: necessity was laid upon him to preach the gospel, but no necessity but what he laid upon himself to preach it freely; therefore for him to do it without demanding any reward from them for doing it, this made it matter of glorying to him, which he declares he had rather die than any should take from him.

But was it the apostle's own glory that he was thus fond of, and concerned for, that he had rather lose his life, than lose?

No, it was the glory of God, the honour of the gospel, that was so inexpressibly dear unto him: the great apostle did, upon pure principles of faith and love from his heart and soul, design the glory of God, pursuant to which he did cheerfully and willingly apply himself to the preaching of the gospel, waiting upon God for his acceptance and reward, without expecting any wages (as he might) from them his Corinthian converts; and this was the matter of his boasting and glorying in the face of the false apostles, who insinuated that he preached the gospel for filthy lucre' sake.

Verse 18
The scene is, "This gives me hopes of a reward extraordinary from God; namely, that I have preached the gospel to you, without being chargeable to any of you; for had I received maintenance from you, I found my reproaches would have brought an ill report upon me. To prevent which, I made use of my Christian liberty, and took nothing of you; which he calls, his not abusing his power in the gospel." 

Learn hence, 1. That ministers, generally speaking, lawfully may expect, yea, require maintenance from their people, to whom they preach the gospel.

Learn, 2. That although they may expect and demand maintenance for their ministry, yet in case people are so poor that they cannot give it; or enemies so malicious as to open their mouths against them for it; or if it will hinder the progress of the gospel, by keeping people from coming under the preaching of it, fearing it should be chargeable to them; under such circumstances, if the minister can subsist without it, 'tis his certain duty to preach freely, and for such extraordinary services he may expect a more than ordinary reward.

Learn, 3. That the liberty which God hath entrusted us with, must never be abused by us, to the prejudice of his glory, or the detriment of his gospel, or to the disadvantage of others. All such use of our liberty in any thing is indeed an abuse of it; therefore says the apostle here, I abuse not my power in the gospel.
Verse 19
In these verses our apostle proceeds to show the Corinthians farther, how mightily he did abridge himself of his Christian liberty, which was the argument he was insisting upon. 

For, says he, though I be free from all men, as being a servant to none, yet have I made myself as a servant to all, that I might gain the more to embrace the gospel.

To the unconverted Jews he became as a Jew, circumcising Timothy for their sakes, Acts 16:3 that he might gain the Jews.

To them who in their opinion were yet under the obligation of the ceremonial law, he carried himself as a person under that law, and accordingly he purified himself in the temple,, Acts 21:26.
To them that were without law, that is, the Gentiles, who were without the ceremonial law, he became as a person without law, abstaining from the use of all ceremonies as they did.
But yet, not being without law of God, but under the law of Christ; that is, as to the moral law of God, which was not abolished, but reinforced by Christ he did never account himself free from that, nor durst do any thing contrary to the eternal rule of righteousness; and all this, that he might gain them that are without law.

To the weak converts, either among Jews or Gentiles, he became as weak, by abstaining from what might hurt their weak consciences, that so he might gain the weak.
Finally, he became all things to all men, by compliance with them in all lawful and indifferent things, that he might gain as many as possibly he could.

And all this he did for the gospel's sake, that the gospel might be the better esteemed, and farther propagated, and he might himself partake of the promises and rewards of it, together with them to whom he preached it, and had effectually entertained it.
Behold here the humility and charity of this great apostle; his ready condescension to the pitiable weaknesses of all men; his compliance with them in all lawful and indifferent things, for the glory of God, and the advantage of the gospel: a rare and singular pattern for all ministers and private Christians to imitate and follow.
Now from this example of St. Paul's becoming all things to all men, and making himself a servant unto all,
we learn, 1. One great duty of a gospel minister is not to be a slave to any, but a servant to all; not a servant to their lusts, but to their weaknesses and infirmities.
Our apostle did not turn, as the flattering and false apostles did, with the tide and times, nor conform to them in what was sinful. He did not symbolize with all colours; nor was he a man for all hours or humours; For, says he, if I please men, (he means in any thing that is sinful) I am no more the servant of Christ, Galatians 1:10. But wisely considering the case and state of all men, he did accommodate his ministry for the gaining of as many as possibly he could.
Some are all things to all men, that they may gain by all; a spirit not only unworthy of a minister, but of a man. But St. Paul complied with all men, and made himself the servant of all, that Christ might thereby gain, his gospel gain, yea, and they themselves gain; which hints to us
a second observation, The great end which the holy apostle aimed at, in this his compliance with, and condescension towards, the weaknesses of his people: This I do for the gospel's sake.

As if he had said, "Though I thus stoop and yield to all men, it is to serve my Master, not myself. Think not that I thus put myself into all forms towards men for my own preferment in the world; but that Christ may be preferred in the hearts and acceptations of all men.
I please all men in all things, not seeking my own profit, but the profit of many, that they may be saved." 1 Corinthians 10:33.
Behold here the noble mark which this minister of Christ had in his eye, the saving of souls. That he might hit it, he wisely observed the temper and state of his people, striving to render himself agreeable and acceptable unto all, that he might by all means save some; yet had he also an eye to himself in all this; he had respect to the recompence of reward, as lawfully he might.
This I do for the gospel's sake, that I may be partaker thereof with you; that is, that I may have a share myself in the promised rewards of the gospel which I have preached to you.
Blessed be God, it is lawful for all the ministers and members of Christ to do good out of hope of reward; and that his glory and our own happiness are so inseparably connected and knit together, that by promoting the former we secure the latter.
Verse 24
Our apostle, according to his custom in sundry epistles, does in the end of this chapter fall upon the use of terms agonistical, borrowed from the olympic and other Grecian games, celebrated near Corinth, in which the contending parties did put forth all their strength, to out-do one another. These games were running, cuffing, and wrestling: all which the apostle here alludes unto, and first to running: They which run in a race run all, but one receiveth the prize. So run the Christian race, that ye may obtain the prize. 

Learn hence, That Christianity is a race which God hath set us, and it is our duty faithfully and perseveringly to run it. In a race, the foundation of it is a prize; in a race there is a considerable distance between one goal and another; in a race-plat for the racers to run in, there are certain laws to run by, and there is a certain judge to determine who wins the crown fairly.

Now this race of Christianity vastly differs from all other races thus: This is a spiritual race, it strains not legs and lungs, but faith and patience. Other races are performed by natural abilities, but this by a supernatural power and strength. Those races might be run without disturbance, but not this. Their reward but a garland of bays, ours a crown of immortality.

But what is it to run this race?

Ans. It supposes a motion, it imports a vehement and intense motion, it implies progress and proficiency; every step brings the racer nearer the goal: and it implies perseverance; the racer must hold it to the last, or he loses his labour and reward: every one that thus runs shall obtain the prize, whereas in other races but one receiveth the prize.

Verse 25
It was a custom amongst those that used at Corinth the fore-mentioned games of running and wrestling, to tie themselves to a strict prescribed diet, both for quality and quantity, by way of preparation. They did not indulge themselves in gluttony, or any sort of excess, but were temperate in all things, that the crown might be won by them; which, alas! was nothing but a garland of leaves or flowers. In imitation of whom, he advised the Corinthians to be very moderate in the use of all worldly things, and to abstain from whatsoever may hinder their running the Christian race, and their receiving the incorruptible crown. 

Verse 26
That is, "I run this race of Christianity myself, which I advise you unto. But my care is to run sure, not at uncertainties; to make sure of the crown at the end of the race, and I do not only run, but fight; I oppose whatever opposeth me." 

Here observe, The apostle changes the metaphor from that of running to the other game of cuffing; and says he did not fight like one that beats the air, but never hurts the adversary; no, he fought in good earnest with all his spiritual enemies, the flesh, the world, and the devil. It is not every running that will gain the prize, nor every fighting that will obtain the victory; but it must be a running with all perseverance, and a fighting with our utmost power, that will bring us to heaven and eternal happiness.

Verse 27
The original word may be fitly rendered, I give myself blue eyes; alluding to the olympic game of cuffing, in which the combatants were wont with their blows to beat one another, till they made each other livid, their eyes black and blue. The sense is, that by mortification he used great severity upon himself, contending against and combating with that body of sin and death which did obstruct and hinder him in running the Christian race which was set before him. 

The word it in the Greek is an allusion to the other exercise of wrestling, wherein the antagonists or contenders do strive to cast each other to the ground, and to keep them under. So he, the better to subdue his body of sin, was careful to keep down the body of flesh, which if pampered is apt to rebel.

He concludes all with a reason why he exercised all this care and caution; namely, That is, lest when he had acquainted them with the laws and rules of Christianity, and proposed to them the way of striving and getting the crown, he himself should at last prove a cast-away, or one unworthy to be approved or rewarded by God.

From whence observe, 1. That it is possible for him who has been all his life preaching to others, and furthering them in their way to heaven, to be thrown himself into hell at last. Many that have prophecied in Christ's name shall yet perish in his wrath; and such as have cast devils out of others, shall yet be cast to the devil themselves.

Observe, 2. That such ministers as indulge their unruly appetites, giving the flesh whatever it craves, and can deny it nothing it desires, pampering the body to the prejudice of the soul, go not in St. Paul's road to heaven, but the contrary: they gratify what he mortified, they indulge what he subdued; he administered to the wants, they to the wantonness, of the flesh: he knew that Hagar would quickly perk up, and domineer over Sarah; that the body would quickly expect and command more attendance than the soul, except it were kept under: and for this reason, says our apostle here, I keep under my body, and bring it into subjection; lest that by any means, when I have preached to others, I myself should be a cast-away.
10 Chapter 10 

Verse 1
Amongst other arguments which the apostle produces to dissuade the Corinthians from eating things offered to idols in the idol temples, and to prove it absolutely unlawful for Christians to have communion with the Gentiles in their idolatrous banquets, the first is drawn from the danger of such sinful communion; it would endanger their falling into such kinds of sins as the Israelites on that occasion fell into, and consequently expose them to such punishments as they suffered. 

But first of all, in the beginning of this chapter, he acquaints the Corinthians with the great favours and privileges which Almighty God vouchsafed to, and conferred upon, the Israelites, who came out of Egypt with Moses into the wilderness, who had a pillar of cloud to guide and protect them, the manna from heaven to sustain and uphold them, and water out of a rock to refresh and satisfy them.

All our fathers were under the cloud; that is, under the conduct and protection of the cloud; and all passed through the Red sea, as upon dry ground.

This cloud, which accompanied the Israelites in their journeyings, had a threefold use:

1. In respect of God; it was a sign and symbol of the presence of God with them, and of his care and protection over them, for it encompassed their camp as a wall doth a city. Hence is that of the Psalmist, He spread out a cloud for a covering to them, and fire to give light in the night season, Psalms 105:39.

2. In respect of the Israelites, the cloud did guide and direct them in their journeying: In the day he led them with a cloud, and all the night with a light of fire. Psalms 78:14. And as the cloud did guide and direct Israel, so did it cool and refresh them in the wilderness, preserving them from the heat of the sun: it was a covering canopy over them in a scorching desert.

3. In respect of their enemies; it was darkness to the Egyptians, and consequently protected the Israelites from their enemies, that they could not assault or fall upon them. It had a bright side to the Israelites, and a dark side to the Egyptians.

Lord! how easily canst thou make the same creature a comfort to thy children, and a terror to thine enemies. Every outward blessing is that, and no more, which thou art pleased to make it to us. A cloud shall guide, a cloud shall cover, a cloud shall comfort Israel; and the same cloud shall be darkness, yea, at thy command, shall be death, unto the Egyptians.

Verse 2
Observe, 1. The Israelites are here said to be baptized in the cloud and in the sea; that is, the cloud which overshadowed them, did sometimes bedew and sprinkle them; and the Red sea, through which they passed, and its waters gathered into two heaps, one on the right hand, and the left, betwixt which the Israelites passed, and in their passage seem to be buried in the waters, as persons in that age were put under the water when they were baptized: and thus were Israel baptized in the cloud and in the sea. 

Observe, 2. They are said to be baptized unto Moses in the cloud and in the sea: Unto Moses, that is, into the doctrine taught by Moses. They believed him and followed his conduct through the sea, and were confirmed in their belief of Moses, (the typical mediator) as a person employed by God; and were obliged under the ministry and guidance of Moses, to follow God whithersoever he led them.

Observe, 3. That all this was a figure to which our baptism answers: both the cloud and the sea had some resemblance to our being covered with water in baptism, by which we are confirmed in the faith of Christ, and obliged to profess and own him, and to trust in and depend upon him, to serve and obey him, and this to the death.

Behold how much of Christ and his gospel was shadowed and held forth to the Jews under the dispensation of the ceremonial law; they had Christ in their sacrifices, and we have all their sacrifices in Christ. The cloud, the sea, the manna, the rock, all typified Christ, and were resemblances and representations of him. Christ was as truly represented to the Jews as unto us; as truly, though not so clearly.

Verse 3
They, that is, the fathers in the wilderness, did all eat of the manna which came down from heaven, which is here called spiritual meat; either because it came down from heaven, which is the habitation of spiritual beings; or because it was food given out by the ministry of angels, those spiritual agents; or else it is called spiritual, that is, sacramental, meat, because it typified Christ, who is the bread of life, the true bread which came down from heaven. 

That manna was a type of Christ, thus appears: "Was manna provided by God for the Israelites without their labour and industry? so is Christ given unto men without any merit or work of theirs, but of the free gift and goodness of God.

Did manna come down from heaven beside the ordinary course of nature?

so was Christ's birth wonderful, and not as the birth of other men; being not begotten of mortal seed, but by the influence of the Holy Ghost.

Was manna distributed to all alike, one not having more, and another less, but all an equal share?

in like manner Christ communicates himself unto all alike, without acceptance of persons.

A beggar may have as great a part in Christ as a prince.

Again, as manna was food, plentiful food, sweet and pleasant food; so is Christ the food of life, very sweet to such a soul as can truly relish him.

Farther, must the manna, before fit for food, be beaten in a mortar, or broken in a mill, and baked in an oven?

so Christ, our heavenly manna, was broken on the cross, scorched in the fire of his Father's wrath, that he might become the spiritual food wherewith our souls are nourished unto everlasting life.

Finally, as manna was given only in the wilderness, and ceased when the Israelites came into Canaan; so is Christ our spiritual meat, our sacramental food, whilst we are in the wilderness of this world; but when we shall come to the heavenly Canaan, we shall have no more any need of sacramental supports, but shall behold him face to face, and be satisfied with his likeness."

And they did all drink of that spiritual rock which followed them, and that rock Christ. Here the water out of the rock is also called spiritual drink, it being typically and sacramentally so.

That rock was Christ; that is, it typified Christ. The word is doth import as much as signifies or represents; so the rock is Christ; that is, it signified, represented, and typified Jesus Christ.

For as the rock gave no water before it was smitten with the rod of Moses; so was Christ smitten upon the cross, and out of his side came forth water; and it was the rod in Moses's hand that smote and broke the rock; so was Christ smitten with the curse of the law, in the day when his soul was made an offering for sin.

In a word, as the rock yielded water, not only to them that were first present at the proaching of it, but followed them with its streams, in their stations through the wilderness; in like manner the water which gushed out from our smitten Saviour, the sweet fruits and benefits of his death, did not only belong to them who were present at the time and place of his suffering, but it doth and will accompany all believers to the end of this world. The virtue and efficacy of Christ's blood is now as great, as efficacious and effectual, as it was the first hour it was shed; the divinity of his person adds an eternal efficacy to his passion.

Verse 5
Although the Israelites were made partakers of the before-mentioned privileges and spiritual favours; though they were baptized unto Moses in the cloud and in the sea, and did eat sacramental meat, and drink sacramental drink; yet it did not set them out of danger of God's displeasure, for they were overthrown, their carcasses fell in the wilderness. 

Learn hence, That no external privileges or prerogatives whatsoever can exempt persons from God's judgments, if they return not suitably to him for the favours and benefits received from him.

The bare outward receiving of a sacrament is not saving to the soul of a person: and the unworthy receiving of sacraments, and unsuitable walking after them, do enkindle God's anger and provoke his heavy displeasure against persons, even to the cutting them off by untimely death here in this world: With many of them God was displeased, and they were overthrown in the wilderness.
Verse 6
Observe here, 1. The sin charged upon the Israelites in the wilderness: They lusted; that is, after the flesh-pots of Egypt, and to return thither again. They had manna for forty years together; but being tied to it, (though angels' food, that is, most excellent food,) they grew weary of it. 

Lord! how exceedingly indebted are we to thy liberality and bounty, in that plenty and variety of creature refreshments which thou affordest us! The beasts of the field, the fowls of the air, and the fishes in the sea, are freely given us, not barely for necessity, but delight, and do all administer to our support and comfort.

Observe, 2. How the apostle calls upon us to improve examples that we may not be made examples. These things, that is, their sufferings, were our examples; they were for our caution to receive warning by them, not to walk in those soul-defiling ways in which they have walked, fallen, and perished.

A wise Christian may receive much good by observing the dealings of God with them that are evil; for God is unchangeable, just, and holy, and will not favour that in one person which he punishes in another: These things were our examples.
As if the apostle had said, O ye Corinthians, look upon the dead bodies of the Israelites which are cast upon the shore of the scriptures for a warning to you; follow not the same course, lest you meet with the same curse; if you tread the same path, expect the same punishment, for God is as righteous now as he was then; he hates, and will punish sin in you, as much as he did in them: These things were our examples, to the intent we should not lust after evil things, as they lusted.
Verse 7
Our apostle being still dissuading the Corinthians from eating of things offered unto idols, and thereby from holding communion with the Gentiles in their idolatrous banquets in their idol-temples, he sets before them the idolatry of the Jews, who sat down to eat and to drink of the sacrifices offered to the golden calf, and rose up to play: that is, to dance before the golden calf, after the manner of the heathen, this being one of their rites by which they honoured their gods. 

He farther advises them to take heed how they mix with idolaters in their feasts, lest they be given up to fornication, as the Israelites were in the wilderness with the daughters of Moab, Numbers 25 of whom there fell in one day three and twenty thousand by the immediate hand of God.

Learn hence, That Almighty God has left many instances upon record, in his holy ward, of the severity of his justice upon persons guilty of idolatry and fornication, and all other sins, on purpose to warn all of their sin and danger in the perpetration and commission of them. To sin against example is an aggravation of sin.

Verse 9
Observe here a double sin, which the Corinthians are warned against: tempting and murmuring. Neither tempt ye Christ, by trying how long his patience will last, as the Israelites did, when (as the angel of the covenant) he went before them in the wilderness, Numbers 21:5-6 

Here note, The object or person whom the Israelites are said to tempt, Christ: which proves,

1. His pre-existence before his incarnation: the Israelites could not have then tempted him, had he not been then existent.

2. His divinity; he who is here called Christ, is by the Psalmist called God, Psalms 106:14
They tempted God in the desert. Christ had not a human nature then to be tempted in, they tempted him therefore as he was God: a good argument to prove the divinity of our Saviour, made use of by the ancients.

The other sin warned against is, murmuring: Neither murmur ye: that is, do not repine, because ye are forbidden to be present at the idolatrous feasts of the Gentiles in the idol-temples; neither do ye murmur, by reason of the persecutions which you do or may endure for the sake of Christianity, and the cause of Christ.

Learn hence, That to murmur at, or be impatient under, any of the providential dispensations of God, is both great sin and folly. 'Tis as high presumption and wickedness to be dissatisfied with God's works of providence, as with his work of creation; to quarrel at what God doth, is as unchristian-like, yea, as uncreature-like, as to quarrel at what God has made. Therefore murmur not, as the Israelites murmured.
Observe, secondly, A double punishment inflicted on the Israelites for this double sin committed; such as tempted were destroyed of fiery serpents, Numbers 21:6-7. The Lord sent fiery serpents among the people: the sting and venom of those serpents was inflaming, spreading, and killing: much people of Israel died. And such as murmured, were destroyed of the destroyer: that is, by the destroying angel, in that plague mentioned, Numbers 14:37. Such variety of judgments has Almighty God, with which to punish and plague an incorrigible and unreclaimable people.

Verse 11
That is, the history of the Israelites' sins and punishments was written and recorded by God in the holy scriptures, for the use and benefit of all succeeding generations, and particularly for us, who live in the last ages of the world, to warn us to avoid the like sin, that we may escape the like punishments. 

Learn hence, That the fall of others, whether into sin, or under judgment for sin, should be caution and warning to us to take heed of sinning.

Here the apostle sums up the most remarkable judgments which fell upon the Jews in their passage from Egypt to Canaan, and closes with this application to Christians: These things happened to them for ensamples.
In the original it is as types: they befell them typically, that in them we may see how God will deal with us if we take their course; those calamities which destroy some, should instruct others.

Many will never see sin in itself, some will see it in the type and ensample, that is, in the judgment of God upon others, and those that will not see sin in the lashes of severity upon others, shall certainly feel it upon their own backs. Such as will not improve examples, shall undoubtedly be made examples.

Verse 12
These words are an inference which our apostle draws from the foregoing discourse. Seeing that so many who enjoyed great privileges among the Jews, were yet punished greatly for their sins; seeing that sacraments are no privileges either from sin, or from plagues; therefore let him that thinketh he standeth, take heed, &c. 

Where note, 1. A great mutability to which human nature is subject: he that thinketh he standeth, may fall.

Man's condition is according to his place and station: this is threefold.

The first place is heaven: this is fixed and confirmed, a kingdom that cannot be shaken: the saints there are standing pillars, free from all possibility of falling.

The second place is hell, where sinners are bound hand and foot; and being fallen, are without any possibility of rising.

The third place is this earth on which we live, where men both stand and fall; and the best are subject to failing, being sons of Adam as well as sons of God; partly flesh and partly spirit.

Note, 2. The vigilancy required in order to our standing, Take heed. How many thousands have fallen by a presumptuous confidence of their own strength in standing! they fell by thinking it impossible to fall.

A Christian's motto is Cavendo Tutus; never safe, but when wary and watchful. Let a Christian always keep a jealous eye upon the weakness and inconstancy of his nature, and with a believing eye look up to the promise and power of God, and he shall be both preserved from falling, and also be presented faultless and unblamable in the day of Christ: if ever we stand in the day of trial, 'tis fear and faith must enable us to stand.

Verse 13
Here the apostle answers a plea which the Corinthians might probably make for their compliance with their fellow-citizens, in eating things offered unto idols in their temples with them; namely, that thereby they should avoid persecution. 

Fear not that, says the apostle, you have hitherto been preserved, and no temptation has taken you, but such as is common unto man; that is, you have not yet been exercised with any trial, but what is human, what the ordinary strength and resolution of human nature is able to bear: but in case you should be tried with extremity of suffering, and that you must either comply with the heathen idolatry, or endure suffering to extremity, yet you have the promise of a faithful God for your support in that case: God is faithful, who will not suffer you to be tempted at any time above what you are able, but will with the temptation also make a way so far to escape, that ye may be able to bear it.
Learn hence, 1. That it is a great addition to an affliction not to see or discern a way to escape, and get out of affliction: God is exceeding gracious in our afflictions, in that he doth not hedge us in on every side, and hinder all possibility of escape out of our troubles.

Learn, 2. That the consideration of God's strength to support us in and under our sufferings, is a mighty encouragement to us to grapple with them resolutely, and to bear them patiently and submissively: if our sufferings were intolerable, and human nature were not divinely assisted to stand under them, we should be forced to consult our present ease and deliverance, and choose sin rather than affliction; but the assistance of God makes suffering work easy.

Verse 14
Here our apostle resumes his exhortation to the Corinthians, not to meddle with the mysteries of paganism, nor to eat of things offered unto idols; assuring them it was no less than idolatry, in the account of God, to eat of those things which were taken from their execrable altars, as a part and remnant of those sacrifices to idols, which were performed in the city of Corinth with all the pomp of an abominable superstition. This participation of things offered to idols, in the idol-temples, our apostle calls idolatry: Wherefore, my beloved brethren, flee from idolatry. 

Here note, That the nature of man is extremely prone to idolatry, and very ready to comply with men in their idolatrous practices.

Note, 2. That the idolatry of the Jews of old, and of Christians since, who know and owned the true God, and gloried in him, was and is far worse than the idolatry of pagans, who knew him not, nor ever gloried in him.

Observe farther, How our apostle appeals to themselves, and leaves it to them to judge whether they did not do very ill, to be present at the feasts upon the heathen sacrifices, and eat of things offered unto idols: he leaves it to themselves to judge, Judege ye what I say.
There is a judgment of discretion which persons ought to use in matters of religion, and not to deliver up themselves blindfold to the conduct of their teachers. The church of Rome by denying the people this liberty, make them slaves; they put out the people's eyes, to make them fit for a blind obedience. Our apostle was far from this practice. Let wise men, says he, judge what I say.

Verse 16
These words are a special argument, made use of by the apostle to dissuade the Christians from joining with the heathens in their impure feasts in the old temples--the Gentiles have fellowship with the idols in those feasts, as Christians have communion with Christ at his holy table. 

So that the argument runs thus: "If believers by communicating with Christ at his holy table have real communion with him; then also those that do comminicate with idolaters do become partakers of communion with them in their impure feasts. But believers do the first, namely, at the Lord's table they communicate with Christ." This he proves form the words before us, The cup of blessing, &c.
Where observe, 1. A description of the Lord's supper in both the parts of it, namely, The external and visible part, bread and wine; the internal and spiritual part, the body and blood of Christ.

Observe, 2. The ministerial actions performed in this solemn ordinance, and they are the blessing of the cup, and the breaking of the bread.

3. Here is the great end and design of God in the institution of this ordinance, namely, that believers might thereby enjoy a spiritual fellowship and comminion with Christ their head: Is it not the communion of the body of Christ?
Learn hence, That one great end and design of Christ in the institution of his supper was this, that believers might enjoy a sweet fellowship and communion with himself therein.

Verse 17
The apostles argument lies thus: As Christians, though many, yet by virtue of their society in the same worship, are compacted together as it were into one loaf or lump, that is, into one mystical body, in that they partake of one and the same sacramental bread; so those that communicate with idolaters, in eating things offered unto idols, are compacted together as it were into one body, forasmuch as they communicate in one and the same sacrifice: as many grains of corn moulded together make one loaf, and the juice of many grapes make one cup; so Christians, though many, yet are one visible church, one mystical body, and declare themselves so to be by their fellowship together at the Lord's table. 

Verse 18
Here another argument against eating things offered to idols is produced by our apostle, and it runs thus: "As in the Jewish church all persons that did eat of the peace-offerings which were laid upon God's altar, did by that act declare themselves members of the Jewish church, and that they owned the God of the Jews to whom these sacrifices were offered: in like manner the converted Corinthians, by eating part of those beasts which were sacrificed in the idol's temple, did by that act declare their owning of that idol, and that idolatrous worship which had been there performed, and were really partakers of that idolatrous altar; not that an idol is any thing, or that which is offered to the idol any thing, that can of its own nature pollute and defile; but the plain truth was, the heathens were seduced by the devils to offer these sacrifices, and they were devils whom they worshipped; though not in their own intention, yet in God's estimation: and consequently those that did eat of those feasts are supposed to join in those feasts are supposed to join in those sacrifices, and thereby to hold communion with devils. 

Verse 21
That is, "Ye cannot have communion with Christ and with idolaters too: your comminicating with Christ in the Lord's supper is utterly inconsistent with communicating with devils in the idol's feasts, for this were to do homage to two contrary lords, God and Satan, and to profess service to both." 

Here observe, 1. A sacramental table described: it is the table of the Lord; so called, because he that is Lord of lords did institute it for the remembrance of his own death.

Observe, 2. An impossibility declared, that none can be worthy partakers at the Lord's table that hold communion with sin: true, idolatry is the sin here specified, or sacrificing unto devils; but it holds true of all sin in general, and of having fellowship with Satan in any of the unfruitful works of darkness.

Learn hence, That no person can really enjoy any fellowship and communion with Christ at his holy table, who maintains correspondence with sin, and holds communion with Satan.

Verse 22
Observe here, 1. That the worship of God is that which he is very tender and jealous of: never was husband so jealous of the chastity of his suspected wife, as God is jealous in point of worship; idolatry is a provoking God to jealousy. 

Observe, 2. That such as worship idols, or are guilty of idolatrous worship in any kind or degree, must expect God a jealous revenger, and will find themselves not strong enough to contend with him. "Do we provoke the Lord to jealousy, by joining devils in competition with him? Are we stronger than he? Who knows the power of his anger? The strength of God should make sinners tremble."

Verse 23
Our apostle having in the former part of this chapter resolved the case concerning public eating things offered unto idols in the idol-temples, and by several arguments proved it to be absolutely unlawful; he comes now to resolve another case, concerning private buying and private eating of things offered unto idols; for it seems to have been a custom to set to sale in the market, flesh that was sacrificed, (the gain whereof went to the priests,) as well as other flesh; but first he answers an objection. 

Some might be ready to say, all things are lawful for me; that is, all meats may be lawfully eaten by me. If so, says the apostle, yet all lawful things are not expedient to be done in respect of our weak brother; plainly intimating, that there are many things lawful in themselves, which, considered under such and such circumstances, are very inexpedient: so far are they unlawful.

Verse 24
These words may be understood two ways: 

1. Let no man seek his own, that is, only his own wealth.

2. Let no man seek his own wealth: that is, to the prejudice of others, though never so much to his own advantage;

teaching us, that it is the duty of every Christian not merely to look at his own profit and pleasure, but at the benefit and advantage of others, as that which edifies, or tends to promote holiness in others; and that in the use of our Christian liberty we must regard rather the edification and salvation of others, than the gratification of ourselves.

Verse 25
Here the apostle resolves the case, whether it were lawful to buy that meat in the market which had been offered to an idol in the temple. 

He determines, 1. That it was; if it be sold in the shambles, it is to be looked upon as common food, and they may freely buy it without any scruple of conscience.

But how came meat to be sold in the shambles, which was offered and sacrificed in the temples of the Gentiles?

Answer, It is probable that the priests, who had a share in the beasts that were offered unto idols, or the people, who had also a share returned them out of their own offerings, did bring such meat to be sold in the market: in this case, says the apostle, ask no questions about it.

Observe, 2. He assigns the reason for it: because the earth is the Lord's, and the fulness thereof. That is, those things that are sold for food in the market, are to be looked upon as the creatures of God, made for, and sanctified to, the use of man; and therefore you may eat of any creature which the Lord provideth for your food, without scruple of conscience, when others are not scandalized at it. 1 Timothy 4:4. Every creature of God is good, if received with thanksgiving.

Verse 27
Our apostle here puts another case: "Suppose an unbeliever, an infidel or heathen, did invite a believer, a Christian, to a feast of civil friendship in his private house, (not to a feast upon a sacrifice in the idol-temple, which was absolutely unlawful,) what was to be done in this case?" He declares they may warrantably go and eat whatever is set before them without scruple, but would have them ask no questions about the lawfulness of it; nevertheless, if the master of the feast, or any present at the feast, shall suggest that some part of the meat has been offered to an idol, in that case he would have them forbear, lest they should encourage any man to idolatry; adding his reason as before, For the earth is the Lord's, and the fulness thereof: that is, there is plenty and variety of other meat to be had, which God, the Creator of all things, the Lord of the whole earth, has allowed us the free use of; so that we may well let the idol sacrifices alone. 

Here we see, that an action lawful in itself becomes sinful, and is condemned as such, when there is a breach of charity in the doing of it.

Verse 29
Here the apostle tells them that they ought to abstain from that which is lawful and indifferent in itself, for the sake of another man's conscience. This meat had not been unlawful to them, though offered to idols, had they not been told that it was so offered; but being made acquainted therewith, for the sake of him that showed thee it was offered to idols, forbear eating; for why should our liberty be so used by us as to be judged of and condemned by another man's conscience? It is not enough that we do what is just and right in our own sight, but we must provide things honest in the sight of all men. Whatsoever things are pure, whatsoever things are lovely, whatsoever things are of good report; these we must practise, and none but these. 

And observable is the apostle's reason, why we should, for the sake of another, abstain from eating that meat which was lawful in itself, 1 Corinthians 10:30 : namely, to prevent being evil spoken of: Why am I evil spoken of? That is, why should I cause another to speak evil of me, for eating that meat which I might without any prejudice forbear? For in so doing I shall certainly abuse my liberty, grieve God, and offend the weak.

Verse 31
Our apostle concludes his whole discourse with three excellent rules, to direct all Christians how they should govern themselves in the use of their lawful liberty, as to things that are of indifferent nature; that is, neither commanded nor forbidden in the word of God. 

The first is this, to refer all our actions in general, both natural, civil, and religious, to the glory of God; to make that our supreme aim, our ultimate end, in all we do, in all we design, in all we desire.

A Christian is to perform his natural actions to spiritual purposes; and whilst he is feeling and refreshing his body at his own table, must have an eye at his serving God both with soul and body.

Farther, not only in our natural actions, but in our civil employments, in our lawful recreations; but especially, and above all, in our religious duties, must we propound the glory of God as our principal aim, our chief scope, our supreme end.

This injunction, Do all to the glory of God, is applicable to all the actions of human life.

Verse 32
Here we have the second rule for ordering all the affairs of human life: Give no offence to any, neither to the unbelieving Jew, nor to the unconverted Gentile, nor to the weak members of the church of God; particularly, give no offence to these, by eating things offered to idols at any time, or in any place, where any may be scandalized; for the Jew will consider that you are enemies to the law and the prophets. 

The Gentiles will believe that your abhorrence to idols is not real, when they see you eat things offered unto idols before their faces; and the weak Christian will be tempted by your example to revolt from the Christian faith.

Therefore do nothing that may tend to the hurt, or just offence, either of Jew, Gentile, or Christian.

Verse 33
The last rule which the apostle lays down, is his own practice and example, who in indifferent things accommodated himself to all men. I please all men; that is, I seek and endeavour to please all men, and in all things: that is, in all lawful things, and in all other things wherein the law of God has left me at liberty; for neither in the omission of any thing which God commanded, nor in the commission of aught which he had forbidden, would St. Paul please any man in the world. 

And when he did please all men, it was for their profit and advantage, not his own: to promote their eternal salvation, not his own temporal interest: I please all men, that they may be saved.
Learn hence, 1. That no men must be pleased by sin, nor pleasured in their sins. The smallest duty must be preferred before the pleasing of all the men in the world.

Learn, 2. We may and ought to seek the pleasing of men, with subserviency and in subordination to the pleasing of Almighty God.

Learn, 3. That inordinate man-pleasing is fruitless, needless, and endless: when you have endeavoured to please most, how many will be displeased when you have done your best? God himself, Jesus Christ, his holy prophets, apostles, saints, and servants, could never please the world; and can any of us expect to do it? St. Paul, though he became all things to all men, yet could save but some.

The world hates godliness, and godly persons, and will never be pleased with that which they hate: let pleasing of God be our great business, and, in subordination to him, endeavour to please all men for their profit, that they may be saved.

11 Chapter 11 

Verse 1
The apostle had in the foregoing chapters, by many cogent arguments, exhorted the Corinthians to deny themselves the lawful use of their Christian liberty, for the benefit of their brethren; to enforce which argument he propounds to them his own example in this verse, Be ye followers of me even as I follow Christ. 

Where note, 1. The duty recommended to their practice; namely, to follow their spiritual guide: Be ye followers of me. It is the standing duty of a people whom God honours with the enjoyment of faithful spiritual guides, to follow their faith, and to imitate their exemplary conversation; the graces of all Christians in general, but of the ministers of the gospel in particular, whether living or dead, are patterns set forth to the world for their careful imitation: and for omission herein they must certainly become accountable to God.

Note, 2. With what great modesty and caution, with what restriction and limitation, St. Paul propounds his own example to the Corinthian's view: Be ye followers of me, as I also am of Christ.
As if he had said, "If at any time you find me, your spiritual guide, stepping aside, and walking unanswerably to that uniform pattern of holy and humble obedience, which the Lord Jesus set both before you and me, in his own examplary life, be sure you decline my example, and follow not my footsteps."

Learn hence, That the best of ministers, and the best of men, being but men, our imitation of them must be an universal, but a limited imitation; we must follow pastors, teachers, nay, apostles themselves, no farther than they follow Christ, their infallible Lord and master: Be ye followers of me, even as I also am of Christ.
Verse 2
This commendation is to be restrained to the sounder part of the church at Corinth, who were mindful of his precepts and instructions which he had delivered to them concerning matters appertaining to the public worship of God; which precepts and rules for the worship of God he calls traditions, because they were immediately delivered to the church, either from the apostle's mouth, or by writing. This place, though produced, yet makes nothing for the unwritten traditions of the Romish church. Let them prove by authentic testimony, that their fardels of traditions were delivered to the church from the mouth of the apostles, and we will receive them. 

Now I praise you, brethren. Here it deserves a remark, that the apostle, being about to reprove certain disorders in the church at Corinth, ushers in his reproof for what was amiss, with a commendation for what was praise-worthy among them; I praise you, brethren.
Like the physician, who wraps his bitter pill in honey or sugar before he gives it into his patient's mouth. It is wisdom to intermix commendations with our reproofs, that the latter may take more place when accompanied with the former.

Verse 3
Here our apostle answers the query, and resolves the case which the Corinthians had put to him, and laid before him, about church-order, and concerning the decent behaviour of men and women in church- assemblies. 

And first he reminds them, that a subordination of persons in the church of God ought to be observed and kept: that as Christ, as Mediator, is inferior to God the Father, but is the head and lord of all men, as Creator and Redeemer; so the man is the head of the woman, and as such she must show her subjection unto the man. As Christ, as Mediator, acts in subordination to the Father, so must the woman act in subordination to the man.

The Socinians would wrest this text to confirm them in their blasphemous denial of the divinity of our Lord Jesus Christ. "Here, say they, the apostle declares that the head of Christ is God. Now the most high God can have no head above him; therefore Christ, who hath an head above him, cannot be the most high God."

The modern and general answer is, that God is here called the head of Christ as Mediator, in which relation he received his kingdom from him, and exercises it for him; and therefore is elsewhere styled the Father's servant, Behold my servant, &c. because he doth all things according to his Father's will, and with a fixed eye to his Father's glory.

But the ancients reply to this objection thus: "That God is said to be the head of Christ, as he is the Father of the Son, and so the cause of him; and as the woman is of the same nature with the man, who is her head, so is Christ of the same nature with God the Father, who is here called his head: The head of Christ is God."

Verse 4
By the man's praying and prophesying, understand his performing any divine offices in the church, as prayer, and expounding the scriptures, singing of psalms, and the like. 

By doing this covered, understand not the natrual covering of the hair, but an artificial covering by a veil, after the manner of women, which is a token of subjection.

By dishonouring his head, understand either,

1. Christ, who in the former verse was called the head of every man. He that administers in the church in holy things represents Christ, who is the head of the church; therefore by covering the head he declares a subjection in his adminstration, and doth as it were make the church the head of Christ, instead of Christ's being the head of the church.

Or else, 2. By dishonouring the head, may be understood the minister's own head: he betrayed his superiority, and lesseneth the honour and dignity of his sex, by using such a gesture in divine offices, as is a token of inferiority and subjection; for in that country, at that time, it was a sign of subjection to have the head covered, but a sign of power and dominion to have the head uncovered.

The contrary is found with us at this day; for those that have power over others, now keep their heads covered, and those that are inferior to others, keep their heads uncovered before them, 1 Corinthians 11:5.

By the woman's praying and prophesying, is understood either prophesying extraordinarily, (which we read the women sometimes did both in the Old and New Testament, and were called prophetesses, Luke 2:36; Acts 21:9.)

Or else, by the woman's prophesying, is to be understood praising God in hymns and psalms, They prophesied with harps, psalteries, and cymbals, giving thanks, and praising the Lord, 1 Chronicles 25:1-3; where prophesying and praising the Lord are the same thing.

By the woman's prophesying with her head uncovered, to the dishonour of her head or husband, is to be understood her appearing unveiled in the church, open and barefaced in public; which was accounted,

1. An immodest, unbecoming, and unseemly guise.

2. Arrogant; her being unveiled and uncovered was a token of her usurping an undue authority over the man, and of her casting off that subjection which she was under by the law of her creation to him.

3. Superstitious; it being a fantastical imitation of the she-priests and prophetesses of the Gentiles when they served their idols, and particularly when they sacrificed to Bacchus, who used to have their faces uncovered, their hair dishevelled, hanging at its full length round about their ears.

Now the Corinthian women, in imitation of these heathen women, (for the female sex is very fond and exceeding prone to follow the fashion,) did cast off their veils, discovered their faces, dishonoured their heads, even their natural heads, (as well as their economical head, their husband,) it being then and there accounted as immodest a thing for a woman to appear in public uncovered, as to appear with her head shaven.

From the whole learn, That God requires at the hands of all persons, who either administer unto him, or stand before him, a decent behaviour and comely accommodation in his house, especially in the acts and exercises of his worship and service. For if in their habit and dress, surely much more in their gesture and deportment, doth he hate what is unseemly and unbecoming in any person.

Learn, 2. That it is especially the duty of persons employed in divine adminstrations to demean themselves as those who represent our Lord Jesus, managing themselves with a due authority and decent gravity, becoming the ambassadors of God.

So then it is a general obsrvation of decency in our outward behaviour, when worshipping God before others, which our apostle here recommends as a special duty.

Verse 6
Our apostle here proceeds by many arguments to evince and prove the woman's inferiority and subjection to the man, and that she ought to have a covering upon her head as a sign and token of it. 

First, because the image of God, that is, the image of his majesty, dominion, and power, shineth forth most brightly in the man, therefore he ought to have his head uncovered: Man is the image and glory of God.
But is not the woman so likewise?

Ans. Consider the woman according to her specifical nature, and so she was created after the image of God, in righteousness and true holiness, as well as the man: but then consider the woman according to her personal relation to her husband, and in that regard the woman is not the image of God because dominion, which is the image of God, is the man's privilege; and subjection the woman's duty.

But she is the glory of the man; that is, it is the glory and honour of man, that God hath given him superiority over so excellent a creature as the woman; for if his dominion over the irrational creatures be his glory and honour, then what a glory and honour it is for a man to have so excellent a creature as the woman, a creature endued with reason like himself, subject to him?

But as in this sense the man is the glory of the woman, so in another sense the woman is the glory of the man. She communicates with him in all his dignity, how great soever; whatever natural or civil excellency is in him, reflects on her: Uxor fulget radiis mariti, the wife shines with the rays of her husband's honour.

And the woman being thus in a state of inferiority, she ought to profess her subjection to her husband by wearing a veil.

Verse 8
Another argument which the apostle offers, to prove the inferiority of the woman, is this, That originally the man was not made of the woman, or for the woman, but the woman was made of the man, (his rib,) and for the man, that is, for his service and comfort, to be an help meet for him, and to be in subjection to him. 

Man had this prerogative, to be immediately from God; but the woman was from man, and to be administering and subservient to man, and consequently to cover her head in token of her submission to him.

Verse 10
Moreover, for this cause ought the woman to have power, (that is, a veil upon her head, as a sign and in token of her husband's power, and her own subjection,) because of the angels; that is, say some, 

1. Because of the law of subjection given her by the ministry of angels.

2. Because of the pastors, teachers, and ministers of the church, say others, who are often in scripture styled angels.

3. Because of the evil angels, as some interpret it; the woman being tempted by Satan, the prince of evil angels, to commit the first sin, which is a perpetual cause of shame to her and her posterity, and which increased her and their subjection to the man; for which reason the woman ought to be veiled and covered (in the church-assemblies particularly) as a token of shamefacedness and subjection.

4. The more general interpretation is, because of the good angels, who are present in the assemblies of the saints, and eye-witnesses of their carriage there; therefore the woman ought to do nothing indecent in the presence of those holy spirits. And besides, she has the angels for her pattern and precedent, who cover their faces and veil their heads, in token of subjection to Almighty God.

Note here, 1. That it has been a general opinion among Jews, heathens, and Christians, that good angels are more particularly present with us in the places, and at the times, of God's public worship; yea, that they are not only present with us, but observant of us, and assisting to us, in the performance of all religious exercises, especially prayer: and therefore the Jews speak of a particular angel, whom they call the angel of prayer.

Note, 2. That therefore all persons, both men and women, ought to demean themselves with all modesty, reverence, and decency, in the worship of God, out of regard to the angels, who are there present, observing their carriage and behaviour.

True, the angels cannot penetrate into the inward devotion of the mind, which God only observes; but they observe and take notice of the outward decency of our carriage, and the reverence of our deportment.

But, Lord, how little is this considered, and by how few among us, in our religious assemblies! With regard to God, who sees our hearts, we should more particularly compose our minds to the greatest seriousness and sincerity in our devotions; and with a particular regard to the holy angels who are there present, we should be careful also of our outward behaviour: but to our shame be it spoken, there are multitudes amongst us in our Christian assemblies, whom neither the presence of angels, nor the observing eye of him who is the Lord of angels, can influence to any tolerable decency of behaviour in the house of prayer, where the eyes of God and angels, of ministers and men, are upon them.

Such without repentance must never expect to dwell hereafter with God and his holy angels in heaven, but take up their lodgings with the devil and his angels in an eternal hell, for whom is reserved the blackness of darkness for ever.

Verse 11
Because the apostle might seem to have been too harsh towards the woman, and lest the man should thereupon take occasion to carry himself with pride and insolence towards her, he prudently intimates the mutual help and need which both man and woman stand in of one another; for since the creation of the first man, all men are by the woman. And as men have no being but by the woman, so the woman without the man cannot exist or propagate. 

For as at the first creation the woman was taken out of the man, so now in generation the man is of the woman; and by the woman; she conceives him, brings him forth, suckles him, and brings him up; and all this by the wise disposal of God, who made the woman out of the man, and by his benediction increaseth man by the woman.

From which consideration our apostle infers, that both man and woman should look upon their distinct prerogatives as given them by God, and carry it not with pride and insolence, but with respect and kindness each to other; and especially that the woman be in subjection to the man, and testify that subjection by all the signs of it, particularly by her being veiled and covered, which is the argument our apostle is here insisting upon.

Verse 13
Observe here, 1. How our apostle closes his discourse, in which he had reproved the Corinthians, the men for covering, the women for uncovering, their heads, and laying aside their veils in time of religious worship: by an appeal to themselves and their own judgment concerning the matter he is speaking of, and reproving them for; namely, men's praying with their heads covered, and women with their heads uncovered. 

Observe, 2. How the apostle proceeds to blame both sexes for another disorder; namely, that men wore their hair like women, and that women appeared in the guise of men as to their hair.

Here he lets them know that both these kinds of disorders are repugnant to the institution of God, and the dictates of natural reason; Doth not nature itself teach you?
That is, (1.) The general dictates of natural reason.

(2.) The particular law of nature, concerning the distinction of sexes.

(3.) Usage and common custom, which is a second nature.

All these suggest, that for men to wear their hair at full length like the woman, is uncomely and unnatural in the manly sex, but so to do is comely and natural in the female.

Learn hence, That God disallows,and even nature itself condemns, every thing that tends to the confounding of the sexes, which it is his will and pleasure should be visibly distinguished.

It is a great offence to God, and contrary to one end for which apparel was given, when either the man or the woman wears apparel contrary to their sex; and what is said of apparel, their artificial covering, may be affirmed of the hair, that is their natural covering.

"It is a shame for either sex to wear their hair in an uncomely and indecent manner, disagreeable to the natural modesty of either sex."

Observe, 3. How the apostle appeals to the custom and practice of the churches of God in the cases before us. The custom of all the churches is against women's being uncovered, as an unseemly thing.

It is a known rule, Ubi nihil certi statuit Scriptura, mos populi Dei, et instituta majorum, pro lege tenenda sunt: We ought not to dissent and differ from the custom and practice of the church of Christ in matters not positively determined: but the custom and practice of the church of Christ in matters not positively determined: but the custom of the church must sway with us, with whose practice it is our duty to be as concordant as we can. If any man will by contentious, we have no such custom, neither the churches of God.
Learn thence, That in things only respecting decency, and in compliance with which there is no violation of the command of Christ, the custom of the church of Christ should determine us, and be as a standing rule unto us.

Learn, 2. That it argues a contentious spirit, and savours very much of pride, in matters of little moment to be singular in our practice, and to create disturbance to the church of God. If any man seem to be contentious, &c.
Verse 17
Our apostle here enters upon a new argument or subject-matter of discourse; namely, to reprove the abuses which were crept in amongst them, in their administration of the holy sacrament of the Lord's supper. 

And the first abuse which he blames them for, was, the divisions and factions which were found amongst them; I hear that there are schisms amongst you. Where we are to understand by schisms, not a separation from the unity of the catholic church, but of sects and divisions in the church; they did not separate from the church, but they ate the Lord's supper separately in the church, and the whole congregation did not join together in the celebration of that ordinance. Though we do not separate from the communion of the catholic church, yet if we occasion division and dissension groundlessly in the church, we justly fall under the imputation and charge of schism.

Observe next, The apostle argues a minori ad majus; he did easily believe there were divisions, because there must be also heresies among them. Heresies were worse than schisms, false doctrines more dangerous than divisions. Heresy is an error in the fundamentals of religion, maintained with obstinacy. When the green wound of an error is let alone, it soon rankles, and quickly grows into the old sore of an heresy.

But how comes the apostle to say, there must be heresies? what necessity is there for them?

Ans. 1. Negatively; there is not an absolute necessity for them on God's part, or a necessity of his making; but a conditional necessity, or a necessity ex. hypothesi, which must needs be, if such a thing be granted before: as supposing the sun be risen, it must be day.

Thus here, upon supposition of the pride, vain-glory, envyings, strife, and contentions, which are amongst the members of the church; upon supposition of the craft and subtilty, malice and malignity, of Satan, the church's grand enemy; upon supposition of God's permission, that Satan and wicked men should act according to their corrupt affections and inclinations; heresies must and will be.

Note farther, That the reason here assigned for the necessity of heresies is not causal, but eventual: not causal, as if the wisdom of God did design there should be heresies for this end, that they who are approved of him should be made manifest; but rather eventual; as if the apostle had said, "Hence it will come to pass, that they who are approved will be made manifest."

Verse 20
As if he had said, "True, ye Corinthians, when ye come together to one place, ye pretend to eat the Lord's supper, but though you eat it, yet ye do not eat it as ye ought to do; you perform the material part of the action, but you do not partake of it solemnly and religiously, according to the divine institution; this therefore is not to eat the Lord's supper." 

Learn thence, That a duty not done as it ought to be done, is not done at all in the account of Christ. Sermons may be heard, and yet accounted no sermons; prayers made, yet not made; sacraments received, yet not received; alms given, yet not given; because not done in manner and form as God required.

A gracious heart will look not barely at the matter of the duty, but also at the manner of performance, and take care not only that he hears, but how he hears.

Verse 21
Here our apostle begins to reprove the Corinthians for the abuses found in their love-feasts. These love-feasts were founded on no express command in holy writ, but only on the custom of the church, who immediately before receiving the sacrament used to have a great feast, to which all the poor were invited at the charges of the rich, as an expression of their perfect love and charity one towards another. 

Now in these feasts of charity they did not observe due order and decency: for every one, that is, every party and faction, being come to the place of the assembly, did presently sit down and eat what they had bought, in the company of their own party, not minding or regarding others; whereupon this holy feast of charity was neither celebrated at the same time by all, nor with that unanimity and concord which it was designed to represent: whilst the poor were excluded, and sent home hungry, the rich were feasted, and drank to some degree of excess, which is here called drunkenness; one is hungry, and another is drunken.
Behold what great irregularities and disorders are here found in the church of Corinth! Who can expect a church without spot in this imperfect state? God has left these miscarriages upon record, not for imitation, but for our caution.

Verse 22
A twofold sense and interpretation is given of these words, Some paraphrase them thus; What! must you make the house of God the place of your feasting? If you be disposed for mirth and jollity, have you not houses wherein you may do it with more privacy, and less offence? Or despise you the church of God? Do you undervalue and thus profane and unhallow the place set apart for God's worship and service, by converting it into a common banqueting-house? Thus many expound it of the material church; and their opinion is favoured by the antithesis and opposition betwixt church and houses; Have ye not houses to eat and to drink in? or despise you the church of God? 

Learn, That holy duties, pious and public, are to be performed in the church or house of God.

Duties pious, but not public, better suit the closet than the church.

Duties public, but not pious, more befit a Guild-hall or Townhouse, than the house of God.

Others by the church of God understand the spiritual church, the poor members of Jesus Christ, and render the words thus; "What, have ye not houses to eat and to drink in, if need be, before you come? Or despise you those poor Christians, who are members of the church of Christ as well as you, and put to shame them that have not what you eat and drink, by excluding them out of your company for their poverty-sake? For since God adopts them into his family, and admits them unto his table, you ought not to exclude them from this feast of charity, which was originally designed for the poor's relief."

Learn, He that despiseth the poor, despiseth the church of God; yea, despiseth Christ himself; as he that pincheth the little toe paineth the whole body, so the disgracing the poor members of Christ is a despising of the whole church.

In these love-feasts the poor were the most proper, and should have been the most principal guests; but, alas! the rich gorged themselves plentifully, whilst the poor stood and looked on hungry.

Yet observe, lastly, With what lenity and mildness the apostle reproves these great disorders in the church at Corinth: Shall I praise you in this? I praise you not. It was the first time he had told them of their faults; therefore he doth it gently, in hope of amendment.

Learn thence, That though ministers must not commend but reprove people, when they do ill, yet they must use mildness, especially at their first reproving of a sin.

Some observe, That God so blessed the mild severity of St. Paul, that the Corinthians, upon the writing of this first epistle, reformed all their abuses: which they gather from hence, because no fault is taxed in the second epistle, which was reproved in the first.

Verse 23
Observe here, 1. How the apostle, for reforming those abuses which were crept into the church amongst them, relating to the holy sacrament, reduces them to the first institution of that sacred ordinance; I have delivered unto you what I have received of the Lord. 

Mark, the apostle, did receive and deliver, but not institute and appoint, this venerable ordinance. Had he not received, he had wanted authority; and had he not delivered what he received, he had wanted integrity.

Observe, 2. The author of this institution, the Lord Jesus. To institute sacraments is an act of Christ's regal power and royal authority. The church has no power to appoint, but only to execute and administer what Christ appoints.

Observe, 3. The time of the institution: the same night in which he was betrayed. It is a night much to be remembered, in which he settles an ordinance in the church for the confirmation and consolation of his people to the end of the world.

Lord! what an evidence was here of thy tender care and affectionate concern for thy church and people, in spending so much of that little, very little time thou hadst left, upon their account!

Observe, 4. The sacramental elements, or the commemorative, significative, and instructive signs: and they are bread and wine, shadowing forth the body and blood of the crucified Jesus.

Where note, St. Paul calls it bread five times over, which Christ calls his own body, because it was a sign and representation of his body; not his real body, for then Christ ate his own body whilst he was alive, his disciples devouring that body over night which hung upon the cross next morning, with a thousand such absurdities which the doctrine of transubstantiation carries along with it.

Observe, 5. The ministerial actions: the breaking of the bread, and blessing of the cup.
The bread must be broken, to represent the breaking of Christ's body upon the cross, which comprehended all the sufferings of his human nature, all which were consummated in his crucifixion; and this broken bread must be taken and eaten by us, to intimate that all his breakings, bruisings, and woundings, both in soul and body, were for our sins, and for our benefits, and that the sole intention of all his sufferings was for us.

Wine also is poured forth, because as no liquor like wine doth cheer a sad and drooping spirit, in like manner nothing doth so glad and cheer the soul as faith in a crucified Saviour.

That spiritual life which a soul is raised to, by the death of Christ, is a life of the greatest delight and joy which we can conceive.

Observe, 6. The great design and end of this institution: Do it in remembrance of me, or for a memorial of me. Christ knew how apt our base hearts would be to forget him, amidst such a throng of sensible objects as we here converse with: and how much our forgetfulness of him and his sufferings would tend to our prejudice and disadvantage; and therefore doth he appoint this ordinance to bring him to remembrance.

Observe, 7. The strict mandate or charge given for the frequent celebration of this ordinance; Do this as oft as ye drink it; that is, do it often. We can no more live and thrive without our spiritual, than we can without our corporal food; as the body must be often fed, so the soul must have its frequent repast.

Observe, 8. The reason assigned for the frequent celebration of this ordinance: For as oft as ye do this, ye do shew the Lord's death till he come: that is, by frequenting this ordinance we commemorate the death of Christ during his absence from us. As the end of the ordinance was to be a standing memorial, so the obligation that lies upon all Christians to observe it is perpetual. Christians are, by this ordinance, to represent the sacrificing of Christ for their sins, till he come again in glory.

Learn from the whole, 1. That the sacrament of the Lord's supper was instituted by Christ as a standing memorial of his death and sufferings for us.

Here we ought to remember the painfulness of his death, the meritoriousness of his death, the voluntariness of his death to ourselves. And the manner how we should remember Christ and his death in the sacrament is various; with judgment and understanding, with reverence and humility, with sorrow and grief of heart for our sins; yet with joy and thankfulness for the sufferings of a Saviour, with faith and affiance, with live and affection, with resolutions for a new and better obedience.

Learn, 2. That the command of Christ lays it as a law upon, and makes it the standing duty of, all Christians, to commemorate his death at his holy table. Do this in remembrance of me.
Here it deserves our notice what kind of command this is; it is a sovereign and supreme command: it is a positive and express command: it is a permanent and lasting command; it is the command of a Saviour, yea, of a dying Saviour; it is a command of love; it is such a command as, if we duly observe, will be a blessed means to enable us to observe all the commands of God better.

Lastly, It is such a command, as whoever lives in the wilful neglect of it, cannot be called a Christian, but will be treated by Christ at the great day as an enemy and despiser of his dying love.

Learn, 3. That it is a Christian's duty not barely to do this, but to do it often: frequent communicating is a great duty. The primitive Christians received every Lord's day, yea, it is believed oftener than every Lord's day.

This is agreeable to the nature of the ordinance, which is a spiritual repast, banquet, and feast, and therefore to be received frequently. It is also agreeable to the Author of the ordinance; it is a feast of God's own providing, therefore to neglect it is to fly in the face of God: it is agreeable to the end of the ordinance, which is to renew our covenant, and that cannot be done too often.

Verse 27
The apostle having in the foregoing verses declared the original institution of the Lord's supper, he comes now to instruct the Corinthians in the right use of it; and to excite them to a due regard in their approaches to it, he acquaints them with the great danger of an unworthy receiving of it; Whosoever shall eat this bread, &c. unworthily, shall be guilty of the body and blood of the Lord. 

Quest. 1. What is it not to eat and drink unworthily?

Ans. (1.) To receive the sacrament with many doubts and fears, with a weak faith, with a trembling hand and fearful heart, all this may be, and yet the person not receive unworthily.

(2.) The want of perfect holiness, and a complete freedom from sin, doth not denominate a person an unworthy receiver; for this ordinance was not instituted for angels, but for men; to make sinful men good, and good men better.

(3.) Backwardness to the duty, deadness and dullness in the duty, when involuntary and lamented, makes not a person an unworthy receiver.

Quest. 2. What is it to eat and drink unworthily?

Ans. (1.) It is to receive without such a disposition of mind, such a preparation of heart, such reverence and devotion, as ought therein to be exercised; to receive without knowledge, without repentance, without faith, without resolution for a sincere obedience, without sincere reconciliation to our neighbour.

Quest. 3. What is it to be guilty of the body and blood of our Lord?

Ans. (1.) It is an implicit approbation of the Jews' act in crucifying Christ.

(2.) It is implicitly a jesting with the body and blood of Christ, a playing with the most tremendous things in the world.

(3.) It is a crucifying the Son of God afresh: it is to stab the master of the feast at his own table, whilst he is treating us with the richest dainties.

Verse 28
Observe here, The duty required to prevent the danger of unworthy receiving, and that is, the great and necessary duty of examination. A metaphor taken from goldsmiths, who try the truth of their gold by the touch-stone, the purity of their gold by the fire, the weight of it by the scale. 

Observe, 2. The examinant, or person, performing this duty of examination: Let a man, that is, let every man. This stands in a double opposition:

(1.) To our examining of others.

(2.) To our resting in another's examination of us.

Observe, 3. The frequency of this act; as often as we partake of the ordinance, so oft we should, if we have time, less or more, examine ourselves: Let him examine, and so let him eat. Let him pass through one duty to another.

Learn hence, That it is the special duty, and ought to be the singular care and endeavour, of all those that desire safely and comfortably to approach the table of the Lord, to examine themselves before they come: to examine their right unto it, and to examine their fitness for it.

Verse 29
What it is to eat and drink unworthily, we find explained before, at 1 Corinthians 11:27. 

Note here farther, That many persons of honest hearts, but weak heads, have sadly misunderstood the words of St. Paul, about unworthy receiving, thinking that such an excess of reverence and preparation is required, that either they dare not come at all, or they come with so much dread and fear upon their minds, that they are more terrified than comforted.

Observe farther, The unworthy person eats and drinks judgment; that is, temporal judgment will follow him in his life; and, without repentance, eternal damnation in the next.

Yet note, It is judgment to himself that receives not to another that receives with him. If a wicked man's presence at the sacrament pollutes the ordinanace to a worthy receiver, then Christ and his eleven apostles were defiled by the company of Judas at the passover; for at that he certainly was, and as many think, at the Lord's supper also.

Learn, then, that unworthy receivers of the Lord's supper do contract great guilt, and incur great danger, to themselves. The design of the apostle in these two last verses is this, that we should not sinfully omit the duty, because of the command; nor carelssly undertake it, because of the threatened judgment.

Verse 30
For this cause; that is, for profaning the sacrament, and not discerning the Lord's body at the Lord's table; for not approaching it as a feast of love designed equally for the benefit of all his members, and to knit them in the closest bonds of unity and friendship each to other: therefore it was that many were visited with sickness and weakness, and some with death; which being called sleep, some have charitably concluded from thence that were pious persons in the main; for the death of the wicked is hardly called sleep any where in scripture; and if so, then we learn that the holiness of an ordinance, or the habitual holiness of any person who approaches an ordinance, will not exempt from God's displeasure, and the infliction of temporal judgments here in this life, if they do not by actual preparation sanctify the name of God in the duties and ordinances of his worship. 

Besides an habitual, there is required an actual preparation, in all those that will safely and comfortably approach to God in holy duties; without it we shall meet with a blow, instead of a blessing.

Verse 31
That is, if we would examine, try, censure, and sentence ourselves, and so come to the Lord's table as penitent believers, with a purity of aim, and a sincere intention; we should thereby escape the castigatory punishments, and condemnatory sentence, of God. 

Learn hence, That as it is our duty often to examine and judge ourselves, so self-judging in particular, before we approach the Lord's table, will preserve us from the judgment and condemnation of God; we must first summon, then examine, then convict and try, then sentence and condemn ourselves, and all this in hopes of being absolved and acquitted by God, acting our faith upon his free mercy, and the Redeemer's satisfaction.

Verse 32
Observe, 1. The nature of those judgments, or afflictive evils, which do befall the children of God in this life: they are chastenings: we are chastened of the Lord. Chastenings belong properly to children who are wanton and ungovernable. To be chastened has a double aspect; first upon our privilege, it denotes our relation as children unto God our Father. Chastenings are a part of his children's portion; yet in that we are chastened, it taxes us with weakness; we are foolish, wanton, and unruly children, and therefore so long as we are here, must always go with a rod at our backs. 

Observe, 2. Christ, who was also a Son, was chastened; The chastisement of our peace was upon him. But his were judiciary chastisements: God did not chastise him as a child, but as an enemy, as a malefactor, in our stead; as we must have been chastened, who were enemies and malefactors. Our chastenings are fatherly; Christ's judiciary.

Observe, 3. The merciful design of God in the chastenings of his children: it is to prevent their condemnation: We are chastened of the Lord, that we should not be condemned with the world. When therefore at any time we are under chastisement, in all we say or do, let us justify God and condemn ourselves, seeing his chastisements are designed to prevent our condemnation.

Verse 33
Our apostle here concludes his discourse with an exhortation to the Corinthians, to take heed for time to come that all these fore-mentioned miscarriages may be rectified; that when they come together to eat the Lord's supper, and the love-feasts, they should tarry one for another, that they may all feed and feast together. And if any man pretend to be hungry, let him eat at home before he comes, lest by these irreverent actions he bring down the judgments of God upon himself. 

Lastly, he tells them, that as to other points of church order, he would determine them when he came among them; The rest will I set in order when I come. Such unchristian disorders may arise in the church as will require the presence and coming of an apostle to correct and reform them.

12 Chapter 12 

Verse 1
Our apostle begins this chapter with the resolution of another case, concerning the nature and right use of spiritual gifts. Some that excelled in them, were proud of them, using them to vain ostentation: he therefore tells them he would not have them ignorant as touching spiritual gifts: not ignorant either of their Author from whence they came, the Holy Spirit of God; nor of their end and use, which is the benefit and edification of others. Gifts are for the good of others; but a man shall have the advantage and comforts of his own graces. Gifts are the gold which adorns the temple; but grace is the altar which sanctifies the gold. 

Lord! how many have gone laden with gifts to hell! how many have prophesied in thy name, and yet perished in thy wrath! How many cast devils out of others, who yet were cast to the devils themselves! How many wrought miracles, and did many wonderful works, who yet perished for evil workers!

Lord! let me never build upon this bottom (gifts) for eternity; these may make me glorious in the eyes of men, but grace renders me precious in the sight of God.

Verse 2
Observe here, 1. How the apostle reminds the Corinthians of what they were in their heathenish state; namely, idolatrous Gentiles, serving dumb idols; for though the devil sometimes spake in and by the idols, yet the idols themselves had mouths and spake not: and they were carried away unto these dumb idols, even as they were led; that is, as they were led by their idolatrous priests, who had nothing of this divine Spirit amongst them, which they, since their conversion from Gentilism to Christianity, had been made partakers of. 

Now from this description of idolaters, that they serve and worship dumb idols, we learn, what an absurd and unreasonable sin idolatry is; the worshipper is better than the god he worships: reasonable men worship unreasonable creatures; sensible men adore senseless stocks and stones; and they who can speak, invocate, and call upon dumb idols, that can neither speak nor hear.

And yet how prone is the nature of man to idolatry and false worship; partly, because it is a worship of our own invention, and we are fond of what is of our own finding out, and setting up; and partly because it is external and pompous, it courts the outward senses with glittering appearances; and men do naturally love and choose that for the object of their worship which may be seen, rather than walk by sight, and not by faith, so do they worship too: an invisible and unseen being is neither the object of their adoration, nor election and choice.

Verse 3
The great difference that was then in the world, was about Jesus. Those that were led away by dumb idols, were taught by Satan to blaspheme, and say, upon the mention of our Saviour's name, Jesus anathema, Jesus anathema; that is, let Jesus be anathema, accursed, detested and destroyed, as the common odium of their gods. 

Now when the apostle says, such speak not by the Spirit of God, his meaning is, that they did it by the impulse and instinct of the devil, by the actings and instigation of the evil spirit, which ruled in those children of disobedience: on the other side, every one that believeth calleth Jesus Lord, and professeth faith in him.

Now none says the apostle, can do this but by the Holy Ghost, that is, by his help and assistance. But it may be said, we read in scripture of many who were actuated by the unclean spirit, that yet called Jesus Lord, Mark 1:23; Acts 16:17.

Ans. 1. These acknowledgments of Christ to be Lord, were either wrested from the devil, and were a considerable part of his torment, or were overruled by God to advance the glory of Christ.

But, 2. The apostle here speaks of such a calling Jesus Lord, as was accompanied with faith in him, and subjection to him. There is a double saying that Jesus is Lord; the one verbal, Ore tenus, with lip and tongue only, without the consent of the heart, or obedience of the life; the other actual, when we do with our whole souls own and acknowledge him, love and embrace him, obey and serve him, as Lord, and vote for his government and dominion over us. No man thus calleth Jesus Lord, but by the Holy Ghost renewing and sanctifying him, assisting and enabling him so to do.

Verse 4
That is, there is a great variety and diversity of spiritual gifts, but it is the same Spirit from whence they all proceed and flow; and there are different administrations and offices in the church, but it is the same Lord who hath appointed all these offices; and there are diversities of operations performed by these officers in the church, but it is the same God who worketh in them all. 

Here gifts are ascribed to the Holy Ghost, administrations to the Lord Christ, and operations to God the Father; but in all these there are great diversities both of kinds and degrees; they differ in their nature, extent, and use.

Thus it is with reference to spiritual gifts: but in the case of sanctifying graces it was far otherwise; these are all bestowed jointly, or not at all.

God cannot give humility to one, purity to another, charity alone to a third; because there is such an inseparable union and alliance among the graces of the Spirit, (a concatenation of graces, as some call it,) that where one really is, there all the rest must be.

Hence probably it is, why the whole of religion is sometimes expressed by one particular duty of it, sometimes by faith, sometimes by hope, sometimes by repentance, sometimes by charity; because the combination of these saving graces is such, that the mentioning of one implies and concludes all the rest.

Verse 7
Observe here, how the apostle enumerates and reckons up the several sorts and kinds of spiritual gifts, which were at that time plentifully poured forth upon the ministers and members of the church of Christ, which begat astonishment and admiration; and of these extraordinary gifts our apostle reckons up nine sorts or kinds, which were found in the primitive church in his days, as they here follow: 

1. One had the word of wisdom; that is, the revelation of the gospel, which is called the manifold wisdom of God: this was the gift of the apostles, to whom extraordinary measures of divine wisdom were first given, to reveal the mysteries of the gospel to the pagan world.

2. Another had the word of knowledge; that is, a special ability to interpret the mystical senses and veiled meanings of the scripture, and also to foretell remote and future things. Thus St. Paul told the centurion before the shipwreck, that not a man in the ship should be lost, Acts 27 : and Agabus foretold the famine, and St. Paul's imprisonment, Acts 11.

3. To another faith; by which some understand supernatural courage and confidence, with which God did endow them, when he called them to extraordinary sufferings or services; accordingly we read, in the Acts of the Apostles, with what invincible courage and resolution poor men appeared before the Jewish and heathen tribunals, and with what astonishing presence, both of body and mind, they bore the name of Jesus before the kings and people of the earth. Others by faith here understand miraculous faith, that is, a supernatural confidence, and firm assurance, wrought by the Holy Spirit in the minds of some, in the apostle's time, by which they were certain that they could do such a miracle before they do such and such a miracle before they undertook to do it; and the greatest apostle durst never undertake to do a miracle, but when he was assured by the Spirit that he could do it: and indeed it was requisite for Almighty God, by some secret preceding impression of mind, to let the teachers of the gospel know when he would assist them in working miracles, lest they should attempt to work when they could not, and so discredit Christ's doctrine, their own authority, and dishonour the name of God: and therefore it is observable, that the gift of faith here is set immediately before the gift of healing and working miracles, because it consisted in an antecedent impulse to both.

4. The next miraculous gift is the gift of healing; that is, a power of curing all diseases both of body and mind, without the help of physic, through the name alone of Jesus Christ.

5. The gift of miracles; under which is comprehended the power of silencing and casting out devils, inflicting disease and death on the bodies of incorrigible sinners, as on Elymas and Ananias: also the more wonderful power in raising the dead.

6. The gift of prophecy; that is,

(1.) The prediction or foreknowledge of things to come. Thus Agabus foretold by the Spirit a famine, Acts 12 and this gift was sometimes exercised by foretelling who would be fit persons to do God service in the church; thus, According to the foregoing prophecies concerning thee, neglect not the gift that was given thee by prophecy. 1 Timothy 1:18; 1 Timothy 1:14
(2.) Others by prophecy understand preaching and expounding the scriptures by divine inspiration, praising God by inspired hymns and psalms, and also praying unto him in public assemblies by inspired prayers; for in the apostle's time there was a miraculous gift of preaching, praying, and singing, in which the Spirit did in an extraordinary manner assist some persons; which with other extraordinary gifts is long since ceased.

7. The gift of discerning spirits; that is, either,

First, a power of quick and sure discerning, whether men pretending to the Spirit spake from God, or not; or a supernatural sagacity to discern between the impulses of satanical spirits, and divinely- inspired persons.

Secondly, a spirit of discerning whether such or such persons be best qualified for such an office in the church, and accordingly choosing them out for that work. Thus Acts 13:2-3 the Holy Spirit in the prophet said, Separate me Barnabas and Saul for the work to which I have called them.

Or, lastly, by this power of discerning spirits, the apostles could tell very much of the inward purposes of men's hearts and thoughts; so Peter discerned the heart of Ananias, and the thoughts of Simon Magus.

8. The gift of tongues, that is, an ability to speak divers kinds of languages, unlearned and untaught. To which was added,

9. The gift of interpreting those languages: for these two gifts did not always go together: some could speak divers languages, that could not interpret them; others could interpret them that could not speak them; for, say some, the gift of strange tongues was usually accompanied with such strange raptures, that the person affected could not use his understanding in an ordinary way, so as to interpret and explain his own inspriations, in the audience to which he spoke; which he spoke; which was the reason why the Spirit did usually reveal to others, who stood by, and understood not the inspired languages, the matter which was spoken.

Thus are the extraordinary and miraculous gifts of the Holy Spirit enumerated by the apostle, which were bestowed upon the primitive church, whose infant state required all this extraordinary assistance; but as the church grew up, Almighty God, like a wise nurse, weaned her by degrees from these miraculous gifts, till at last arriving at her full stature, he left her, as parents leave their children when grown to be men, to subsist without these extraordinary helps and supplies.

Verse 12
Here our apostle acquaints us that the intent and design of God in giving these various gifts, was the profit and edification of his church, which he compares to a body that has many members; for though that one Spirit which distributes the gifts, could have given them all to the same person, yet to maintain a mutual dependence, and a charitable serviceableness of the members one among another, he gave to one one gift, to another another; by which means one member of the church would be obliged to take care of the rest. 

Behold here, how the wisdom of God has ordered the state of the church, like that of the natural body, to which the apostle elegantly compares the body of Christ, which is his church: As the body hath many members, so also has Christ; that is, the church of Christ. Now having assured them, that they were indeed members of one body, he tells them what it was that made them so, 1 Corinthians 12:13. For by one Spirit, says he, we are baptized into one body, whether we be Jews or Gentiles, and have been all made to drink into one Spirit; that is, by being baptized we are all made members of the body of Christ, and united one to another under him the head; and this, whether we be Jews or Gentiles, bond or free, we are all one in Christ, who by baptism were admitted into the church; and this union of ours, one with another, is testified and declared by our communion at the Lord's table, which is here called a drinking into one Spirit.
And whereas by baptism we are said by one Spirit to be baptized into one body, and at the Lord's supper are said to drink into one Spirit; we learn, that the grace of the Holy Spirit was given in baptism and in the Lord's supper to all the faithful, who do not receive unprofitable signs, but the quickening grace and Spirit of God, to make them living members of that one body.

Verse 14
Our apostle here elegantly compares the state of the mystical body, the church, with that of the natural body. As the natural body is one, so is the mystical body; as the natural body is informed and animated with one spirit or soul, so the mystical body, the church, is animated by one and the same Spirit, received from our spiritual head, Christ Jesus, and communicated to all the members of his body, to give them life and motion. As the members of the natural body are not alike, but some superior, and others inferior in excellency, yet all of indispensable use; (for the wise God hath created no member of man's body in vain; but designed all for the mutual help and benefit of one another,) in like manner is it in the church, the mystical body; there are different gifts, others are of meaner abilities; yet all conduce to the good of the whole. One of inferior gifts must not account himself useless, (for every one that cannot be excellent may yet by useful,) for if so, what would become of the church? Therefore there must be different gifts and offices for different uses. But every one must employ his gift, and perform his office, according to the nature of it, for the service of the whole. 

Learn hence, 1. That several men have their several gifts, as it pleaseth the gift-giving Spirit to give unto them.

Learn, 2. That such as have the meanest talent, either of gifts or graces, ought not to esteem themselves, or be esteemed by others, as useless or unserviceable; but to employ their talent, though ever so small, for the service and benefit of the whole church.

Verse 18
As if the apostle had said, Whereas our wise Creator, who made the body of man, has appointed all the members of that body for divers uses and offices, and also appointed the order in which every member shall stand; that the head shall be uppermost to guide the body, the foot lowermost to bear the body. 

In like manner our gracious Redeemer has appointed to the several members of his church distinct offices in his church. And as the principal members of the body, the eye and hand, do need the less principal; so the rulers, pastors, and wisest members of the church, do need the less principal; so the rulers, pastors, and wisest members of the church, do need even those weak and inferior Christians whom the world makes small account of. The eye, that is, the man of great understanding, cannot say to the hand, the person employed in lesser services, I have no need of you; nor again the head, that is, the person placed in the highest dignity in the church, cannot say to the feet, the person employed in the lowest offices of the church, I have no need of you. Therefore the superior members of the church must not pride it over the inferior, no the most knowing Christians despise the less knowing as unuseful and unprofitable; but as fellow-members, jointly endeavour the mutual benefit and advantage of one another.

Verse 23
Still our apostle proceeds in that elegant comparison betwixt the members of the body natural and the body mystical; showing, that as there are some members in the natural body that are less honourable, and some that are more honourable; and whereas we put more abundant honour upon the less honourable members by a decent covering and modest adorning of them, but upon our comely parts, such as the face, we put no covering, being comely enough of itself, and lacking no artificial beauty; in like manner all the members of the mystical body ought to be instructed that the meanest offices in the church, and the meanest members of the church, who have least gifts, are as well of that spiritual body, the church, as those that have more excellent offices and gifts: and as the meaner must not envy the more excellent, so neither must the more excellent despise the meaner, but put a due value and respect upon one another. 

For practising of which duty, a double reason is here assigned:

1. That there may be no schism in the body, but the members have the same care for, and regard to, one another; if the members of the natural body should strive among themselves, the whole body would come to ruin by schism; so great mischief would arise to the church, the mystical body, by divisions and dissensions amongst the particular members of it.

2. Because there ought to be a sympathy between the members of the mystical body, as there is betwixt the members of the natural body. There is a feeling with each other, both of joy and grief, in and among the natural members: they all rejoice and mourn with one another: if one member be pinched, the whole body is pained.

Thus all the mystical members of Christ's body, the church, ought to have the same common interest, the same common concern, the same common care, and the same mutual sympathy, with each other, both in weal and woe.

Verse 27
Our apostle having thus finished his elegant and excellent comparison between the members of the natural, and those of the mystical body; he comes now to make a particular and close application of it to the believing Corinthians, whom he acknowledges to be a part of the mystical body of Christ; and that it is their duty to carry themselves towards their fellow-members as the members of the body natural do towards each other, who are evermore solicitous for the good of one another. 

Now, says he, Ye are the members of Christ; as if he had said, Thus must it be with you who are the several members of Christ's church, which is his body.

From the whole of this comparison, with the apostle's application of it, we learn,

1. That as there can be no natural body without divers members, so no mystical body without diversity of gifts and offices.

2. That as the more inferior members of the natural body are as truly members of the natural body are as truly members as the most noble; and as necessary and servicable to the body as the other; so are inferior Christians as much the members of Christ's body, and in their place as useful and necessary, as other members of Christ's body, and in their place as useful and necessary, as other members of the church which are more excellent in spiritual gifts.

Learn, 3. That as all the members of the natural body are placed and disposed according to the wisdom and pleasure of Almighty God; in like manner the members of Christ's mystical body are, by the unerring wisdom of God, placed in the station and condition in the church in which he has set them, and accordingly they ought to be satisfied with it, and endeavour to be useful in it.

Learn, 4. That as there is no division in the members of the natural body, but all the members of the natural body, but all the members take care of, and are employed for, the good of the whole; so ought matters to be managed in the body mystical, that there be no divisions nor separate interests in it, but they should mutually regard the common interests of one another, sympathizing, sorrowing, and rejoicing together.

O happy day! when the interests of all parties, and private concernments, shall give place to public interests.

Verse 28
Our apostle having in the beginning of the chapter reckoned up the divers gifts which God had variously bestowed upon the church, here in the close of the chapter he reckons up the particular officers that he thought fit to place in his church. 

1. Apostles; persons sent forth immediately by Christ, to lay the foundation of Christian churches, and upon whom the care of all the churches lay.

2. Prophets; or persons immediately inspired with the knowledge of future things.

3. Teachers; such as labour in the word and doctrine, either as itinerary preachers, going from place to place, or as settled, fixed ministers in the church, expounding the scriptures to the people.

4. Miracles; that is, some persons endued with an extraordinary power to work miracles, for convincing infidels, and comfirming believers.

5. Gifts of healing; such persons as had a power conferred upon them to heal diseases, without the help of physic, in an extraordinary way.

6. Helps; deacons which took care of the poor, and assisted the church in the distribution of her charity; and also assisted in holy things, particularly in baptizing, and administering the Lord's supper.

7. Governments; the rulers of the church and spiritual guides.

8. Diversities of tongues; that is, persons enabled to speak divers languages, in order to the farther spreading of the gospel without the help of study.

Behold here the wisdom of God in this various distribution of gifts and offices in his church: all which, as they are designed by him, so ought they to be managed by her, for the general good of the whole, without either pride or haughtiness on the one hand, or envy and emulation on the other.

Verse 29
The force of the apostle's argument lies thus: As the natural body, to which he had before alluded, cannot be all eye, nor all ear, nor all hand, nor all foot; in like manner in the mystical body, the church, all cannot govern, prophesy, teach, work miracles, heal diseases; but one has this gift, and another that; one has this office in the church, and another that; all which are to be employed and improved for the common good of the church, and mutual benefit of each other. 

Verse 31
He concludes the chapter with this advice, that they covet, and desire the best; that is, the most useful and excellent gifts, the most beneficial and edifying gifts, such as are most advantageous to the church; yet withal intimating to them, that though there be an excellency in gifts, yet there is a greater excellency in grace, particularly in the grace of love. Charity, or love to God and our neighbour, is more excelling than a load of gifts, though very extraordinary, though supernatural and miraculous. 

Yet show I unto you a more excellent way: that is, a more excellent way of ministering to the welfare of the church, and of edifying your own souls, even by true Christian love one towards another.

Learn hence, That as the sanctifying graces of the Holy Spirit are more excellent than the miraculous and extraordinary gifts of the Spirit, so it is the Christian's duty to be much more covetous and desirous of them; for when gifts vanish away, the habits of grace shall never fail, but abide for ever, particularly the grace of love, which shall not only accompany us to heaven, but in heaven; where, from a small and little spark, it shall be improved into a seraphic and never-failing flame.

13 Chapter 13 

Verse 1

Here our apostle begins a comparison between gifts and graces, and shows how much more excellent and desirable the saving graces of the Spirit are, than all those pompous and miraculous gifts, in which there is no real excellency, and nothing for which we should desire them, but only upon the score of usefulness and serviceableness to the church. 

And he instances first in the gifts of tongues: Though I speak with the tongues of men and angels; that is, though I had the gift of tongues, or speaking divers languages in the highest measure and most exalted degree; could I preach and pray like an angel, discourse and talk beyond the rate of any mortal man, and have not the grace of love and charity; alas! what is all this to God, who is not taken with a noisy sound, as children are with a musical instrument!

Behold here, that the tongues of men or angels could have said nothing more plain or emphatical, to show how much more excellent the saving graces of the Spirit are than miraculous gifts, which commend us not to God, render us not like God, nor any ways qualify us for the enjoyment of him, giving him no intrinsic worth, or inherent excellency. They only proclaim God's goodness towards us, but are no ways evidential of any goodness in us towards him. Gifts are like the gold which adorns the temple, but grace is like the altar which sanctifies the gold.

Verse 2

Farther, Suppose I had the spirit of prophecy, and could speak by inspiration of things present, and things to come, and could understand deep and difficult points in God's word and works, what is this more than Balaam had? 

And suppose I have all faith, that is, the highest degree of miraculous faith, so that I could remove mountains; yet this, severed from charity, or the predominant love of God and our neighbour, is all nothing. And I am nothing, that is, nothing worth in the sight of God.

Observe here, That miraculous faith may be severed from charity, but justifying faith cannot, which always worketh by love; and wherever that grace is found, it gives value and acceptance to all other graces.

Faith without charity is but a dead assent; hope without charity is but like a tympany, the bigger it grows, the more dangerous it proves; and the most diffusive alms-giving, without love, is but a sacrifice to vanity.

Verse 3

Observe here, 1. That alms amy be given without true love to God, or our neighbour for God's sake; they may be given out of mere natural pity to the poor, out of a desire to be well thought of, and well spoken of by men, out of an opinion of merit, and obliging God, or from some other cause, which includes not love either to God or man; and wherever they are thus given, they profit nothing to salvation. 

The Greek word for feeding the poor here, signifies to divide victuals in several pieces, and so distribute it amongst the poor.

Lord! what a consideration is this, that a man may do all the external works of mercy, even the highest and most transcendent works, and yet want true love to God and his neighbour!

Observe, 2. That as alms may be given, so martyrdom may be undergone, without charity. If I give my body to be burned; that is, if I have so much fortitude and courage as to lay down my life for Christ and his truth, which is such an high expression of my obedience to him as angels are not capable of performing, yet, without charity, burning is but a vain-glorious blaze; and instead of sealing the truth with our blood, we seal but our own shame and folly.

Observe, 3. The apostle says not, If I be burnt, persecuted, and put to death by others: but if I give myself to be burned, if I voluntarily and freely offer up myself, not to imprisonment only, but to death itself, yea, to the most terrible kind of death, burning; yet if all this be not from a right principle and sincere end, if all this be without true love to God, and his glory, church, and truth, it will avail nothing to salvation.

Learn hence, That no kind of external sufferings, though ever so grievous, either for the truth of Christ indeed, or for that which a man's conscience judges to be the truth of Christ, is a sure and infallible sign of a gracious state: a man may suffer for truth, but not for truth's sake, only for interest's sake; he may suffer from a natural strength and stoutness of spirit, and not from a spiritual fortitude wrought in him by the Spirit of God.

Ah, Lord! how miserable is it to be burnt with fire here for Christ; and to hear him say afterward, Depart, ye cursed, into everlasting fire! It is indeed a great matter to suffer for Christ, but much greater to suffer with such a disposition of heart as Christ requires.

Verse 4

Here the apostle enters upon the description and commendation of the grace and duty of charity, and declares several excellent effects and properties of it; namely, It suffereth long, and is kind; that is, the charitable man is kind to all, patient towards all; he can bear injuries and reproaches very long, without either desiring or endeavouring to revenge them. 

It envieth not; that is, he envieth neither the power, nor profit, nor preferment, nor applause, nor precedency, of any man; but is well pleased with the happiness of every man, and laments their misfortunes.

Charity vaunteth not itself, is not puffed up; that is, it suppresses all self-applauding and admiring thoughts, all arrogancy in assuming to ourselves, and undervaluing of others.

Verse 5

That is, charity, or true love to our neighbour, will restrain us from all uncomely deportment towards him; it will not suffer us to do an ill or indecent thing to any one; it breaks not forth into violent and ungovernable passions upon any provocations, how just soever, how great soever. 

Seeketh not her own; that is, her own praise, profit, or pleasure; it seeketh it not inordinately, it seeketh it not injuriously, either in the neglect of others, or to the hurt of others. Charity is not selfish, but generous.

It is not easily provoked; that is, charity is not provoked readily to think, speak, or act, unduly, by small injuries or occasions; but beareth, forbeareth, and forgiveth.

Thinketh no evil; that is, of any person groundlessly, but construes and interprets every thing in the best sense; for lightly to take up an evil report of our neighbour, to think or suspect, much more to believe and report, any evil of him, without sufficient evidence against him, is a violation of the law of charity.

Verse 6

Charity rejoices not in any evil done, either, 

1. By ourselves, in the commission or after-contemplation of it; or,

2. By others. Lord, how sad it is when it becomes matter of mirth and sport, to see another stab at once the Christian name, and his own soul!

Or, 3. It rejoices not in any evil done to others; charity suffers no man to be pleased or delighted with any deceit or falsehood spoken of or done to others, or with any ill stories or malicious insinuations concerning them, or in any calamity befalling them.

But rejoiceth in the truth; that is,

1. Charity is so far from rejoicing either in the falls or misfortunes of others, that it rejoices when the truth and innocency, the righteousness and equity, of any person or cause is made evident and manifest. A good man rejoices when he sees any suspected for, or charged with, iniquity, upon due examination cleared and acquitted.

Or, 2. Rejoiceth in the truth; that is, in men's loving truth, doing justly, and living righteously, according to the rule of truth, the gospel.

Oh! what a complacency and inward pleasure doth it beget in a good man's mind, when he beholds truth and righteousness, piety and goodness, prevailing in the world!

Verse 7

Charity or love has strong shoulders to bear wrongs and injuries with patience, though very hard and grievous to be borne, without returning evil for evil: it will enable us to forbear one another in love, and not cease to be kind, notwithstanding provocations. 

Believeth all things; that is, charity inclines a man to believe the best of his neighbour, till the contrary appears; it interprets every thing in the best sense, and makes the fairest construction of every man's case and condition. Not that a charitable man is a credulous man, and can believe whatever he pleases; but he believeth all things, so far as either reality or probabilty, so far as truth or appearance of truth, will encourage him to do it. A charitable man is very willing to believe that things are meant as they are spoken, and intended as they are done.

Oh, how uncharitable then, and unjust, are they who believe all is ill, when they know nothing ill; and think and speak ill of them, in whom they never saw any thing but what was good!

It is not sufficient that we do not judge our neighbour maliciously, but we must not judge him ignorantly; it is an injurious and unworthy jealousy, when a person's actions are fair, to suspect his intentions.

Hopeth all things; that is, it is the genius of charity, and the character of love, to hope the best of persons and things, so far as there is any ground of hope; yea, though they carry in them some cause and colour of suspicion: it inclines us still to hope the best concerning men's intentions and actions; and if our brother be bad at present, not to despair of his amendment, but endeavour his reformation by all proper means.

Endureth all things; that is, it puts up with wrongs and injuries, without desiring, much less endeavouring, to revenge them; it causes us to endure provocation with much patience, and extinguishes all inclinations to revenge. Some will conceal their anger, but seek revenge: their malice is like slow poison, that does not discover violent symptoms, but destroys life insensibly. Others have such fierce passions, that they strike fire out of the least provocations; they inflame their resentments, by considering every circumstance that will exasperate their spirits: but charity beareth all things, endureth all things.
Verse 8

Charity never faileth. Holy love is an everlasting quality and employment; it shall not fail at death, as other graces do, but be perfected at death. 

Repentance should accompany us to the gates of heaven, but repentance ceases for ever in heaven; for no need of repentance where there is entire innocence.

Faith is swallowed up in vision, and hope in fruition; but love is then and there in its exaltation.

Thus charity never faileth, but all other gifts will fail; prophesying, languages, sciences, and all artificial knowledge, will cease for ever; knowledge itself in heaven shall vanish away.

But how vanish?

The meaning is, that such knowledge as we have now shall vanish then; that imperfect knowledge we have now will cease and be useless then. Our present knowledge is attained with much labour and study; but it shall be no more difficult to know in heaven, than it is for the eye to open and see; the beautiful face of truth shall in a moment be unveiled to us in heaven, and the curtain drawn away by the hand of God, which interposed between us and the light.

Again: knowledge of so imperfect a degree, as now it is of, shall vanish away: here we know what we know by divine revelation, but in part; and we prophesy by inspiration, but in part.

Verse 10

As the imperfect twilight is done away by the opening of the perfect day; so at death, when that which is perfect takes place, then that which was imperfect shall be done away. 

Blessed be God for the hopes of that blessed place and state, where all imperfections shall cease, especially the imperfection of our knowledge.

Alas! here all that we know, either of the word or works of God, is but a part, a little part; and blessed be God that this perfect state doth not succeed the imperfect one after a long interval, (at the resurrection and re-union of the body,) but the imperfect state of the soul immediately is done away by the coming of the perfect one; the glass is laid by as useless, when we come to see face to face, and eye to eye.

O happy and vast difference between the Christian's present and future state!

True, he now begins to know; he knows in part here; but verily what he here knows is little of what he should know, little of that he might know, little of that others know, little of that he desires to know, and little of that he shall know, when he comes to heaven; then all imperfections shall be done away, when that which is perfect is come.
Verse 11

Here the apostle compares the Christian's imperfect state of knowledge and holiness in this life to a state of childhood; his perfect state of holiness and happiness in heaven to a state of manhood. 

As a child conceives, thinks, and speaks, of things suitable to his childish state; but when he comes to manly perfection, and to the full use and exercise of his reason, he then puts away childish conceptions and things: thus it is with the best of us in this life; like children we conceive and think, we discourse and speak, of spiritual things, in a confused and imperfect manner; but when we arrive at our state of manly perfection in heaven, we shall have knowledge and all other graces perfected.

Learn hence, That Christians must stay for perfect knowledge till they come to maturity and ripeness of age; children must not expect to know what men know. Solomon's knowledge on earth, so famously celebrated, will be but ignorance, compared with the knowledge and enlargements which the saints have in heaven; there in natural things they shall be exact philosophers, in spiritual things complete divines; all dark scriptures shall be clear to them, all the knotty intrigues of providence wisely resolved: in a word, there they shall know God himself perfectly, though they can never know him to perfection.

Verse 12

As if the apostle had said, Now in our minority we see divine revelations, as the prophets did of old, in a dark enigmatical manner, and by symbolical representations of things upon the fancy, as in a glass; but then in the adult state of the church we shall see them after the Mosaical manner, in a way more accommodated to human nature, and as it were face to face: we shall see clearly, immediately, not by reflection, but by intuition. 

These adverbs, now and then, distinguish the twofold state of gracious souls; and show what they are whilst confined to the body, and what they shall be when emancipated and freed from the body, that clog of mortality which now hangs upon them.

Observe here, 1. That our imperfect knowledge of God is set forth by seeing in a glass, because it is a weak and imperfect vision; a glass gives but a weak and languid representation of the face that is seen in it; and because it is a vanishing and transient vision, a man having looked in a glass, presently forgets what he saw there: and because it is no immediate sight, but mediante speculo, by the glass of his word and ordinances we see and understand something of God's nature and will; though after all our searchings here to find out what God is, we rather know what he is not, than are are able to declare what he is.

Observe, 2. That such as have seen God here, as in a glass, in the glass of his ordinances and providence, in the glass of his word and works, shall see him face to face, and fix their eye upon him in heaven to all eternity: when once the pious soul is unsheathed from the body, it glistens gloriously; as soon as the cage is open, this bird soars aloft, and sings melodiously.

It is death's office to beat down the partition-wall, a gross, earthly body; and then the glorified soul shall have a clear and perfect vision, an immediate and possessive vision, a satisfying and soul- transforming vision, a permanent and eternal vision, of the holy and blessed God, which the apostle here calls seeing face to face.
Observe, 3. How St. Paul in the latter words of the verse gives us a plainer expression of that which before he had spoken more darkly and obscurely: Now I know in part, but then I shall know even as also I am known.
Where note, How the apostle changes the person: before it was, we see through a glass darkly; here it is, I know in part. He had included himself before in the word we: but he doth in more apparently in saying, I. Now I know in part. When so great an apostle acknowledges the imperfection of his knowledge, who can, who dare, boast of the largeness of his understanding?

Note farther, The apostle's saying, Now I know, intimates, that he had begun his acquaintance with God here, which he expected should be improved and perfected in heaven; he that knows not God in part here, shall never know him face to face in glory; heaven is a place of perfection indeed, but nothing is perfected there, which did not commence and begin here.

Observe, 4. When the apostle says, We shall know even as we are known: he means, that we shall know God as really and truly, though not so fully and comprehensibly, as he knows us; we shall know him in his nature and attributes; then and there will his wonderful clemency be sweetly displayed, his exact justice visibly demonstrated, his perfect wisdom clearly unfolded, all the knotty intrigues of providence wisely resolved, all the mysterious depths of divine counsels fully discovered, to the delightful satisfaction of the admiring and adoring soul, who shall then see as it is seen, and know as it is known.

Verse 13

The design of the apostle in these words is, 

1. To inform the Corinthians, that the sanctifying graces of faith, hope, and charity, are far to be preferred before all the fore -mentioned extraordinary gifts of prophecy, miracles, tongues, healing the sick, and raising the dead, not excepted. The least degree of sanctifying grace from the Holy Spirit, is to be preferred, with respect to ourselves, before the largest measure of extraordinary gifts which are wholly for the good and benefit of others.

2. As our apostle had compared gifts and graces together before, so he compares graces amongst themselves now. Faith, hope, and charity, are set in competition, and the preference given to the last; partly with respect to its present excellency, for charity is the end, to which faith and hope are but the means; and partly with respect to its future duration. Faith and hope will vanish with this life; faith will end in sight, and hope in enjoyment; but charity will never be outdated, but last and flourish when we come to heaven, and be a special ingredient in, and a considerable part of, our happiness there, which consists in the rapturous contemplation of divine love; in living, praising, admiring, and adoring God, our great Creator, and in loving all whom he loves, and that eternally.

Learn, 1. That faith, hope, and love, are abiding graces; they do and must keep house, not only in the church-militant in general, but in the soul of every member of the church-militant in particular.

Learn, 2. That of all these graces, charity is the greatest and most excellent,

1. In regard of its extent, reaching to God, angels, and men.

2. In regard of its use, extending to the good of others; whereas faith and hope are particular and private graces.

3. In regard of perfection, as rendering us more like to God.

4. In regard of duration: farewell faith and hope, when we come to heaven; but welcome love.

Therefore the greatest of these is charity.
14 Chapter 14 

Verse 1
Observe here, 1. The apostle propounds to the Corinthians a threefold object: charity, spiritual gifts, and prophecy. Charity has the precedency and pre-eminency; the apostle not only prefers it before all other gifts, but before the most useful and excellent graces, even faith and hope; for service and benefit to the church of God, it exceeds them all. Next he mentions spiritual gifts: such were the gift of tongues, the gift of miracles, the gift of healing, and lastly, prophecy, by which we are to understand an ordinary set course of preaching, interpreting and opening the holy scriptures, which contain a revelation of God's mind and will. 

Observe, 2. A threefold act recommended, answerable to a threefold object propounded. An act of prosecution; diokhete, prosecute and follow after charity as close as your prosecutors pursue and follow after you. It imports a most earnest, vigorous, and vehement pursuit. An act of emulation; dzeyldte, Desire earnestly spiritual gifts. An act of election and choice: Choose rather that ye may prophesy, or clearly understand the mind of God yourselves, and have an ability to expound and explain it to others; this will bring most glory to God, most profit to his church, and most comfort to yourselves.

Verse 2
Here observe, 1. That the gift of tongues, or speaking divers languages, was greatly valued and much desired by some in the church at that time; probably for this reason, because the apostles were very eminently endowed with this gift, the Holy Ghost descending upon them in the shape of cloven tongues; but yet the gift of prophecy, that is, of understanding in intrepreting God's will, was clearly the more valuable and desirable accomplishment; for though speaking with tongues created more admiration, and conciliated greater veneration to the speaker, yet prophesying was by far the most excellent gift, and tended most to the edification of the church: it is far better to do good, than to appear great; that is most valuable and excelling which is most advantageous and edifying. 

Observe, 2. How the apostle enters upon a comparison between the gift of speaking in an unknown tongue, and prophesying or speaking plainly to the church's benefit and comfort. He that speaketh in an unknown tongue, that is, in a language not understood, not explained or interpreted, he speaketh not unto men; that is, not to the understanding of men, for none understand him; but to God only, he alone understands him; and though in the Spirit he speaks mysteries, or the deep things of God, yet all this is not to edification, because not understood by the church.

Whereas, he that prophesieth, that is, he that intelligibly openeth and applieth the word of God to his auditors in the congregation, what he speaks conduces exceedingly to their edification and consolation,

Here note, That the apostle not only dislikes, but plainly forbids, preaching, praying, and all other offices being performed in the church in a language not understood.

So that the practice of the church of Rome in their Latin prayers is a flat contradiction to this whole chapter, and to the practice of the primitive church, Acts 4:24; who lifted up their voice with one accord, and offered up a reasonable service to God.

The prayers of the Jewish church were made in the Hebrew tongue; and God gave the gift of tongues to the Christian church, that the apostles might establish the worship of God in every nation in their own language.

Verse 4
Observe here, 1. Another argument used by the apostle to prove the gift of prophesying, that is, of interpreting the holy scripture, to be far more excellent than the gift of tongues, separated from the gift of interpretation: he that speaketh in an unknown tongue edifies none but himself, because none but himself understands it; but he that teacheth, instructeth, and exhorteth others, edifieth the church, or the whole assembly that he spake in. 

Observe, 2. The apostle wishes they all had the gift of tongues, because they were so very covetous and desirous of them: though alas! rather for their own ostentation than the church's edification: yet he rather desires, with Moses, that all the Lord's people were prophets; that is, directed and assisted by the Spirit of God, to deliver plainly and persuasively the will of God to men; for he is the greatest in the church who is most edifying; and he that prophesieth, edifieth more than he that speaketh all languages uninterpreted.

Observe, 3. He amplifies this by instancing in his own person: If I come to you speaking with tongues; as if he had said, I wonder whether what you so admire in others would please you in me! suppose that I, whom God has eminently endowed with the gift of tongues, should come and speak to you in the Arabian language, what good would it do you? What would you be the wiser or better for me, should I make known to you some revelation which I immediately received from God, or open to you some truth which you knew not before, or urge you to some needful duty, or doctrinally expound to you the matters of faith and obedience recorded in the gospel, if either myself or some interpreter did not make what I say intelligible to you, what will it profit you?

To deliver the mind and will of God plainly and persuasively to the church's benefit and edification, is much more acceptable to God, profitable to man, and comfortable to ourselves, than to speak with the tongues of men and angels, in language not understood, or not heard.

Verse 7
Our apostle here proceeds to illustrate his former arguments by a similitude taken from musical instruments, the one used in peace, to wit, the harp; the other in war, to wit, the trumpet; as they are useless, if by distinction their signification is not perceived; for if a man hears not, or understands not, the sound of the harp or trumpet, he cannot prepare himself either for the dance, or the battle: so if persons in the church do not speak intelligibly, they will nothing edify: it is like beating the air, all is vain and to no purpose. 

Verse 10
Here the apostle tells them, That there may probably be as many voices or languages in the world as there are nations; and every nation understands its own language, and commonly no other. 

Now, says the apostle, if he that has the gift of tongues speak to you in a language which ye understand not, will he not be a barbarian unto you? And if you talk to him in a language he understands not, will you not be barbarians unto him? Verily, it will be just as if two men of two different countries should talk to one another, and neither understands a word of each other.

He farther adds, That seeing they were so very desirous of the extraordinary gifts of the Spirit, they should seek those gifts especially by which the church may receive edification and advantage: Seek that ye may excel, to the edifying of the church.
Here note, 1. The noble end which St. Paul directs them to propound in what they desire and design, namely, the edifying of the church.
The church's edification should be the scope of all her members', especially of all her ministers', wishes and prayers, enterprizes and endeavours: our first care should be to lay a right foundation, namely, the doctrine of redemption and salvation, by the meritorious undertaking of Christ Jesus our Lord, the eternal Son of the Father.

Our next care, that our superstructure be answerable to our foundation; this being solid and substantial, that must be so too; acquainting persons with the whole will of God, and the whole duty of man.

Note, 2. The operation to be performed, and the means to be used in order to this noble end: Seek that ye may excel, to the edifying of the church.
Learn hence, 1. That the edifying of the church, and the improvement of its members in knowledge, faith, and holiness, is, and ought to be, the great end which the ministers of God propound to themselves in the use of their gifts, and discharge of their office.

Learn, 2. That the edifying of the church being the proper office of the ministers of Christ, they should study to excel in all gifts and graces conducing thereunto, by such means and methods as are proper for that end; namely, by fervent prayer to God for divine illumination and knowledge, by reading the scriptures with great attention and application of mind, by studying other authors in order to that end, by deep meditation, by judicious, zealous, and laborious preaching, but especially by holy living.

There ought to be a consecration of our lives, as well as of our persons, to the service of God and his church; in this manner, especially, the meanest of her ministers may seek that they may excel, to the edifying of the church.
Verse 13
Observe here, How strongly the apostle pleads the necessity for all public worship, particularly preaching or prophesying, praying and singing, to be performed in a language known and understood by all the congregation: Let him that speaketh, preacheth, or teacheth, in an unknown tongue, in which he cannot edify others, pray for the edifying gift of interpretation, that others may be edified as well as himself; otherwise when we pray in an unknown tongue, our spirit prayeth, that is, our own gifts are exercised; but our understanding is unfruitful, that is, unto others. If we satisfy ourselves, we cannot deify them. 

Learn from hence, Both the impiety and absurdity of the church of Rome, in appointing their public offices to be performed in Latin; a language which the common people in France, Spain, Germany, yea, in Italy itself, do not undertand; for the Latin tongue in not now the mother tongue of any nation under heaven: and the council of Trent thunders out an anathema against those that say the mass ought to be celebrated only in the vulgar tongue.

Lord! what is it, if this be not, to offer the sacrifice of fools? How can this be a reasonable service, which is no better than a sinful taking God's name in vain. How can their hearts and tongues go along together, who understand nothing which their tongues utter. They neither know the God they pray to, nor yet the mercies which they pray for. Lord, pity the miserable souls in their communion, who erect an altar, and offer up unknown prayers to an unknown God.

Verse 16
Our apostle still goes on, arguing, that public prayers ought to be made in a language understood by them that pray. 

His argument is this: The heart ought to consent to, and agree with, the supplications and prayers presented unto God, and to testify its consent by saying Amen; but, says the apostle, no man can say Amen to that which he doth not understand, nor be edified by that which cannot be understood.

For a close, he tells them, that Almighty God had given him the gift of speaking more languages than all of them, put together, that so as an apostle he might plant and propagate the Christian faith in and throughout all nations; yet he declares he had rather speak a few words to the instruction and edification of his hearers, than a multitude in a language not understood.

The faithful ministers of Christ have such a regard to the end of their ministry, which is the communicating of the divine knowledge to the understandings of their people, that they had much rather they should be edified and profited, than their own parts and gifts applauded and admired.

Verse 20
As if the apostle had said, My brethren, be not like children in understanding, who prefer gay and gaudy things, which make a fine show, as the gift of tongues does, before things more useful. 

Thus, do not you choose what best pleaseth you, but what most profits others. I would have you indeed in some respects to be as children, namely in innocency and harmlessness, in freedom from malice, and all kind of wickedness; but in understanding, be and act as men, as persons of mature judgment, who know what is fittest to be spoken, and best to be done.

To be like children in the innocency of our actions, is a virtue; but to be like them in the impotency and weakness of our understanding, is a reproach: In understanding be men.
Verse 21
Observe here, How the apostle, to take the Corinthians off from their fond admiration of the gift of tongues, tells them, That in the law, that is, in the writings of the Old Testament, particularly in Isaiah 28:11 it is declared, that because the people of Judah would cause them to be spoken to in an unknown language; namely, by outlandishing enemies and armies, whose language they should not understand: from whence he infers, that strange tongues were not given for a sign of any good to believers, but they were given as a token rather of God's displeasure to unbelievers; insomuch that, by the just judgment of God, their ignorance by this means would be the more increased: but the gift of prophecy serveth not only for the conversion of unbelievers, but for the edification of believers also; therefore prophecy, or preaching intelligibly, is to be preferred in the church before speaking with tongues. 

Verse 23
To convince the Corinthians that prophecy was for more excellent than the gift of tongues, the apostle here argues from the absurdity of speaking in the congregation with a strange tongue uninterpreted; Will they not say ye are man? 

And from the utility and advantage of speaking in a language understood, it convinceth and converteth sinners: He is convinced of all, he is judged of all.
As if the apostle had said, When the church meets together, if all that speak should speak in a strange tongue, what will an ignorant or unbelieving person, coming into the congregation, think or say? Will he not apprehend you to be madmen?

Whereas if all that speak do prophecy and interpret scripture to the edification of the church, in such a case, if an unbeliever comes in, he is convinced, discovered, judged by all them that prophesy, and the secrets of his heart are made manifest to himself: and so, falling down, he will adore God, the searcher of the heart, and report, from his own experience, that God is in or among you of a truth.

Where note, Whence prophesying or preaching of the word has its convincing power, and converting efficacy, namely, from that God who is present in and with his own word: God is in, or with, you of a truth.
When Almighty God quickens the word with his own Spirit, and clothes it with his own power, when he bids it go in his might, and prevail in his strength, the strongest holds of ignorance and unbelief, of obstinacy and rebellion, fall to the ground like the first-ripe figs shaken with the wind: when the unlearned or idiot comes into the assembly of the saints, he is convinced of all, he is judged of all, he falls down and worships.
What is it that works this sudden change?

Not the preaching of men, but the power of God: He will report that God is in you of a truth.
The arm of grace in the ministry of the word is victorious and invincible; the efficacy and success of the word depends not on the parts of a man, but the power of God.

Verse 26
From this verse to the end of the chapter, the apostle lays down particular precepts for the preservation of decency and good order in the church of God; and first he advises, when they came together into the public assemblies, that if any of them had a psalm or hymn suggested to them by the Spirit of God, to his glory, and the church's edification; or had a doctrine, either for instruction or consolation; or had a strange tongue, or the gift of interpreting tongues; let it be how it will, he exhorts that all be done so as may most and best tend to the benefit and edification of the church, which is the true end of church assemblies. 

The great end, design and aim, which those who administer in holy things ought to propound to themselves in all their public administrations, is the church's edification, the people's growth and improvement in knowledge, faith, and holiness.

Let all things be done to edifying; that is, let all your public offices be so performed, and in such a manner, as may best conduce to the end for which they were designed.

Verse 27
Our apostle's next advice for the church's edification, is this, That such as had the gift of tongues should not speak all together, but two or three successively, one after another; and that one interpret what was so spoken, to the benefit and edifying of the church. 

But if there were no interpreter present, let him, says the apostle, that only speaks with tongues, keep silence in the church; and let him only speak mentally to himself and to God, in prayer and thanksgiving.

The same advice he gives to them that prophesied; to wit, that only two or three of them should prophesy successively, in order to the church's edification, and that the rest of the prophets should sit still and judge, examining their doctrines by the rule of the word: for says he, the spirits of the prophets are subject to the prophets; that is, the doctrines which the prophets deliver are apt to be judged and examined by other prophets, whether they be agreeable to the word of God or not: or the instinct by which the prophets pretend to be moved at that time to prophesy, is subject to the judgment and censure of other prophets who are endowed with the same gift.

And thus he declares, that all that are prophets, and prophetically inspired, may prophesy, provided it be done orderly and successively, without occasioning disorder and confusion in the church; and so managed as to answer the great end of the institution; namely, the instruction, edification, and consolation, of the church; For God is not the author of confusion, but of peace.

Confusion is so far from being of divine inspiration, that it is hateful to God, who requires that peace and order should be kept and maintained, not only in the church of Corinth, but in all the churches of the saints.
That which breaks order, doth also break peace: for there can be no true peace without order; and God is not the author of disorder and confusion in the churches, but of peace.
Here by the way let us observe and note, That speaking and preaching in the public assemblies is limited all along, by the apostle, to the prophets. Let the prophets speak; not the common people; they were to sit by, it was no part of their business to speak, but to examine what was spoken by the rule of the word.
The authoritative preaching of the gifted brethren, at the call of a private congregation, was no more permitted by St. Paul, than his suffering of women to speak in the church; none but prophets, or persons in office, appointed for the work of preaching, were ever suffered to undertake it in the primitive times, and downwards, till very lately.
Let such as first gave, and still give, encouragement to the contrary, consider how they will answer it at the bar of God, who is not the author of such confusion and disorder, but of peace.
Verse 34
A farther rule is here given by the apostle for maintaining decency and order in the public assemblies; namely, that the women should never presume to speak or utter any thing as public teachers in the congregation; no, nor so much as ask any question publicly. Almighty God having by his law made subjection (not public instruction) their duty, of which silence is a token. 

Here observe, That it is not the women's speaking in the public assemblies, when they join with the congregation in singing of psalms and prayer, but their speaking by way of teaching and prophesying that is there forbidden.

Note farther, That the means of instruction were not denied the women; at home they might put forth questions to their husbands, for their own information and satisfaction; but to do any thing like this publicly was a shame, or indecent thing, both to the church, the husband, and herself.

Still observe, How the God of order calls for order, and delights in decency, especially in places where his religious worship is celebrated. He has unworthy thoughts of God that thinks him either a patron of, or pleased with, any disorder, either in civil affairs, or religious services.

Verse 36
These words are looked upon by interpreters as a smart reflection upon some of the ministers and members of the church at Corinth; who from a high opinion which they had of themselves and their own management, would not submit to the foregoing precepts, canons, and rules, for order and decency in the church of God. What, says the apostle, do you think that you have all the word and will of God? Doth all knowledge of scripture, and resolution of doubts, rest in your breasts, and flow out of your lips? Consider, you are not the first church that was planted, (Jerusalem was before you,) the gospel was sent to you, it did not come out first from you. 

Whence learn, That all kind of scorn is not always uncomely: men are apt to overrate themselves, and to overvalue their own abilities, as if they had engrossed all knowledge, that all must borrow from their store, and light their candle at their torch. Now in that case we may, without breach of charity, or blemish of holiness, check pride with derision; and speak them below men, who set themselves up above men.

Observe next, The apostle affirms, that these rules for order and decency which he had given them, were from the Lord; and he expected and required, that those who esteemed themselves prophets, should observe and obey them as such. But if men will be ignorant, and obstinate in their ignorance, be it at their peril, and let them look to it; do not you regard them: If any be ignorant, let him be ignorant.
Verse 39
For a close of the whole, he exhorts them earnestly to endeavour after the gift of prophesying, and not to forbid the use of the gift of tongues, provided the forementioned rules and directions before given be observed: that so in their public assemblies all things relating to religious worship be performed with that becoming gravity and decency which may most and best conduce to the glory of God and the church's edification. 

Learn hence, 1. That the whole church in general, and every individual member of it in particular, ought to perform all the duties of God's worship in a decent and orderly manner.

Learn, 2. That it is the duty of church governors to take care that order and decency be enjoined and observed in the church of God, to the edification of all the members of it.

Learn, 3. That they only have authority to make church orders whom the Lord has made church governors.

Learn, 4. That such orders as relate to real decency in the worship of God, made and confirmed by the governors of the church, ought to be obeyed and conformed to by the members of the church for conscience' sake, that all things may be done decently and in order.

15 Chapter 15 

Verse 1
Observe here, 1. The subject-matter of St. Paul's preaching to the Corinthians: it was the gospel. I declare unto you the gospel which I preached; and particularly the doctrine of the body's resurrection, which was a great point of that gospel which he had preached and delivered to them. 

Observe, 2. The obedience which many, if not most of the Corinthians, had given to the doctrine of the gospel; they heard it, believed it, and embraced it as the truth of God. Which gospel ye received, and wherein ye stand; that is, the best and greatest part of you are firm to your former profession, though some are fallen away.

Observe, 3. The blessed effect which the gospel had upon those that did believe and receive it: By it they were saved; that is, put into a salvable state, brought into the right and only way that leads to salvation. The gospel reveals the object, salvation; it directs lost man which way to arrive at it, assures him that it is attainable, and inclines and encourages him seriously to endeavour after the attainment of it.

Observe, 4. The condition annexed and required on our part, in order to the attaining that salvation which the gospel discovers unto us, and that is, perseverance; for that is implied in our keeping in memory what we have received: Ye are saved, if ye keep in memory. If we do not stedfastly cleave to the gospel, and to this grand doctrine of it, the resurrection, our hearing is vain, our believing is vain, our hopes of salvation are vain: By the gospel we are saved, if we keep it in memory, and practise it; otherwise we have believed in vain.
Verse 3
Observe here, The apostle's fidelity, 

1. In delivering nothing to the church but what he had received: I delivered to you first of all that which I also received; either mediately by Ananias, or by immediate revelation from Christ himself.

Observe, 2. The principal and fundamental doctrines or articles of faith, which the apostle in his preaching had insisted upon amongst them; namely, the death, the burial, and the resurrection, of our Lord and Saviour Jesus Christ.

That he died for our sins, that is, a voluntary sacrifice for our sins, to make an atonement for sin, as the prophets Isaiah and Daniel had long foretold.

And that he was buried: the dead body of our dear Redeemer was decently buried by a small number of his own disciples, and continued in the state of the dead, and under the power of death for a time. That he was buried, is a demonstration of the certainty that he died.

And that he rose again the third day, according to the scriptures. Christ, though laid, was not lost, in the grave; but by the omnipotent power of his Godhead revived, and rose again from the dead the third day, to the consternation of his enemies, and the consolation of all believers.

Observe, 3. How the apostle proves the truth and verity of Christ's resurrection by ocular demonstration; he is risen, because he was seen alive after his passion; first of Peter, next of the whole college of the apostles, which formerly consisted of twelve, then of five hundred brethren at once in Galilee, whereof some were then alive to testify it; after which he was seen of James, and then of all the apostles.

These were all holy persons, who durst not deceive, and who confirmed their testimony with their blood. So that no article of faith, no point of religion, is of more confessed truth and infallible certainty, than this of our Lord's resurrection; and blessed by God it is so, seeing the whole weight of faith, hope, and salvation, depends upon Christ as risen from the dead. Behold how great a weight the scripture hangs upon this nail: Thanks be to God, it is a nail fastened in a sure place. Our Lord's resurrection is his church's consolation.

Verse 8
As Christ was seen of St. Paul last of all the apostles, so it is probable he was seen last by him, of all persons. We read not of any that saw Christ after St. Stephen and St. Paul, who here reckons himself among those who were eye-witnesses of the risen Jesus: Last of all he was seen of me also. 

Observe farther, the great humility of St. Paul, in styling himself an untimely birth, or a person born out of due time.
But in what sense doth he mean that he was born out of due time?

Answer, 1. Negatively; not that he was, as to his spiritual birth, born too soon, but rather too late. Alas! he had been too long a proud Pharisee, a formal professor, a fiery persecutor. In this sense he was no abortive, or born out of due time, or rather born too late than too soon.

But positively, he calls himself an abortive, or untimely birth,

1. Because he was the last of the apostles that was called; the rest were called by Christ whilst here on earth. Paul was called by Christ from heaven, after his departure from earth to heaven.

2. Because of the suddenness and violence of his conversion; an abortion is occasioned by some sudden surprise, some strain, or violent motion. St. Paul's conversion was a wonderful violent conversion, out of the ordinary way and course; he was smitten from his horse to the ground, and lay as one dead in his passage to his new life.

3. Because abortive children are lesser, weaker, and more imperfect children, than those of full growth. As an abortive child is the least of children, so he reckons himself the least of the apostles, and styles himself so in the next verse, where he thus speaks, I was as one born out of due time.
Verse 9
Observe here, 1. The profound humility of this great apostle, and how low he was in his own thoughts: he calls himself the least of the apostles, nay, not meet or worthy to be called an apostle, because he had persecuted the church of Christ with so much fury and fierceness. Elsewhere he styles himself less than the least of all saints; not that any thing can be less than the least; but the original being a double diminutive, his meaning is, that he was as little as could be. 

O admirable humility! The more we know of God and ourselves, the more humble apprehensions we shall have of ourselves; a good man's thoughts are always lowest of himself; the more holiness any man has, the more humility he has. Humility is a great evidence of our holiness, it being indeed a great part of our holiness.

Observe, 2. How the apostle ascribes all that he was, wherein he differed from others, to the grace of God: By the grace of God I am what I am. As we receive our natural being from the power of God, so we derive our spiritual being from the grace of God. If I forbear what is evil, it is from restraining grace; if I follow what is spiritually good, it is from sanctifying grace: therefore not unto us, O Lord, not unto us, but to thy grace be the praise.
Observe, 3. The blessed fruit which the grace of God produced in St. Paul: it caused him to labour, (grace is an active principle,) to labour abundantly, to labour more abundantly than all the apostles; not more than all of them put together, but more than any one of them that were his fellow apostles separately considered. Such as receive most grace and favour from God, are holily ambitious to do the utmost services for God.

Observe, 4. Lest he should seem to be too assuming, and to arrogate any thing to himself, he adds, Yet not I, but the grace of God which was with me. Behold how the holy apostle ascribes the fruit of all his endeavours to the grace of God, to the influences and assistances of the Holy Spirit of grace, exciting him, assisting him, working in and with him, and succeeding of him in all his enterprises and undertakings for the glory of God, and the good of souls. I laboured, yet not I, but divine grace that went along with me.

Observe, 5. The inference which the apostle draws from the whole: Therefore, whether it were I or they, so we preach, and so ye believed. That is, whether it were I, or any other of the apostles, who laboured most in the preaching of the gospel, the doctrine is the same; namely, that Christ died for our sins, rose again, and will raise us.

This is the doctrine which we apostles preached, and which you Corinthians believed and received; therefore why should any of you now stagger in the faith, and disbelieve the resurrection of the body? which is a blow made at the root of Christianity.

Alas! what have we to carry our spirits through all the rugged passages and cross dispensations of this life, but only our hopes in reversion, only our hopes of a glorious resurrection, and blessed immortality.
Verse 12
Our apostle having asserted and proved the resurrection of Christ by ocular demonstration, by a plentiful testimony of those who saw him after he was risen, and withal informed them that this was the doctrine of the gospel which both he and the rest of the apostles had with one consent preached to them, he from hence infers the certainty and necessity of our resurrection. And because some of the church of Corinth were tainted with the wicked opinion of the Sadducees, who said there was no resurrection; therefore to strangle this monstrous opinion amongst the Corinthians in the birth, he shows the absurdity of it in these verses before us. 

His first argument runs thus: If there be no resurrection of the dead, then Christ the head is not risen; for if the head be risen, he will certainly raise up his members. Christ's resurrection is the cause, the pattern, and archetype of ours: he did not only raise his body from the grave, but his church with him. For indeed Christ is not perfectly risen, till all his members are risen with him, and raised like him. True it is, that Christ's personal resurrection was perfect when he arose; and it is as true, that all believers arose representatively when Christ arose. But till all believers arise personally, the resurrection of Christ has not received its utmost perfection.

His next work is to prove the certainty of Christ's resurrection, from the manifold absurdities which would follow upon the denial of it; as namely, first, if Christ be not risen, then the apostle's preaching was vain, and their belief of it was vain also. Our preaching is vain; that is, we who in our preaching have so strongly asserted Christ's resurrection as an infallible argument of the divinity of his person and doctrine, have taught you a vain and idle dream. And your faith in Christ, as risen from the dead, is no better than a fancy, vain also; seeing the object of it faileth, Christ as risen from the dead.

2. If Christ be not risen, then we are found false witnesses of God: that is, then St. Paul himself, and the other apostles, had given a false testimony of God to the world, in affirming that God the Father had raised up Christ his Son from the dead: which he did not do, if there be no resurrection of the dead. To be false witnesses for men, is a sin of no common guilt; but to belie God, and be false witnesses for God, is a sin of aggravated guilt, which the holy apostle could not be supposed to be guilty of.

Again, 3. If Christ be not raised form the dead, then we are yet in our sins; that is, under the guilt of our sins, and liable to condemnation for our sins: we are not justified and absolved from them, unless Christ has expiated the guilt of them; and this he has not done if he be not risen, but remains himself under the power of death; for he was raised again for our justification.

Farther, 4. If Christ be not risen, then they which are fallen asleep in Christ are perished; that is, the dead saints in general, and the holy martyrs and sufferers for Christ, in particular, who are fallen asleep, are perished utterly, and lost finally, if there be no resurrection: martyrs will then be great losers, and martyrdom great folly.

Lastly, Then Christians are of all men most miserable. As if the apostle had said, As those martyrs were arrant fools, and perished as such, who laid down their lives for Christ, if they have no hopes of a resurrection, when they shall take them up again; so we Christians that survive are the wretchedest creatures upon earth, who undergo all the sufferings and hardships of this life; and deny ourselves many comforts and advantages which we might enjoy.

If after this mortal life we have no hope, who would care to do well, or who would fear to do ill? Were this believed, none would live so fleshly and sensual a life as those that do not believe the resurrection of the flesh; and none would be so miserable in this life as the holy, self-denying Christian, had he not a hope after death of a glorious resurrection.

Learn hence, That true Christians would be more unhappy than any other men, if their happiness were confined to this life only: we are of all men most miserable. We Christians are more miserable than other mortals; and we apostles and ministers more miserable than other Christians, who like beacons upon the tops of mountains, stand open continually to all storms and tempests raised against us by men and devils.

Verse 20
Observe here, 1. The resurrection of Christ declared: Now is Christ risen from the dead. 

2. Our resurrection from his is inferred and insured: he arose as the first-fruits of them that slept. The term of first-fruits in the Levitical law, Leviticus 23:10. These were offered both as an acknowledgment that the whole crop was God's, and as a pledge and assurance of their enjoying the whole crop from God, and as a mean by which the whole crop was consecrated and sanctified to their use.

As sure as the whole harvest follows the first-fruits, so shall the saints' resurrection follow the resurrection of Christ, as an effect follows its proper cause; for Christ's resurrection is the meritorious cause, the efficient cause, and the exemplary cause, of our resurrection; and as it is the cause, so is it the pledge, the earnest and the full assurance of ours.

Observe, 3. Christ is called the first-fruits of them that slept; that is, the first-fruits from the dead of them that slept; not as if Christ were absolutely the first that was raised from the dead, for we read of one raised by Elijah, and another by Elisha, and of Lazarus raised by Christ; but these were so raised as to die again; they were not raised to a life of immortality: but now Christ was the first that arose never to die more; the first that arose by his own power, the first that arose to give others a pledge and assurance of their rising after him, and of their rising like unto him. Christ's resurrection is the cause, the pattern, the pledge, the assurance of the believer's resurrection: Christ is risen from the dead, and become the first-fruits of them that slept.
Verse 21
Here observe, That our apostle, to prove Christ's resurrection to be the cause of our resurrection, makes a comparison betwixt Adam and Christ, whom he represents as two originals and fountains, the one of death the other of life. As by Adam's sin all that are partakers of his human nature die a natural death, so all that are partakers of Christ's divine nature, all that are his spiritual seed and offspring, shall be raised and made alive by him; for the expressions, in Adam and in Christ, do denote a casuality in both, the one of death, and the other of life; as the death of all mankind came by Adam, so the resurrection of all mankind comes by Christ. The wicked shall be raised by him officio judicis, by the power of Christ as their lord and judge: the righteous shall be raised beneficio Mediatoris, by virtue of their union with him as their head. 

Verse 23
Here our apostle answers an objection. Some might say, If Christ's resurrection be the cause of the believer's resurrection, then why did not all believers rise when he arose? The Head being risen, why did not all the members rise with him? 

He answers, No: God hath appointed an order which must be observed; and this order was, that Christ should be the first-fruits of the harvest; that he should rise first from the dead, and then they that are Christ's, at his coming to judgment, shall rise after him. And then cometh the end; that is, the end of the world, when Christ will deliver up his kingdom to God the Father.
What kingdom? His mediatorial kingdom, which, as Mediator, he received from his Father; not his natural and essential kingdom, which as God he had with his Father from eternity; this shall never be delivered up, for of this his kingdom there shall be no end. But at the end of the world, Christ having subdued all his and his church's enemies, and put down all rule, authority, and power, both in the world and in the church, he shall deliver up his mediatorial kingdom to his Father, and reign no longer as Mediator, and as deputed by his father; but he shall still reign, eternally reign, as God equal with the Father; for his kingdom is an everlasting kingdom, and his dominion endureth to eternal ages.

Here note, That when our apostle is setting forth the order in which the saints shall arise, he says nothing of a first and second resurrection, nothing of a first and second coming of Christ to judgment; one to reign on earth a thousand years, and a second to judge all the world. Mention is here made of a general resurrection, when all the saints shall be raised together; but not a word of some being raised before the rest to reign with Christ a thousand years.

Verse 26
Observe here, 1. What sin had subjected the human nature to, and that is, death; sin brought mortality into our natures, and the wages of sin is death. 

Observe, 2. That death is an enemy to humanity, an enemy to the whole race of mankind, both to body and soul, to the righteous and to the wicked; to the body, by turning that which is the glory of the creation in a moment into rottenness and putrefaction; to the soul, by occasioning its separation from the body, towards which it has so strong and affectionate an inclination and desire, as its old companion.

Death is also an enemy to the righteous, as it blunts the edge of his desires after heaven, and abates that joy which he should have in the believing thoughts and apprehensions of heaven; and it is an enemy to the wicked, as it is a passage to everlasting misery, by their falling immediately into the hands of the living God, from whose mouth they receive a final sentence to depart accursed into everlasting fire, prepared for the devil and his angels.

Observe, 3. That this enemy is the last enemy; it is so to the children of God; when they have overcome death, they have overcome all their enemies at once, and especially their worst enemy, sin, which they could never overcome before fully.

Blessed be God, though death came into the world by sin, yet sin shall go out of the world by death.

Note, 4. This last enemy shall be destroyed, by losing its sting that it cannot annoy, by losing its terror that it cannot amaze, by losing its power that it cannot destroy; and by losing its very being, it shall be finally abolished and destroyed, by a resurrection from the dead.

Note, 5. The destroyer of death, this last enemy, is Christ, I will ransom them from the power of the grave, I will redeem them from death. Hosea 13:14. Christ has conquered death meritoriously by his satisfaction, victoriously by his satisfaction, victoriously by his resurrection.

6. The scope and drift of the apostle's argument in this assertion: and that is, to prove the necessity of his resurrection. The argument lies thus: Christ must reign till all his enemies are destroyed; but death is one of these enemies, the last of them which keeps the believer's body from union with his soul, and from communion with Christ: therefore death must be destroyed; and there is no other way to destroy death but by a resurrection from the dead, which is the truth our apostle strongly proves throughout this chapter.

Verse 27
Our apostle here proceeds in the argument which he begun at the 24th and 25th verses, that Christ must continue as Mediator to reign till all things are subject to him, and all enemies subdued by him. 

This the apostle here proves, because God the Father has put all things, and all persons, under his Son's feet, as Mediator, himself only excepted; God the Father having reserved to himself his own sovereign empire and supreme authority; he being excepted from this subjection himself, who gave it to his Son. And when all things shall be thus subdued to Christ, then his mediatorial kingdom shall be delivered up to his Father, from whom he received it; yea, the Son himself, as Mediator and Head of the church, shall be subject to the Deity, that God the Father, Son and Holy Ghost, may be all in all by a full communication to, and intimate union with, the saints.

Learn hence, 1. That the mediatorial kingdom of Christ was given to him by God the Father, as a reward for his sufferings, He became obedient to the death, wherefore God hath highly exalted him. Philippians 2:8-9.

2. That this mediatorial kingdom was given to Christ only according to his human nature; seeing the human nature only suffered, and the divine nature is capable of no such exaltation or new dominion, he was thus exalted, because he was the Son of man, John 5:27.

Learn, 3. That during the continuance of the mediatorial kingdom of Christ, the Father judges no man, but commits all judgment unto his Son, giving him full power and authority to punish and reward according to his own wisdom, will, and pleasure: and as Lord of all, he gives laws to all.

4. That this mediatorial kingdom, Christ shall certainly lay down; when all things are subdued unto him, the exercise of his kingly power shall cease then; and as Christ is now all in all with relation to his church, the Godhead then will be all in all; and Christ himself, as man, will be subject to his Father, as well as saints and angels are subject to him.

From those words, God shall be all in all, we learn, That all the saints shall be abundantly satisfied in heaven, with the fruition of the Deity alone; there is enough in God alone eternally to fill and satisfy all the blessed souls in heaven, without the addition of any creature comfort. God is complete satisfaction to his children in the absence (I must not say want) of all other enjoyments; we shall want none of them at our journey's end, for there God will be all in all: as in heaven we shall see God, so we shall there eye nothing but God.

Verse 29
Expositors do vary exceedingly in the sense and interpretation of this difficult text: some understand it of a sacramental, some of a funeral, and some of a metaphorical baptism or washing. 

Those who understand it as a sacramental baptizing, say, that the baptized for the dead, are those who are baptized upon the article of the resurrection of the dead, and consequently in hope of the resurrection. As if the apostle had said, As for those among you in the church of Corinth, who are baptized persons, and yet deny the resurrection of the dead, I would demand of them, why they have in their baptism made a profession of believing the article of the resurrection; why were they baptized in this faith, if they now renounce it? To be a baptized Christian, and yet deny the resurrection, is a flat and plain contradiction.

Others understand it of a funeral washing of the dead corpse in order to burial; and they say this was done in the belief and expectation of the dead body rising again. As if he had said, If the dead corpse shall never rise more, to what purpose do you wash them? Do men give respect where there is no hope?

Others will have a metaphorical and allegorical baptism here intended, namely afflictions, persecutions, and martyrdom. As if he had said, If there be no resurrection of the dead, what benefit will accrue to those that suffer persecution, and death itself, for professing and defending the resurrection of some that are dead, namely, Christ Jesus, whose resurrection is past; and of the saints, whose resurrection is to come?

Some, last of all, render the words thus: Moreover, what shall they do that are baptized for the sake of the dead? If the dead are not raised at all, why are they therefore baptized for the sake of the dead? As if the apostle had said, What shall they do which are baptized for the sake of the holy saints and martyrs deceased? Is it not by reason of them, that they take up the profession of Christianity?

Yes, surely, the sight of the holiness of their lives, and of their courage and constancy at their deaths, has stirred up many to espouse the same holy religion, and to admit themselves into it by the sacrament of baptism: The death of an eminent saint made a great number of disciples in those days, and the blood of an holy martyr baptized whole cities; now to what purpose is all this, if the dead rise not at all.
Verse 30
Our apostle is still arguing for the belief of the resurrection of the dead, and seems to speak here after this manner: what folly would it be in us Christians, to choose a religion that exposes us continually to death and danger? Why should we run the hazard of the loss of estate, liberty, and life itself, if there be no resurrection in order to a retribution, when our courage and constancy for Christ and his holy religion shall be acknowledged and rewarded? 

Why stand we in jeopardy every hour? Intimating, that it would be the greatest folly and madness to suffer the worst of evils for the sake of Christianity, if all our hopes perish in the grave.

He adds farther, That as to himself he died daily; that is, was continually exposed to death, in danger of it, in expectation of it, and in a preparation for it; which he would never have been, if he had not an expectation of a glorious resurrection, when all his sufferings and services should be rewarded.

And to confirm the truth of what he said, he binds with a solemn protestation, I protest by your rejoicing, which I have in Christ Jesus our Lord, I die daily; that is, either I protest by all the joy which I have in your conversion to Christianity, and by all that rejoicing which is found with me for the success of my ministry among you: or else, I protest by all that rejoicing which I have in common with you and all Christians under the heaviest sufferings for the sake of Christ Jesus our Lord, that I live continually a dying life, perpetually in expectation of death, and preparation for it.

Verse 32
The apostle had mentioned his sufferings in general, in the former verses, to testify his belief and hope of a future resurrection: here he relates one particular kind and manner of suffering; namely, his fighting with beasts at Ephesus. To what purpose had he that mighty struggle there, and ran such a hazard of his life as that was, if he had no hope of a better life after this, no expectation of a blessed resurrection? 

If I have fought with beasts at Ephesus, &c. A twofold interpretation is given of these words: some understand them literally and properly, that he did really combat with wild beasts;; it being usual in those times of persecution, under heathenish powers, to cast Christians to wild beasts; the common cry then was, Christianos ad leones, Away with the Christians to the lions.

But some object against this interpretation, That the apostle being a freeman of Rome, had no such indignity offered to him; that in the Acts of the Apostles St. Luke gives no relation of it; and that the apostle himself in the catalogue he gives of his sufferings, 2 Corinthians 11:16-33 makes no mention of it; unless it be comprehended under those general words, In deaths often.
Others therefore understand the words in a metaphorical sense, I have fought with beasts; that is, savage men, with men like beasts in their manners and conditions. And thus some refer this conflict to Acts 19:23-41 where we read of his contest with Demetrius, and the silversmiths, about Diana's temple at Ephesus.

Others refer it to Acts 14:19-20 when he was stoned at Lystra, and left for dead. But whether we understand it literally or figuratively, the force of the argument lies thus: If I have undergone such deaths and dangers at Ephesus as I have done, and exposed my life the the utmost hazard, in hopes of a happy resurrection, what profit is all this to me, if there be no resurrection? What get I by such hazards and hardships, if there be no life to come? Nay, if matters be so, it will be more reasonable to say, Let us eat and drink, for tomorrow we die.
Verily, then, sensual fools are the wisest men; and they have the best of it that gratify their appetites and brutish desires, expecting they shall shortly die, and there will be an end of them.

Learn hence, 1. That faith in the resurrection to a future life, encourages us against all the troubles and afflictions of this present life; the hope of future good is a powerful support under the pressure and burden of present evil.

Learn, 2. That upon supposition that there is no happiness beyond the grave, a life of sensual pleasure is not absurd. The epicure's song (Ede, bibe, lude, post mortem nulla voluptas; Eat, drink, play, and while it is day, for after death no man shall breathe;) seems not unreasonable.

Verse 33
Here the apostle advises them to take heed of being corrupted in their manners by such wicked principles as epicures would be ready to instill into them. Ill words draw persons on to ill deeds; therefore, says he, look to your communication and discourse, take heed of debauching your morals by evil communications; and he backs this exhortation with a forcible motive, because that such sensual principles and lewd opinions show that men's consciences and reason are in a deep sleep, and that a sottish stupidity has benumbed them: so much is implied in the next words, Awake to righteousness and sin not. 

Here note, 1. That sin is frequently in scripture compared to sleep, and very fitly, because sinners apprehend things no better than men asleep; all their apprehensions of God and Christ, of heaven and hell, of eternity and a life to come, are slight and hovering notions, wild and uncertain guesses: and the most substantial realities are with them but mere fancies.

Again, he that is asleep is void of all care and fear, full of forgetfulness, unapprehensive of dangers; such is the sinner, whilst he continues asleep in sin, secure, but not safe.

Note, 2. That repentance is the soul's awaking out of the sleep of sin: the soul rouses up, apprehends, and considers its dangers, whilst there is possibility to escape it, and accordingly by repentance flies from the wrath to come.

Note, 3. That it is not enough that we awake from sin, but we must awake to righteousness; we must not only eschew evil, but do good: for a negative holiness saves none; the positive fruits of holiness towards God, and righteousness towards our neighbour, must be brought forth by us, and the duties of both tables be observed of us; this will be an argument of our sincerity, and an ornament to our profession.

The want of this, the apostle tells the Corinthians here, argued them not to have the true knowledge of God, which was really matter of shame to them, considering the means and advantages enjoyed by them: Some have not the knowledge of God; I speak this to your shame.
Verse 35
Our apostle, having fully proved the doctrine of the resurrection of the body, in the foregoing part of the chapter, comes next to answer the objections that might be made against the body's resurrection. 

And first, That it seems impossible that the dead should rise: to this he answers, That it is as possible for the dead to rise, as it is for corn sown in the earth to be quickened after it dies in the earth; corn sown rots and dies, yet doth not perish by dying, but rises up green and fresh. Thus the body sown in the grave is not lost: though the parts of the body by death are dissolved, yet they are not annihilated; they are scattered, but they are not perished; they lose not their entity, when they part with their relation to humanity; whatsoever we lose at death, is not lost to God; his knowledge is infinite, and his power unlimited: it is as easy for God to raise our bodies out of the dust, as to make them at first out of nothing; therefore Christ told the Sadducees, who denied the resurrection, that they erred, not knowing the scriptures nor the power of God, Matthew 22:29.

The next objection against the body's resurrection is this: Who, say the objectors, can describe with what bodies the dead shall arise? Our apostle's answer is to this effect: That our bodies shall arise the same in substance and kind the same, but differs in qualities, coming up with blade and ear, and corn in it; it does not rise in the same figure in which it was sown, but it rises in the same nature in which it was sown; that which was sown wheat, rises wheat. Thus our bodies sown in the grave shall rise substantially the same, but different in qualities.

Here note, That those who did not believe the resurrection of the body, judged it not only an impossible thing, but an unworthy thing for God to raise the dead; they looked upon the body as the sepulchre and prison of the soul, and accounted it the soul's chiefest happiness to be delivered from the body, esteeming it a real punishment to the soul to be again reunited to so great a clog as the body is.

Therefore to this objection the apostle returns a satisfactory answer, by showing the happy chanage which shall pass upon the raised body; declaring, that though it shall arise the same body in substance, yet vastly different in qualities; of a mortal body sown, it shall rise a spiritual body; of a vile body, be made a glorious body.

Verse 39
St. Paul here proceeds farther to answer the question which the philosophers at Corinth put, namely, with what bodies do persons come forth out of the grave? He tells them, they shall be vastly different in qualities from what they are at present; and this he illustrates by similitude. 

As, says he, there is difference in bodies here below, some more excellent, as the flesh of men, others less excellent, as the flesh of beasts and birds; and as there is a difference between celestial and terrestrial bodies, yea, a difference between celestial bodies among themselves, one excelling another in glory, as the sun excels the moon, and one star excels another; so will it be in the resurrection, the bodies that rise will vastly differ from those that died.

Here note, That all this is to be understood of the resurrection of the righteous, since it is their bodies alone that shall undergo this happy change, which in the next words the apostle describes.

Verse 42
Here the apostle gives a fourfold instance of the body's different qualities in the resurrection: It is sown in corruption; that is, it is here a frail mortal body, subject to putrefaction; but when raised shall be incorruptible, that is, never more subject to death or dissolution. It is here a vile body, subject to deformity and dishonour, and when sown or laid in the grave, is loathsome and unlovely; but shall be raised in glory, a bright and beautiful body, shining like the sun in the firmament of the heavens. It is thought we shall rise in a full and perfect age, in full strength, activity, and vigour: and whereas our bodies now move heavily, they shall then ascend and descend like angels. 

Again, It is sown in weakness; that is, it is subject to weakness by labour, to decays by age, to impotency and wastings by diseases; and when it dies, it appears in impotent piece of clay. But it shall be raised in power by God's power; it shall be raised a powerful body; no more impotent, weak, or feeble, but strong and active, vigorous and nimble; never subject more either to weariness or weakness.

Lastly, It is sown a natural body, an animal body, a body suited to this lower sensible state, in which we live at present; and when it dies, it is sown in the grave, like the body of a beast. But it shall be raised a spiritual body.
Mark, he doth not say it shall be changed into a spirit, but into a spiritual body; a body it shall remain still, but spiritualized. It is probable that our bodies will then be aerial, and thin, and light, more suited to the nature of the soul, as active as fire, as fine and thin as the air.

More particularly note here, that the raised body will be a spiritual body in a threefold respect.

1. As it shall always be subject and serviceable to the spirit. Here the soul is subject to the body; the soul must go the body's pace; but at the resurrection the body shall be everlastingly subject to the soul or spirit, and for that reason is called a spiritual body.

2. It may be called a spiritual body, in regard of the great strength and activity with which the body shall be then endowed; spirits are strong, and so is every thing that is spiritual. The devil is called a spiritual enemy, because he is a powerful enemy. Thus our spiritual bodies will be strong bodies; and strong had they need to be, that they may be able to bear that exceeding weight of glory, as the apostle calls it, 2 Corinthians 4:17, which would crush our bodies under it, were they not made strong to bear it.

3. It is called spiritual, because it will then need no natural helps to support it, as meat, drink, sleep, and clothing. We shall want these no more than the angels want them, being immediately supported by the power of God, as they are.

Thus it is sown a natural body, but raised a spiritual body; not attenuated into a spirit, but still a body; a real, but spiritual body. The body, after the resurrection, shall be true flesh, but spiritualized, rarefied, and refined; it shall not lose any perfections which it had, but gain many perfections which it had not.

Hail, happy day, when soul and body shall be re-united, and the happiness of both completed! How will the soul then bless God for that body which was here its instrument and assistant in the service of God; and how will the body then bless God for such a soul, which was so careful to secure an interest in that happiness which it was created for, and made capable of! Then will full glory be poured into the soul: and when it is a second time married to the body, it shall have a greater degree of glory than ever it had.

Verse 44
Observe here, 1. Our apostle draws a parallel between the two Adams, the first man and Christ; they were two roots and distinct fountains, from whence all life did spring and flow; all natural life from the first Adam, all spiritual life from Christ the second Adam; The first Adam was made a living soul, the last Adam was made a quickening spirit. 

Observe, 2. The apostle compares the animal life we live by the union of our souls and bodies, with the spiritual life we live by the union of our souls with Christ. In point of dignity and real excellency, the spiritual life is far before the natural; but in point of priority, the natural life is before the spiritual. First that which is natural, and afterwards that which is spiritual.
Observe, 3. What the pedigree and original of man was and is: He is of the earth, earthy. Earth is the original of man, the matter out of which his form was produced. Hence the earth is called his earth, His breath goeth forth, and he returneth to his earth. Psalms 146:4
Observe, 4. As believers have borne in their bodies here on earth the image of the first Adam, so in the resurretion their bodies shall bear the image of the heavenly Adam; that is be changed into the likeness of Christ's glorious body. This is the highest degree of dignity and honour that a human body is capable of.

Those bodies which in their first formation were of dust and clay, and which in their dissolution are no better than a lump of corruption, when the grave delivers them back again shall be shining and excellent fabrics, bearing the image of Christ the heavenly Adam.
Then will the saints' bodies be absolutely and everlastingly freed from all natural infirmities, from all accidental deformities, from all wants and necessities; and shall never more be subject to death, that formidable adversary of human nature.

O blessed hour! when both soul and body shall live immediately upon God, and act freely and delightfully for God, and be forever satisfied in the full fruition and final enjoyment of God.

Verse 50
By flesh and blood, here, we are to understand our bodies in their present natural, corruptible, and mortal state. Such flesh and blood as ours is at present, unchanged, and unclothed with its heavenly body, cannot inherit the kingdom of God; that is, it cannot possibly enter into heaven, and bear the weight of glory which will there be put upon it. 

Corruption, or nature subject to corruption, cannot inherit incorruption; that is, our corruptible bodies cannot enter into an incorruptible heaven.

Note here, Another argument produced by the apostle, to prove the necessity of the resurrection, or of raising and new-moulding the body in a spiritual condition: because our natural body, till it be made spiritual, cannot bear the presence of God in heaven; it must be fitted for that glorious place and state, before it be brought into it: by a change of qualities it must be spiritualized, purified, and immortalized, or it can never bear that weight of glory which is prepared for the saints in that glorious kingdom.

Verse 51
Here the apostle answers a third objection: some might say, What shall become of those who shall be found alive at Christ's coming? 

He answers, they shall not die or sleep, but yet shall undergo a change as well as those that rise from the dead, these shall have flesh and blood changed into spiritual bodies, as well as they, and of mortal be made immortal, of corruptible become incorruptible, and all this in a moment of time. Christ's powerful voice will be like a trumpet, calling men together; and the dead shall be raised, and living saints changed into an incorruptible state.

Verse 53
Observe here, The identical expressions used by the apostle: he doth not say, corruptible must put on incorruption, and mortal must put on immortality, but this corruptible and this mortal, to show the identity and sameness of it. I believe the resurrection of this body, said the primitive Christians. Every man at the resurrection shall receive the same body that now he hath, and be the same person that now he is. Though he be not in every consideration what he was, yet he shall be who he was. If the same body that falls be not raised, it is not a resurrection, but a new creation. Indeed it is both unreasonable and unjust, that a person should sin in one body, and suffer in another; or serve God in one body, and be glorified in another. Job was clear in the belief of this, In my flesh shall I see God, and mine eyes shall behold him. 

Verse 54
Here observe, 1. The happy condition of believers in the glorious morning of the resurrection, when their corruptible bodies shall be made by the power of Christ incorruptible and immortal: Then shall death be swallowed up in victory; that is, be overcome for ever, never to destroy or hurt any more, or to have the least power over the body for ever. The conqueror of all flesh is now fully conquered, and the spoiler of mankind finally spoiled. 

O Death! thou wert once a victorious conqueror, an universal conqueror, slaying not thy thousands and ten thousands only, but beyond number; from the infant to the aged, from the dunghill to the throne, sparing neither age nor sex, neither great nor small, neither sacred nor profane.

But the Captain of our salvation having entered into the grave, the territories of death, the king of terrors, has there encountered, disarmed, and destroyed, this victorious conqueror: Death is swallowed up in victory.
Some read it, Death is swallowed down, death is drank up at a draught. Christ called his sufferings, by which he obtained victory over death, a cup; and as death is drank up, so mortality is swallowed up, 2 Corinthians 5:4. Blessed be God, beyond the grave there is neither death, nor any thing like death, neither death nor mortality. The one is abolished, the other swallowed up of life.

Observe, 2. How the apostle, in the name of all believers, triumphs and holily insults over death, the last conquered enemy. He laughs at it to the very face with a pious scorn and holy derision: O death, where is thy sting? O grave, where is thy victory? As if a man having disarmed his enemy should say, Now, sir, where's your sword? where's your pistol? Thus the believer: O death, thou thoughtest to pierce, to pain, to poison us with thy sting; but where is now thy sting? Thou thoughtest thyself a conqueror, but behold thou art conquered. Where is now thy victory?
Blessed be God for these songs of victory and triumph, which the Captain of our salvation has put into the mouths of all those that fight under his exalted banner.
Verse 56
Observe here, 1. Death has its sting. A sting has a threefold property, to pierce, to pain, and to poison: all which were applicable unto death. 

Observe, 2. Death's sting is sin, or death has its sting upon the account of sin. Sin, like a sting, pierces; it pierces us in its guilt, it pierced Christ in its punishment. The soul which no weapon can reach, sin can wound. As a sting, it paineth as well as pierceth. Judas was so pained with it, that in the height of horror he hanged himself in hopes of ease. And as a sting it poisoneth; sin is a deadly poison, pleasant in the mouth, bitter in the belly, baneful in the end. So strong a poison is sin, that nothing could expel it but the blood of Christ.

Observe, 3. Death comes to a believer without a sting; behold, Christ became obedient unto death, that he might unsting death. Death shot its sting into our Saviour's side, there left it, and there lost it: it is not now unto any of his members a hurting, but a healing serpent; there is now no venom, no malignity in it.

Observe, 4. That as sin is the sting of death, so the strength of sin is the law. Not as if the law did encourage a man to sin, or strengthen him in sinning: for it prohibits sin under the severest penalties, and condemns the sinner to the pit of hell: but the law gives life, or adds strength, to sin.

1. By the curse and obligation of it, binding the sinner under the guilt of sin to the judgment of the great day. Thus the law strengthens sin, by putting into it a condemning power.

2. By the irritation of the law: sin takes occasion by the law, and by the commandment becomes exceeding sinful; when lust finds itself restrained, then like a river that is stopt, it rises and foams and rebels against the law of the mind, and fetches in all its force to rescue itself from that sword which heweth it in pieces.

3. By the conviction and manifestation of the law, laying open sin to the conscience of the sinner, and showing him that God is all eye to see, and all fire to consume, every unclean thing. Thus the law gives sin its strength, and death its warrant, to arrest and execute us. Ah, wretched and miserable sinner! upon whom, together with death, the weight of sin, and the curse of the law fall together! which woundeth deep, and presseth low, even to the lowest hell, unless thou canst say truly, what the apostle doth triumphantly, in the next verse.

Verse 57
But thanks be to God, which giveth us the victory-- Over sin, death, and the law. 

Through our Lord Jesus Christ. That is, through the death and resurrection of our Lord Jesus Christ.

Observe here, 1. An enemy encountered, death: death armed by sin, and strengthened by the law. . This is often a surprising enemy, an amazing enemy, a spoiling and destroying enemy, an inevitable and unavoidable enemy.

Observe, 2. Victory over this enemy declared: the destruction of death, as to its terror and power. Death is overcome. But how? Non ut ne sit, but ut non obsit; not that it should not be, but that it should not hurt. Death has lost its sting, that it cannot annoy; it has lost its terror, that it cannot amaze; it has lost its power, that it cannot destroy.

Observe, 3. The victors or conquerors over this enemy--who are first Christ, and then all that are Christ's, all that harvest of which Christ is the first-fruits.

Observe, 4. The triumph proclaimed, Thanks be to God which giveth us the victory.
From the whole learn, That all believers are victorious over death, through our Lord Jesus Christ. They may triumph over death through Christ, because he has disarmed it by his death and satisfaction, he has destroyed it by his resurrection; and Christ's victories become the believer's by participation and communion with him. As they communicate with him in the value of his satisfaction, so they communicate with him in the virtue of his resurrection.

Let us therefore triumph with the apostle, and say, Thanks be to God; with the prophet, Awake and sing, ye that dwell in the dust. Thus victory was won by Christ, it is won by us; it was dear to Christ: it is cheap to us: we overcome, but it is by the blood of the Lamb. Let us therefore, living and dying, say, Thanks be to God, who giveth us the victory, through our Lord Jesus Christ.
Verse 58
Here our apostle concludes this chapter, and closes his discourse on this great subject, the doctrine of the body's resurrection, with an exhortation to duty. Be ye steadfast; that is, in the faith of the gospel in general, and in the belief of this particular article of our Christian faith, the resurrection of the dead. 

Unmoveable; that is, be not moved by any temptations or tribulations, either from the faith and hope of the gospel, or, from obedience to the gospel. Let no fear of the cross of Christ make you weary of the yoke of Christ.

Always abounding in the work of the Lord.
Here note, That the more steady and stedfast any man is in the belief of a blessed resurrection, the more forward and zealous, the more active and industrious, will he be in the service of the work of God.

Forasmuch as your labour shall not be in vain in the Lord; that is, your painfulness in the service of God shall be plentifully recompensed by him at the resurrection of the just.

Where note, 1. The nature and quality of that service, or work of God declared, it is a labour; the vast circumference of a Christian's duty makes it so; the curious and exact manner in and after which every duty must be performed, makes it so; the great opposition that he meets with in his duty, makes it so. But the greater their labour is on earth, the sweeter will their rest be in heaven.

Note, 2. The reward that sweetens this labour: It shall not be in vain, there is the transcendency of the reward Forasmuch as ye know; there is the certainty of it. The Christian's services for Christ shall be certainly and transcendently rewarded by Christ in another world. His labour is finite, his reward is infinite. There is no more proportion between a Christian's labour and reward, that betwixt time and eternity. O infinite glory, the reward of our poor labour.

16 Chapter 16 

Verse 1
The first duty which the apostle here directs the Corinthians to, is the making a collection for the poor: and particularly for them at Jerusalem, who were now in great straits, by reason of a famine which was then and there amongst them, as some expositors affirm. He advises that on the Lord's day every one should lay something by, as God had prospered him, that there might be no need of farther collections when he came; and that the charity might be distributed according to their pious intentions, he tells them, they shall send it by messengers of their own; and that if they judged it meet and needful, he would accompany the bearers of their charity, and assist in the distribution of it. 

Here note, 1. The great duty which the apostle directs unto: care of, and provision for, the poor saints at Jerusalem. To relieve the poor members of Christ, especially such as suffer for his name's sake, is a necessary, yea, important duty. We evidence our love and affection to the Head, by our pity and compassion to the members. The charitable contributions of such churches as are in and under better circumstances, towards those that are in worse, especially if in want, is an odour of sweet smell, a sacrifice acceptable and well pleasing unto God, Philippians 4:18.

Note, 2. The time when he advises them to make this charitable collection for the poor: upon the first day of the week, which was the day of their public assemblies, the day upon which our Lord rose again from the dead. Divines, both ancient and modern, do from hence argue for the change of the sabbath from the seventh to the first day of the week. It is evident that this was the day on which the Christian churches constantly assembled to perform religious worship, and read the scriptures, to preach the word, and celebrate the Lord's supper; and it was called by them, the Lord's day. Upon this day the apostle orders the collections to be made for the poor: and all Christians, in compliance with this precept, did offer their alms upon that day.

Note, 3. The apostle's bidding every one to lay by something of his store for the relief of others, intimates to us, that God has given unto every one of us a special, proper, and personal right to what we do enjoy. To have all things common, would run all things into confusion. The apostle directing the Corinthians here to a constant use of their charity every Lord's day, in making collections for the poor, doth suppose that they had something of their own to give.

Almighty God doth keep up the eighth commandment in full force and strength, as a fence and hedge about the worldly estates of men; and he that goes about to break this hedge, a serpent shall bite him. If there be no such thing as property, how shall we exercise charity?

Note, 4. The rule which St. Paul directs the Corinthians to observe and follow in the distribution of their charity, namely, to lay by for others in proportion as God had blessed and prospered them. The good which we do must be proportionable to what we receive. God will not accept of a little, when he has given us an ability to do much: we must always relieve the wants of others as we are able, and some times above what we are able. Such as have ability ought to abound in all kinds of charity; they are to add charity to charity, one way of charity to another, and one work of charity to another: otherwise, though they may do a good work, yet thy are not rich in good works.

Note, 5. How desirous the apostle was that the Corinthians should receive all possible satisfaction in the prudent distribution of their collected charity. He proposes to them to choose messengers of their own to carry their contribution; he proffers to give them letters of recommendation to the saints at Jerusalem; nay, if need require, and they desire it, he is ready to go himself upon this charitable errand. So ready are the ministers of God upon all occasions to contribute their utmost endeavours to promote the charitable relief of the poor members of Jesus Christ: If need be I will go also.
Verse 5
Observe here, St. Paul acquaints them how he had laid his business, ordered his stay and station, where he was, and designed afterwards to come and winter with them, and not to see them in passage only. 

From whence we learn, That a wise contrivance of our own business, of our course of labour, and of what we design to do, is very lawful, provided it be done with submission to the will of God. The apostle declares that he had in his intentions contrived, whither to go, where to stay, how long to continue: but adds, If the Lord permit. All was with submission to the wisdom and will of God.

Farther, he informs them of his present intention to stay at Ephesus till Pentecost, because God had opened there unto him a great door for the propagation of the gospel, and had abundantly blessed his labours to the good of many. But there were many adversaries of the truth there, which made his stay longer at Ephesus both necessary and unavoidable.

Learn thence, that the great success of the gospel is usually attended with many adversaries, and great opposition. The devil stirs up all the rage and fury he can against the professors, but especially the preachers of the gospel: but where the devil is most angry, we may hope we have done most good: and that ought to encourage us to stay in our place, though our difficulties are many, and our discouragements great. I will tarry at Ephesus, where a great door is opened to me, though there are many adversaries.
Verse 10
Observe here, 1. Though Timothy was a young minister, and St. Paul an aged apostle, yet doth he bespeak the church to pay respect unto him as to himself, he being a minister of the gospel as well as himself, though far inferior to him in years and abilities. None of the faithful ministers of Christ are ambitious to engross any respect from the people to themselves, but content, yea desirous, that all their fellow-brethren should share with them therein; for all men pretend to a share in reputation, and do not love to see it monopolized by a single person, and every wise and good man rejoices when that respect is given to others which is justly due and payable to their worth and merit. 

Observe, 2. How affectionately this aged apostle recommends Timothy to the church's tender care, as well as to their deserved respect: See that he may be without fear; that is, without fear of disturbance from the factions that were amongst them at Corinth: see that he be not exposed to any trouble or danger from any party whatsoever.

Let no man despise him; either because of his youth, or his bodily weakness and infirmities, or for any other cause whatsoever.

But conduct him forth in peace; bring him on his way towards me, and provide for the necessities of his journey.

O! how happy is it when the ministers of Christ are thus careful of, and solicitous for, the welfare of each other, as St. Paul here was for Timothy!

Verse 12
Here again observe, 1. How respectfully this great apostle speaks of Apollos, an inferior minister in the church of Corinth, Our brother Apollos. Nothing better becomes the governors and pastors of the church than humility and condescension, sincere love and affection, a due deference and regard towards those who are under-labourers in our Lord's vineyard, to own and treat them as brethren, co-workers and fellow-helpers with them. God has not made his ministers lions to tear one another, nor bulls to gore each other; but shepherds to watch over, and nurses to cherish, one another: Our brother Apollos. 

Observe, 2. How St. Paul, though a dignified person, a great apostle, left Apollos, an inferior minister of the gospel, to judge for himself, whether he had best go to Corinth, or forbear: I desired him to come to you, but his will was not to come. He did not suspend him, or silence him, for not obeying the voice of an apostle: but lets him take his choice.

There may be, and sometimes are, particular cases and circumstances relating to ourselves and our people, (as about going from them, or continuing with them,) which none can adjust and determine as well as ourselves. Perhaps Apollos here had greater and stronger reasons for his refusing, than St. Paul had for his requesting him, to go to Corinth: however, the great apostle only desired him to go, not censuring him for his denial, but leaving him to the determination of himself, whose will was not at all to come to them at that time.
Observe, 3. What might probably be the reason why Apollos had no inclination to go to Corinth at this time; no, not at the solicitation of St. Paul himself. Perhaps it was because he would not encourage or give the least countenance to a faction which was there begun under the authority of his name, 1 Corinthians 1:12.

Some said, I am of Apollos. A pious and prudent minister of Jesus Christ seeks not his own applause, or his people's admiration; but what he does is with a special respect to their edification in holiness, for preserving unity, and promoting love among each other.

Afterwards, when St. Paul had by his epistle allayed those heats, and healed those divisions which prevailed amongst them, we find Apollos did return to Corinth, and was no doubt very acceptable to them, and serviceable among them.

Verse 13
Three duties are here exhorted to, namely, watchfulness, stedfastness in the faith, and holy fortitude and courage. 

1. Watchfulness, a necessary and daily duty; we cannot be safe one moment without it; something we must watch over, something we must watch against all sin, all appearance of sin, all temptations to sin, all occasions of sinning; we must watch for all opportunities of glorifying God, all opportunities of doing good to others.

2. Stedfastness in the faith; perseverance in the faith of Christ, and stedfastness in his holy religion, is the great and indispensible duty of every Christian that has a due regard to his soul's salvation: Watch ye, stand fast in the faith:
3. Christian fortitude and holy courage: Quit yourselves like men, be strong. Where we have the Christian's spiritual enemies supposed and implied, sin, Satan, and the world; and his duty declared, and himself encouraged to play the man in opposing, or contending with, and striving against, them.

Verily, a Christian above all men needs courage and resolution; he can do nothing as a Christian, but it is an act of valour; it requires much more courage to be a Christian than to be a captain.

Alas! how many of the valiant sword-men of the world have showed themselves mere cowards, who have come out of the field with victory, and banners displayed; but after all lived and died slaves at home, slaves to their base lusts! It requires more prowess, more bravery and greatness of spirit, to conquer ourselves, than to command an army of men. Therefore quit ye like men, be strong.
Verse 14
Our apostle having in the beginning of this epistle reproved the Corinthians for their uncharitable schisms and unchristian divisions; he concludes his epistle with this excellent rule of advice, To do all things in love, one for and one towards another. Where a true principle of Christian charity prevails amongst the members of a church, it will cast out selfishness, pride, envy, division; and keep them from rash censuring, despising, and abusing one another, and also from separating from the communion of each other. 

The sum of all the commandments, both towards God and towards our neighbour, is love; it is not praying, hearing, or receiving at the Lord's table, which is the fulfilling of the commandment, but when these duties are done in love; and we may do many things commanded towards men, yet if we do them not in love to men, we do nothing as the Lord commanded; therefore let all things be done with charity.
Verse 15
Observe here, 1. The honourable mention which St. Paul makes of Stephanas, and his house; they were the first fruits of Achaia, that is, the first three converted to Christianity. It is a great honour to be in Christ before others: happy they that come in at the call of Christ, even at the last hour; but thrice happy those that come in at the first, who are the first-ripe fruits unto God. 

Observe, 2. What good proof and evidence Stephanas gave of the sincerity of his early conversion: He addicted himself to the ministry of the saints; that is, he was very forward to assist the poor saints with his estate and labour. There is no better evidence of our interest in Christ than an entire affection and operative compassion towards all our fellow-members in Christ, for grace's sake.

Observe, 3. The great deference and regard, the special respect and honour, which was due, and is here commanded to be paid, to Stephanas, for his ministering to the poor saints that were in want: Submit yourselves unto such: that is, give reverence and honour to them, and to all such as are like unto them, who laboured with the apostle in the furthering of the gospel.

Verse 17
It is very probable that the faithful in the church of Corinth did send these three persons, namely, Stephanas, Fortunatus, and Achaicus, to St. Paul, at this time at Ephesus, to acquaint him with the state of the church, the rents and scisms that were amongst them; and to desire the interposure of his authority, and the exercise of his apostolical power, in order to the healing of those unhappy breaches. 

Now, says the apostle, I am glad of the coming of these men, whom you sent with your letters of inquiry to me; for that account of your affairs which was lacking on your parts in your letter, they have supplied: I am glad, I say, for they have refreshed my spirit with their presence and discourse, and will at their return refresh yours also; therefore acknowledge ye them that are such, own their services, and honour them for the same. There is a tribute of double honour, respect, and reverence, due and payable to such as labour in the church's services even unto weariness, and are willing to spend and be spent in such services as they are capable of, for the benefit of the church in general, or any member thereof in particular.

Verse 19
Here our apostle closes his epistle with several salutations to the Corinthians, from the churches of Asia, from Aquila and Priscilla, and from the church in their house, that is, from the Christian assembly which used to meet in their house for the worshipping of God. Happy that family-governor who has a church in his house, with Aquila and Priscilla; who worships God with all his house, as did Cornelius; who with his household serves the Lord, as did Joshua; who commands his children and his household after him, as did faithful Abraham. 

Observe, 2. The nature and manner of this salutation, They salute you in the Lord; that is, with a spiritual affection, for the grace of God that is in you, and wishing you an overflowing stream of spiritual blessings from Christ the fountain.

Next he wills them to salute one another with an holy kiss, a kiss of peace and charity; with which Christians in those times, and according to the custom of those countries, used to salute one another. This was not then a wanton, but an holy, kiss, in which they had chaste and holy thoughts; yet afterwards the piety and purity of the church degenerating and declining, it was thought fit and convenient to lay the kiss of charity aside, which was used in the public assemblies at the celebration of the holy communion. That which is innocent in itself, and pious in its first intendment, may in time fall under such abuse, as to cause it to be wholly laid aside.

Lastly, he adds his own salutation with his own hand. It is generally believed that the apostle employed some person to write his epistle over, which he sent abroad unto the churches; yet that he might prevent fraud and forgery, and that they might know which were his own, he used to subscribe his salutation and apostolical benediction with his own hand, which was well known unto them.

Verse 22
This is, if any man do either oppose Christ and his gospel, or apostatize and backslide from his holy profession, and thereby discover he had no sincere love for Christ, let him be accursed till the Lord comes to judgment; and when he comes to judgment, let him without repentance lie under a dreadful, yea, an eternal curse. 

Observe here, How that those who do not sincerely love our Lord Jesus Christ, are under the heaviest and bitterest of divine curses.

Note, 1. The ground or cause of this curse, the not loving of Jesus Christ; he doth not say, If any man hate Christ, or reproach and blaspheme him, or persecute and injure him; but, if he doth not love him. The bare want of this affection to Christ, is enough eternally to separate us from Christ.

Note, 2. The nature of this curse: Let him be Anathema Maran-atha. The apostle pronounces the curse in two languages, Greek and Syriac, to denote both the vehemency of his own spirit in speaking, and the certainty of the thing spoken: or perhaps to show that men of all nations and languages who love not Christ, are under a curse, and that they are deservedly cursed among all nations.

The Greek word, Anathema, signifies execrable; the Syriac word, Maran-atha, is a compound of Maran, Lord, and atha, he cometh. These words were used anciently in the most dreadful sentence of excommunication; as if they had cited the person to the tribunal of Christ, at his coming to judge the world, or left him bound under the curse of that sentence until the coming of Christ.

Note, 3. The extent of this curse, If any man; as if he had said, Let him be who he will that loves not Christ, Jew or Gentile, bond or free, male or female, rich or poor, young or old, prince or peasant, king or beggar, who have oportunities to know Christ and yet do not love him, let him be accursed by him to eternal ages; let him be fully separated from the society of Christians here in this world, and from all fellowship and communion with Christ finally in the world to come.

The sum is, That those who love not our Lord Jesus Christ, much more those who wilfully hate and oppose him and his holy laws, are accursed persons in this life, and devoted to destruction here: but when they shall stand before that impartial judge of the world, they shall receive from his mouth a final malediction, an irreversible execration, which shall be immediatedly succeeded with the anguish and torments of eternity.

Verse 23
Observe here, Our apostle's valediction; it is a benediction. He takes his farewell of them with prayer for them: The grace, or gracious favour, of Christ be with you, and multiply all blessings, both spiritual and temporal, upon you; I am sure I love you all in Christ Jesus, and for his sake. 

Happy is it when ministers can take their farewell of their flocks in this manner, with fervent supplication for them, and with solemn, yet serious, protestations of the fervency of their love, and the ardency of their affection towards them. Amen.
